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PREFACE 


P-WOHERE is doubtlefs a revolu- 

tion urthe literary, correfpond- 
ent to that of the natural world. 
The faee of things is continually 
changing; and the perfect, and per- 
petual harmony of the univerfe, fub- 
fifts by the mutability of its parts. 
In confequence of this fluctuation, 
differettt arts and fciences have flou- 
rithed at different periods of the 


world: but the complete circle of 
A2 buman 


( iv ) 

human knowledge has I believe, never 
fubfifted at-oncee, in any nation or age. 
Where accurate and. profound re- 
fearches, into the principles of things 
have advanced to perfection ; there, 
by a natural confequence, men have 
negledted the difquifition of particu- 
jars: and where fenfible particulars 
have been the general object of pur- 
fuit, the feience of univerfals has 
janguithed, or funk into, oblivion and 
contempt. 


Thus wifdom, the obje& of all 
true philofophy, confidered as explor- 
ing the caufes and principles of things, 
Hovrifhed in high perfeQion among 
the Egyptians firft, and afterwards 
in Greece. Polite literature was the 
purfuit of the Romans; and experi- 
mental enquiries, increafed without 

end, 


( v ) 


end, and accumulated without order, 
are the employment of, modern phi- 
lofophy. Hence we may jufily con- 
élude, that the age of true philofophy 
is no more. In confequence of very 
extended natural difcoveries, trade 
and commerce have increafed; while 
abftratt inveftigations, have neceffarily 
declined: fo that modern enquiries, 
never rife above fenfe; and every 
thing is defpifed, which does not in 
fome refpect pr other, contribute to 
the accumulation of wealth; the gra- 
tification of childifh admiration; or 
the refinements of corporeal delight. 
The author of the following tranfla~. 
tion, therefore, cannot reafonably ex- 
pect, that his labours will meet with 
the approbation of the many: fince 
thefe Hymns are too ancient, and 

A 3 too 
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too full of the Greek philofophy, to 
pleafe the ignorant, and the fordid. 
However, he hopes they will be ac- 
ceptable to the few, who have drawn 
wifdom from its fource, and who 
confides the fcience of univerfals, as 
firft in the nature of things, though 
laft in the progreflions of human un- 
derftanding. 


The tranflator has adopted rhyme, 
not becaufe moft agreeable to cene- 
ral tafte, but becaufe he believes it 
neceffary to the poetry of the Englith 
language; which requires fomething 
as a fubftitute, for the energetic ca- 
dence, of the Greek and Latin Hex- 
ameters. Could this be obtained by 
any other means, he would imme- 
diately relinquifh his partiality for 

rhyme, 


( vit 
rhyme, which ig certainly when well 
executed, far more difficult than blank 
verfe, as the following Hymng maf 
evince, in an eminent degree. 


And, here it is neceffary to ob- 
{f'rve, with refped to tranflation, that 
a :s more gencrally miftaken 
ais mitacss op more faulty in its 
oxcuMion. he author of the Letters 
ait “Nay culogy, gives it as his opi- 
nlovi, that it is impoffible to tranflate 
an ancient author, fo as to do juftice 
to his ineaning. If he had confined 
this fentiment, to the beauties of 
the compolition, it would coubtlefs 
have been juft; but to extend it, 
to the meaning of an author, is fo 
make truth and opinion, partial and 
incommunicable. Every periou, in- 

deed, 
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deed, acquainted with the learned lan- 
guages, muft be confcious how much 
the beauty of an anctent author ge- 
nerally fuffers by tranflation, though 
undertaken by men, who have devot- 
ed the greateft part of their lives to 
the ftudy of words alone. This failure, 
which has more than any thing con- 
tributed to bring the ancients into con- 
tempt with the unlearned, can only. 
be afcribed to the want of genius in 
the tranflators: for the fentiment of 
Pythagoras is peculiarly applicable to 
fuch as thefe; that many carry the 
Thyrfis, but few are infpired with 
the fpirit of the God. But this ob- 
fervation is remarkably verified, in 
the tranflators of the ancient philofo- 
phy, whofe performances are for the 
moft part without animation ; and con- 

fequently 


( ix) 
fequently retain nothing of the fire. 
and fpirit of the original. Perhaps, 
there is but one exception to this re- 
mark, and that is Mr. Sydenham : 
whefe fuccefs in fuch an arduous un- 
Gertaking can only be afcribed to his 
poffeffing the philofophical genius, 
and to his occafionally paraphrafing 
paflages, which would otherwiie be 
fenfelefs and inanimate. 


Indeed, where languages differ fo 
much as the ancient and modern, 
the moft perfe&t method, perhaps, of 
transferring the philofophy from the 
one language to the other, is by a 
faithful and animated paraphrafe: faith- 
ful, with regard to retaining the fenfe 
of the author; and animated, with 
refpe& to preferving the fire of the ori- 

ginal : 
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ginal; calling it forth when latent, arid 
expanding it whefi condenfed. Sucha 
one, will every where endeavour to iin- 
prove the light, and fathom the depth 
of his author; to elucidate what is 
obfcure, and to amplify, what in 
modern language would be unintelligis 
bly eoncife. 


Thus moft of the compound epi- 
thets of which the fcllowing Hymns 
chiefly confift, though very beautiful 
in the Greek language; yet when Ii- 
terally tranflated into ours, lofe alk 
their propriety and force. Ia their na- 
tive tongue, as in a prolific foil, they 
diffefe their fweets with full-blown 
elegance ; but fhrink like the fenfitive 
plant at the touch of the verbal critic, 
or the clofe tranflator. [le who would 

preferve 


Cas 


preferve their philofophical beauties, 
pnd exhibit them to others in a differ- 
ent jlafiguage, muft expand their 
ciééance, ’ by the fupervening and. 
enlivening rays of the philofophic 
fire; and, by the powerful breath 
of genius, fcatter abroad their latent 
but copious {weets. 


If fome {parks of this celeftial fire 
fhall appear to have animated the bo- 
fom of the tranflator, he will con- 
fider himfelf as well rewarded, for 
his laborious undertaking. The an- 
cient philofophy, has been for many 
years, the only ftudy of his retired 
leifure; in which he has found an inex- 
hauftible treafure of intelle€tual wealth, 
and a perpetual fountain of wifdom 


and delight. Prefuming that fuch a 
purfuit 
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purfuit mutt greatly advantage the 
prefent undertaking, and iecling the 
moft fovererga contempt for the for- 
did> drudgery of lired compofition, 
he €efires no other reward, if he has 
fneceeeded, than the praife of the hbe- 
ral; and uo other defence if he bas 
failed, Ura the decifion of the candid, 
and diucerscne fev. 


A DIS 


A 
DISSERTATION 
ON THE 


Life and Theology of OrpHeus. 





SECT... I 

pues great obfcurity and uncertainty 

in which the hiftory of Orpheus is 
involved, affords very little matter for 
our information; and even renders that 
little, inaccurate and precarious. Upon 
furveying the annals of paft ages, it 
feems that the greateft geniufes, have 
been fubiect to this hiftorical darknefs ; 
as is evident in thofe great lights of an- 
tiquity, Homer and Euclid, whofe writ- 
ings-indeed enrich rankind with per- 


B | petual 
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petual ftores of knowledge and delight; 
but whofe lives are for the moft part 
concealed in inpenetrable oblivion. But 
this hiftorical uncertainty, is no where fo 
apparent, as in the perfon of Orpheuss 
whofe name is indeed acknowledged and 
celebrated by all antiquity (except per- 
haps Ariftotle alone) ; while fearcely a 
vettige of his life is to be found amoneft 
the immenfe ruins of time. Fer who has 
ever been able to affirm any thing with 
certainty, concerning his origin, his age, 
his parents, his country, and condition ? 
This alone may be depended on, from ge- 
neral affent, that there formerly lived a per- 
fon named Orpheus, whofe father was QEa- 
srus, Who lived in Thrace, and who was the 
fon of a king, who was the founder of 
theology, among the Greeks; the inft:- 
tutor of their life and morals ;_ the firft of 
prophets, and the prince of poets ; himfelf 
the offspring of a Mufe; who taught the 

Greek- 
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Grecks their facred rites and myfteries, and 
from whofe wifdom, as from a perpetual 
an? abundant fountain, the divine mufe 
ci Homer, and the philofophy of Pytha- 
goras, and Plato, flowed; and, laftly, who 
by ‘the melody of his lyre, drew rocks, 
woods, and wild beafts, ftopt rivers in 
their courfe, and even moved the inevor- 
able king of hell; as every page, and all 
the writings of antiquity fufciently evince. 
Since thus much then may be collected 
from univerfal ,teftimony, Jct us purfue 
the matter a little farther, by inveftigat- 
ing more accurately the hiftory of the 
original Orpheus; with that of the great 
inen who have, at different periods, flou- 
1ifhed under this venerable name. 
The fit and genuine Orpheus, was 
a poet of Thrace, and, according to the 
opinion of many, the difciple of Linus ; 
who flourifhed, fays S udas, at the time 
when the kingdom of the Athenians was 
B dsf- 
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diffolved. Some affert that he was prior 
to the Trojan wars, and that he lived 
eleven, or according to others nine genera- 
tions. But the Greek word yee, or gener 
tion, according to Gyraldus (2), fignifies 
the fpace of feven years; for unJefs this 1s 
fuppofed, how is it poffible that the 
period of his life can have any foundation 
in the nature of things? Plutarch indeed, 
Heraclitus, Suidas, and fome grammarians, 
affert that this word fignifies a fpace of 
thirty years: but omitting the difcuffion of 
this latter opinion, from its impofibility, 
we fhall embrace the former, agreeabie to 
which Orpheus lived fixty-three years; 
a period, if we may believe the aftrolo- 
gers fatal to all, and efpecially to great 
men, as was the cafe with Cicero and 
Ariftotle. 

Our poet, according to fabulous tradi- 
tion, was torn in pieces by Ciconian 


(a) Syntag. Poet. p. 54. 
womtsi* 
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women: on which account, Plutarch af- 
firms the Thracians were accuftomed to 
rah their wives, that they might revenge 
he death of Orpheus. Hence, in the vifion 
bf Herus Pamphilius, in Plato, the foul 
of Orpheus, being deftined to defcend into 
another body, is reported to have chofen 
rather that of a fwan than to be born 
again of a woman; having conceived fuch 
hatred againft the fex, on account of his 
violent death. The caufe of his deftruc- 
tion is varioufly related by authors. Some 
report that it arofe from his being engaged 
in puerile loves, after the death of Eury- 
dice. Others, that he was deftroyed by 
women intoxicated with wine, becaufe he 
was the means of men relinquifhing their 
connexion. Others affirm, according to 
the tradition of Paufanias, that upon the 
death of Eurydice, wandering to Aornus, 
a place in Threfpotia, where it was cuf- 
tomary to evocate the fouls of the dead, 

B 3 having 
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haviug recalled Eurydice to life, and not 
being able to detain her, he deftroyed 
himfelf; nightingales building their netts, 
and bringing forth their young upon iis 
tomb; whofe melody, according to re- 
port, exceeded every other of this’ {pe- 
cies. Others again afcribe his laceration, 
to his having celebrated every ‘divinity 
except Bacchus, which is very improba- 
ble, as among the following hymns there 
are nine to that Deity, under different 
appellations. | Others report that he 
was dclivered by Venus herfelf, into 
-the hands of the Ciconian women, be- 
caufe his mother Calliope, had not de- 
termined juftly between Venus and Profer- 
pine, concerning the young Adonis. Many 
afirm that he was ftruck by lightning, 
according to Paufanias; and Diogenes 
confirms this by the following verfes com- 


pofed as he afferts, by the Mufes upon 
his death : 


Hezzy 
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Here, by the Mufes plac’d, with golden lyre, 
Great Orpheus refts ; deftroy’d by heav’nly fire. 


Again, the facred myfteries called Thref- 
jan, derived their appellation, from our 
Thracian bard, becaufe he firft introduced 
facted rites and religion into Greece; and 
heace the authors of initiation in thefe 
myfteries, were called Orpheotelefte. Be- 
fides, according to Lucian, our Orpheus 
brought aftrology, and the magical arts 
ito Greece; and with refpect to his 
drawing trees and wild beafts by the 
melody of his lyre, Palaphatus accounts 
for it as follows (4). The mad Baccha- 
nalian nymphs, fayshe, having violently 
taken away cattle and other neceffaries of 
life, retired for fome days inte the moun- 
tains. When the citizens, having ex- 
pected their return for a long time, and 
fearing the worft for their wives and daugh- 
ters, called Orpheus, and intreated him 


(2) Opufe. Myvholi p. 45. 
B4 to 
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to invent fome method of drawing them 
from the mountains. Eut he tuning his 
lyre, agreeable to the orgies of Bacckus, 
drew the mad nymphs from their retrtavs: 
who defcended from the mountains bear. 
ing at firft ferula and bianches of every 
kind of trees. But to the men who were 
eye-witneflcs of thefe wonders, they ap- 
peared at firft to bring down the very 
woods; and from hence gave rife to the 
fable. 

But fo great was the reputation of 
Orpheus, that he was deified by the 
Greeks; and Philoftratus relates, that his 
head gave oracles in Lefbos, which, when 
feparated from his body by the Thracian 
women, was, together with his lyre, car- 
ried down the river Hebrus into the Sea. 
In this manner fays Lucian (c), finging 
as it were his funeral oration, to whicli 


(c) In Oratione ad Indoctum, 
the 
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the chords of his lyre impelled by the 
winds, gave a refponfive harmony, it 
wad brought to Lefbos and buried. But 
bis'lyre was fufpended in the Temple of 
Apollo; where it remained for. a con- 
fiderable fpace of time. Afterwards, when 
Neanthus, the fon of Pittacus the tyrant, 
found that the lyre drew trees and wild 
beafts with its harmony, he earneftly 
defired its poffeffion; and having cor- 
rupted the prieft privately with money, he 
took the Orphean lyre, and fixed another 
fimilar to it, in the temple. But Nean- 
thus confidering that he was not fafe in 
the city in the day time, departed from 
it by night; having concealed the lyre in 
his bofom, on which he began to play. 
But as he was a rude and unlearned youth, 
he confounded the chords; yet pleafing 
himfelf with the found, and fancying he 
produced a divine harmony, he confider- 
ed himfelf as the bleffed fucceffor of Or- 

pheus. 
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pheus. However, in the midft of his 
tran{ports, the neighbouring dogs, roufed 
by the found, fell upon the unhappy harper 
and tore him to pieces. The forme? Ps +t 
of this fable is thus excellently explainec 
by Proclus in his commentaries (of ra- 
ther fragments of commentaries) on Plato’s 
Republic; a work I would earneflly re- 
commend to the liberal, for the great 
light it affords to the recondite theology 
of the Greeks. Orpheus, fays he, on 
account of his perfect erudition, is report- 
ed to have been deftroyed in various ways ; 
becaufe, in my opinion, men of that age, 
participated partially of the Orphic nar- 
mony; for they could not reccive a 
univerfal and perfect fcience. But the 
principal part of his melody was received 
by the Lefbians; and on this account, 
perhaps, the head of Orpheus, when fe- 
perated from his body, 1s faid to have 
been carried to Lefbos. Fables of this 

kine 
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kind, therefore, are related of Orpheus, 
no otherwife than of Bacchus, of whofe 
myfteries he was the prieft. Thus far 
Pruclus, and thus much concerning the 
firft, or Thracian Orpheus. The fecond 
Orpheus was an Arcadian, or, according 
to others, a Ciconian, from Bifaltia of 
Thrace; and is reported to be more an- 
cient than Homer, and the Trojan war. 
He compofed figments of fables called 
(HuQoroue) and epigrams ; and is, according 
to Gyraldus, the author of the following 
hymns; though I rather chufe to refer 
them, with the Fathers Voffius and Ef- 
chenbach, to Onomacritus, or the fourth 
Orpheus, of Crotonia. The third Or- 
pheus was of Qdryfius, a city of Thrace, 
near the river Hebrus; but Dionyfius, in 
Suidas, denies his exiftence. The fourth 
Orpheus was of Crotonia, who flourifhed 
in the time of Pififtratus, about the fif- 
ticth Olympiad; and is doubtlefs the fame 

with 
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Onomacritus the author of thefe hymns. 
He writ Decennalia, deastnpra, and, inthe 
opinion of Gyraldus, the Argonauttcs, 
which are now extant under the namé-of 
Orpheus, with other writings called Or- 
phical, but which, according to Cicero (d’, 
fome afcribe to Cecrops the Pytha- 
gorean. The laft Orpheus, was Camari- 
nzus, a moft excellent verfifier; and the 
fame according to Gyraldus whofe de- 
{cent into hell is fo univerially known. 
And thus much for the life of Orpheus. 


SECT. II. 


LET us now procced to his theology ; 
exchanging the obfcurity of conjeciure 
for the light of clear evidence; and the 
intricate labyrinths of fable for the de- 
Jightful though folitary paths of truth. 


(7) Ini, De Nat. Deor. 
And 
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And here I muft acquaint the reader, that 
I thall every where deduce my information 
frong the writings of the latter Platonifts ; 
as the only fources of genuine knowledge, 
wn this fublime and obfolcte enquiry (¢). 
The vulgar fyftems of mythology are 
hererentirely ufelefs ; and he who fhould at- 
tempt to elucidate the theology, or hymns 
of Orpheus, by any modern hypothefis, 
would be as ridiculoufly employed, as he 
who {fhould expect to find the origin of a 
copious ftream, by purfuing it to its latt 
and aoft intricate involutions. In con- 
formity with modern prejudices, the au- 
thor of the Letters on Mythology, endea- 
vours to prove, that the Orphic hymas 
deify the various parts of nature, not con- 
fidered as animated by different intelli- 
gences but as various modifications of 


(ec) In the latter part of this Differtation, we 
fhall difcourfe on the agreement betwen the doc- 
trine of Orpheus and the Platuniits, 

ineit 
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inert and lifelefs matter. This hypothefis 
is no doubt readily embraced by the prefent 
philofophers, a great part of whom deny 
the exiftence of any thing incorporeal ; and 
the better fort, who acknowledge one ful- 
preme immaterial Being, exclude the a- 
gency of fubordinate intelligences in the 
government of the world; though this 
doétrine is perfectly philofophical, and at 
the fame time confiftent with revelation. 
The belief indeed of the man, who looks 
no higher than fenfe, muft be ncceffarily 
terminated by appearances. Such a one 
introduces a dreadful chafin in the uni- 
verfe; and diffufes the deity through the 
world hike an extended fubftance; divid- 
ed with every particle of matter, and 
changed into the infinite varieties of fen- 
fible forms. But with the ancient philofo- 
pher, the deity is an immenfe and per- 
petually exuberant fountain; whofe ftreams 
originally filled and continually replenith 


1 
Fe 
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the world with life. Hence the univerfe 
contains in its ample bofom all general 
natyres ; divinities vifible and invifible; 
the illuftrious race of demons; the noble 
army of exalted fouls; and men rendered 
happy by wifdom and virtue. According 
to this theology, the power of univerfal 
foul does not alone diffufe atfelf to the 
fea, and become bounded by its circum- 
fluent waters, while the wide expanfe of 
aie? and ether, is deftitute of life and 
foul; but the celeftial {paces are filled 
with fouls, fupplying life to the ftars, and 
directing their revolutions in everlafting 
order. So that the celeftial orbs in tmi- 
tation of intellect, which fecks after no- 
thing external, are wifely agitated in per- 
petual circuit round the central fun. 
While fome things participate of being 
alone, others of life, and others are en- 
dued with fentient powers; fome pof- 
fefs the ftill higher faculty of reafon; and 
laftly others, are all life and intelligence. 


But 


( 16 4 


é 


But let us rife a little higher, and con- 
template the arguments by which the 
Platonifts, eftablifh the Orphic dodtine 
of the exiftence and agency of fubordinate 
intelligences. Thus then they reafon (f) 
Of all beings it is neceffary that fome 
fhould move only, that others fhould be 
entirely moved ; and that the beings fitu- 
ated between thefe two, fhould participate 
of the extremes, and both move and be 
moved. Among the firft in dignity and 
order are thofe natures which move only ; 
the fecond, thofe which move themfelves ; 
the third, thofe which move and are mov- 
ed; and the fourth, thofe which are moved 
only. Now the fecond clafs of thefe, or 
the felf-motive natures, fince their perfec- 
tion confifts in tranfition and mutation of 
life, muft depend upon a more ancient 
caufe, which fubfiits perpetually the fame; 


() Procl, ib. i. Theol. Plat. 


and 


(37-2 

and whofe life is not cunverfant with the 
circulations of time, but is conftituted in 
the. ftable effence of eternity. But it is 
neceflary that the third clafs, which both 
move and are moved, fhould depend on 
a félf-motive nature. For a felf-motive 
being, is the caufe of motion to thofe 
which 4re moved by another, in the fame 
manner as that which is immovable, in- 
ferts in all beings the power of moving. 
And again, that which is moved only, 
muft depend on thofe natures, which are 
indeed moved by another, but which are 
themfelves endued with a motive-power. 
For it is neceffary that the chain of beings 
fhould be complete; every where con- 
nected by proper mediums, and deduced 
in an orderly and perpetual feries, from 
the principle to the extremes, All bodies 
therefore belong to thofe natures which 
are moved only, and are naturally paffive; 

C ~— fince 
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fince they are deftitute of all inherent en- 
ergy, on account of their fluggifh nature, 
which participates of divifion, magnitude, 
and weight. 

But of incorporeals fome are divifible’ 
about bodies; while others are entirely 
free from fuch an affection about. the 
loweft order of beings. Hence fuch things 
as are divided about the dead weight of 
bodies, whether they are material qualities 
or forms, belong to the orders of na- 
ture’s moving, and at the fame time mov- 
ed. For fuch as thefe becaufe incorporeal, 
participate of a motive faculty; but be- 
caufe they are alfo divided about bodhes, 
they are on this account exempt from in- 
corporeal perfection; are filled with ma- 
terial inactivity, and require the energy of 
a felf-motive nature. Where then hall 
we find this felf-motive effence? For fuch 
things as are extended with magnitude, op- 

5 prefied 
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preffed by material weight, and infeparably 
refide in bodies, muft neceffarily either 
move only, or be moved by others. But 
it 1s requifite, as we have before obferved, 
that prior to this order, the feif-motive 
effence fhould fubfiftt. And hence we con- 
clude that there is another certain nature 
exempt from the paffivity and imperfection 
of bodies, exifting not only in the heavens, 
but in the ever-changing clements, from 
which the motion of bodies is prim- 
tily derived. And this nature is no 
other than foul, from which animals de- 
rive their life and motive power; and 
which even affords an image of felf-motion 
to the unftable order of bodies. 

If then the felf-motive effence is more 
ancient than that which is moved by an- 
other, but foul is primarily felf-motive, 
hence foul muft be more ancicnt than 
body, and all corporeal motion muft be 

C 2 the 
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the progeny of foul, and of her inherent 
energy. It is neceffary, there‘ore, that the 
heavens, with all their boundlefs contents, 
and their various natural motions (for a 
circular motion, is natural to fuch bodies), 
fhould be endued with governing foubs, 
effentially more ancient than their revolv- 
ing bodies. According to the Platonic 
philofophers, therefore, thefe fouls which 
orderly diftinguifh the univerfe and its 
contained parts, from their inherent caufe 
of motion, give life and motion to every 
inanimate body. But it is’ neceffary that 
every motive effence, fhould either move 
all things rationally, or irrationally ; that 
is, cither according to the uniform and un- 
erring laws of reafon, or according to the 
brutal impulfe of an irrational nature. But 
the conftant order obferved in the periods 
of the celeitial bodits, the convenience 
of their pofitions, and the admirable laws 


by 
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by which their revolutions are directed, 
plainly evince that their motions are go- 
vérned by a rational nature. If therefore, 
an intellectual and rational foul governs 
the univerfe, and if every thing eternally 
moved is under the directing influence of 
fuch a foul ; may we not enquire whether 
it poffeffes this intellectual, perfect, and 
beneficent power, by participation, or ef- 
Jentially ? for if effentially, it is neceffary 
that every foul fhould be intellectual, fince 
every foul is naturally felf-motive. But if 
by participation, there muft be another 
nature more ancient than foul, which 
operates entirely from energy; and whofe 
effence is intelligence, on account of thar 
uniform conception of univerfals, which it 
effentially contains. Becaufe it is alfo 
neceffary that the foul, effentially rational, 
fhould rgcrive intelleét by participation, 
and that intellectual energy fhould be of 
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two kinds; one primarily fubfifting in the 
divine intelleét; but the other fubfitting 
fecondarily in its offspring foul. You 
may add too, the prefence of intellectual 
Wkumination in body, which is received 
in as great perfeétion as its unflable and 
obfcure nature will admit. For how 1 it 
poffible that the celeftial orbs fhould be 
for ever circularly moved in ane definite 
order, preferving the fame form, ard the 
fame immutable power, unlefs they par- 
ticipated of an intellectual nature. For 
foul is indeed the conftant fupplier of mo- 
tion; but the caufe of perpetual ftation, 
of indentity and uniform life, reducing 
unftable motion to a circular revolution, 
and to a condition eternally the fame, 
muft be more ancient than foul. 

Body, indeed, and whatever is the object 
of fenfe, belongs to the order of things 
moved by another. But fou! is {lf-motive, 


embrac- 
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embracing in itfelf, in a connected manner, 
all corporeal motions. And prior to this 
is immovable intelle@. And here it is re- 
quifite to obferve, that this immaterial 
nature muft not be conceived as fimilar to 
any°thing inert, deftitute of life, and en- 
died with no fpirit, but as the principal 
caufe of all motion, and the fountain of all 
life; as well of that whofe ftreams per- 
petually return into itfelf, as of that which 
fUbfifts in others, and has, on this account 

only, a fecondary and imperfect exiftence. 
All things, therefore, depend upon unity, 
through the medium of intellect and foul. 
And intellect is of an uniform effence ; but 
foul of a mental form vedas, and the body 
of the world vivific, or vital foTm,. The 
firft caufe of all is indeed prior to intellect, 
but intellect is the firft recipient of a divine 
nature; and foul is divine, fo far as it re~ 
quires ard intellectual medium. But the 
C4 body 
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body which participates a foul of this kind is 
divine, in as great a degree as the nature 
of body will admit. For the illuftration 
of intellectual light, pervades from the 
principle of things, to the extremes ; and 
is not totally obfcured, even when it enters 
the involutions of matter, and is pro- 
foundly merged in its dark and flowing 
receptacle. 

Hence we may with reafon conclude, 
that not only the univerfe, but each of its 
eternal parts is animated, and endued with 
intellect, and is in its capacity fimilar to 
the univerfe. For each of thefe parts, is 
a univerfe if compared with the multitude 
it contains, and to which iris allied. There 
is, therefore, according to the Orphic and 
Platonic theology, one foul of the uni- 
verfe; and after this others, which from 
participating this general foul, di fpofe the 
entire parts of the univerfe into order ; 


and 
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and one intellect which is participated by 
fouls, and one f{upreme God, who compre- 
hepds the world in his infinite nature, and 
a multitude of other divinities, who dif- 
tribute int Nectual effences, together with 

‘dependent fouls, and all the parts of 
the world, and who are the perpetual 
fources of its order, union, and confent, 
For it is not reafonable to fuppofe that 
evgry production of nature, fhould have 
the power of generating its fimilar, bur 
that the univerfe and primary effences 
fhould not more abundantly poffefs an 
ability of fuch like procreation; fince 
fterility can only belong to the moft abject, 
and not to the moft excellent natures. 

In confequence of this reafoning, Or- 
pheus filled all things with Gods, fubor-. 
dinate to the demiurgus of the whole 
Anuwsergs evry one of which performs the 
office deftined to his divinity, by his fupe- 
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riour leader. Hence according to his 
theology there are two worlds, the intel- 
ligible and the fenfinle. Hence too his 
three demiurgic principles: Jovial, Dio- 
nyfiacal, and Adonical, AN@, Atoyuciax’, 
Atevaix}, from whence many orders and 
differences of Gods proceed, inteiligi- 
ble (¢), intelleétual, fuper-mundahe, mun- 
dane, ceieftial, authors of generation. 
And among thefe fome in the order of 
guardian, demiurgic, elevating and com- 
prehending Gods; perfecters of works, 
vivific, immutable, abfolute, judicial, 
purgative, &c. and befides thefe to each 
particular divinity, he added a particular 
multitude of angels, demons, and heroes ; 
for according to Proclus, relating the 


(c) ros Nonrery Neseotg “Yorecnacuios, ‘Lyndousor 
Oigdnas, Tevecizeyote Et inter hos, alice sakes Petier= 
Tenis Sein, Amusepryixaiy, f veryoryiry Luvedhixer, Teractegyave 
Zwoyorer, Merlo, Arortlwv, Keitinar? Kabaglxar, &c, 
Efchenb. Epig.p. 58, 

opinion 
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opinion of Orpheus, and the theolopifts ; 
(f) About every God there is a kindred 
multitude of angels, heroes, and demons. 
For every God prefides over the form of 
that multitude which receives the divinity.” 
Ee likewife confidered a difference of fex 
in chhte deities, calling fome male, and 
others fernale ; the reafon of which diftinc- 
tion (¢) Proclus, with his ufual elegance 
and fubtuity, thus explains. 

“© The divifion of male and female comn- 
prehends in itfelf, all the plenitudes of 
divine orders. Since the caufe of ftable 
power and identity, and the leader pagnyes 
of being, and that which invefts all things 
with the firft principle of converfion, is 
comprehended in the mafculine order. 
But that which generates from itfelf, all 
various progreffions and partitions, mea- 


(f) In Timdum. p. 67. (g) In Tim. p. 290. 
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fures of life and prolific powers, is eon- 
tained in the female divifion. And on 
this account Timzus alfo, converting him- 
felf to all the Gods, by this divifion of 
cenerated natures, enidraces their univer- 
fal orders. But a divifion of this ind, 
is particularly accommodated and proper 
to the prerent Theory, becaufe the univerfe 
is full of this two-fold kind of Gods. For 
that we may begin with the extremes, hea- 
ven correfponds with earth, in the order 
and proportion of male to female. Since the 
motion of the heavens imparts particular 
properties and powers, to particular things. 
But on the other hand earth receiving the 
celeftial defluxions, becomes pregnant, 
and produces plants and animals of every 
kind. And of the Gods exifting in the 
heavens, fome are diftinguifhed by the 
male divifion, and others b/ the female: 
and the authors of generation, fince they 

are 
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are themfelves deftitute of birth, are fome 
of this order and others of that, for the 
demiurgic choir is abundant in the uni- 
verfé. There are alfo many canals as it 
as it were of life, forme of which exhibit the 
ite afd others the female form. But 
why fhould I infift on this particular? fince 
frota the abfolute unities, whether endued 
with a mafculine, or a feminine form, va- 
rious orders of beings flow into the uni- 
‘verfe.” Thus far Proclus. 

But that Orpheus was a monarchift, as 
well as a polytheift, is not only evident 
from the preceding arguments, originally 
derived from his Theology, but from the 
following verfes quoted by Proclus (4). 

Hence with the univerfe great Jove contains 

The ether bright, and heav'ns exalted plains : 


Th’ extended 1eftlefs fea, and earth renown’d 
Ocean immenfe, and Tattarus profound; 


(4) In Tim. p. gs. 
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Fountains and rivers, andthe boundlefs main, 
With all that nature’s ample realms contain, 
And Gods and Goddeffes of each degree ; 
All that is paft, and all that e’er fhall be, . 
Occultly, and in fair connection (7), lies 
In Jove’s wide womb, tre ruler of the fkies. 


And in the fame place, Proclus hasp! 
ferved to us another copy of Orphic 
verfes, which are alfo found in the writer 
(de Mundo); previous to which he ob- 
ferves, that the demiurgus, or artifiger of 
the world, being full of ideas, compre- 
hended by thefe all tkings within himfelf, 
as that theologer (Orpheus) declares. 
With thefe verfes we have conneéted others, 
agreeable to the order of Stephens, Efchen- 
bach, and Gefner, as follows. 


Jove is the firft and laft, high thund’1ing king, 
Middle and head, from Jove all beings {pring ; 


(i) Lhave here followed the correction of Efchen 
bach, who reads ceiea inftead 0! ovzga, which is 1 
rhink more expreffive and philofophical, 

T 
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[n Jove the male and female forms combine, 
For Jove’sa man, and yet a maid divine ; 
Jove the ftrong bafis of the earth contains, 
And the deep fplendour of the ftarry plains ; 
Jove is the breath of all; Jove’s wondrous frame 
Lives in the rage of ever reftlefs flame; 
Tove is the fea’s ftrong root, the folar light, 
And Jove’s the moon, fair regent of the night ; 
Jove is & king by no teftraint confin’d, 
And all things flow from Jove’s prolitic mind; 
One is the pow’r divine in all things known, 
Agid one the rule: gbfolute alone. 
For in Jove’s royal body all things lie, 
Fire, night and day, earth, water and the fky ; 
The firft begetters plealing love and mind; 
‘Thcfe in his mighty body, Jove confin’d: 
See, how his beauteous head and afpect bright 
Tllumine heav’n, and featter boundlefs light! 
Round which his pendant golden treffes fhine 
Forin’d from the ftarry beams, with light divine ; 
On either fide two radiant horns behold, 
Shap’d like a bull’s and bright with glittering gold ; 
And Eaft and Weft in oppofitinn lie, 
The lucid Sag of all the Gods on high ; 
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His eyes, the fun, and moon with borrow’d ray 3 
His mind (4) is truth, uncor.fcious of decay, 
Royal, xtherial ; and his ear refin’d 

Hears ev’ry voice, and founds of ev’ry kind. 
Thus are his head and mind immortal, bright, 
His body’s boundlefs, ftable, full of light; 
Strong are his members, with a force endu’d 
Pow’ rful to tame, but ne'er to be fubdu’d; 

Th’ extended region of furrounding air 

Forms his broad fhoulders, back, and bofom fair ; 
And thro’ the world the ruler of the fkies 
Upborne on natal, rapid pinjons flies ; 

His facred belly earth with fertile plains, 

And mountains {welling to the clouds, contains ; 
His middle zone’s the fpreading fea profound, 
Whofe roaring waves the folid globe furround : 
The diftant realms of Tartarus obfcure 


Within earth’s roots, his holy fect iecure ; 


(k) Eis mind is truth, and a littl: atte, Hes 
body full of light; or, Noes: de’ adbede and 
Lapa of meedeyyis, perfectly agree with what Pytha- 
goras affirmed, concerning God; that in his foul 
he refembled truth, and in his body light. 


Fox 
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For thefe carth’s utmoft bounds to Jove belong, 
And form his bafis permanent and ftrong. 
Thus all things Jove within his breaft conceal’d, 
And into beauteous light from thence reveal’d. 


Thefe verfes contain what Dr. Cud-. 
worth. calls the grand arcanum of the 
Orphic theology, that God is ail things; 
which is, likewife an Egyptian doctrine, 
from whence it was derived through Or- 
pheus into Greece: and this fublime truth 
Plocinus (J) himflf proves with his ufaal 
fagacity and ra But here it is necef+ 
fary to obferve,» that Orpheus and the 
Platonifts du not conccive the Deity to be 
all things, as if he were a divifible, cor- 
poreal nature; but that he is all things, 
becaufe prefent every where, and to every 
being totally, though more or lefs inti- 
mately prefent, according to the various 
gradations and approximations of being. 
So that he 1.\ to be confidered as containing 


(7) Enn. 5. lib. vi. 
OD all 
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all things, and yet as feparate and apart 
from all; as the fource of all multitude, 
yet himfelf perfe&t unity; and as im- 
menfly prolific, yet divinely folitary afd 
ineffably good. Thus, according to Por- 
phyry (#), explaining the properties of in- 
corporeal natures, ‘ God, intellect, and. 
foul are each of them every where, becaufe 
no where. But God is every whete, and 
at the fame time, in no place of any being 
pofterior to his nature ;)but he is only 
fuch as he is, and fuch as he willed him- 
felf to be. But intellect is indeed in the 
Deity, yet every where and in no place of 
its fubordinate effences. And foul is in 
intellect, and in the Deity, every where 
and no where with refpeé& to bedy ; but 
body exifts in foul, and in intellect, and 
in God. And though all beings, and non- 
entities, proceed from, and fubfift in the 


(7) Vide "AG oguai wos ta Nont ‘ Pe 233- 
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Deity, yet he is neither entities, or non- 
entities, nor has any fubfiftence in them. 
For if he was alone every where, he would 
indeed be all things, and in all: but be- 
caufe he is likewife no where, all things 
are produced by him; fo that they fubfift 
in him becaufe he is every where, but are 
different from him becaufe he is no where. 
Thus alfo intelle& being every where and 
no where, is the caufe of fouls, and of 
natures fubordmate to foul: at the fame 
time it is neither foul, nor fuch things as 
are pofterior to the foul, nor has it any 
fubfiftence in them; and this becaufe it is 
not only every where in its fubordinate 
natures, but at the fame time no where. 
Thus too, foul is neither body, nor in 
body, but is the caufe of body; becaufe 
while it is every where diffufed through 
body, it iis no where. And this pro- 
ceffion of fhe univerfe, extends as far as to 
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that nature (), which is incapable of being: 
at the fame time every where and no 
where, but which partially parcicipates of 
each. And in another place of the fame 
excellent fragment, he tells us that the 
ancients cxplaining the property of an in- 
corporeal nature, as far as this can be 
effeéted by difcourfe, when they affirmed 
it to be one, at the fame time add, that it 
is likewife all things; that it is every 
where, and no where, and?that it is totally 
prefent in every whole. He adds, they 
exprefs its nature entirely by contrary pro- 
perties, that they may remove from it the 
fictitious and delufive conceptions of bodies 
which obfcure thofe properties by which 
true being is known (0): 


We 


(x) Meaning material forms and qualitics. 

(o) It is remarkable that im the Hymn to 
Nature, among the following, the )eity is celc- 
brated as all things, yet the poet adus that he is 

ate 
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We have before obferved, that the Pla- 
tonic philofophers, agreeable to the doc- 
trine of “Orpheus, confidered fecundity as, 
in an eminent degree, the propery of a di- 
vine nature; and from this principle filled 
the univerfe with Gods (p). This opinion 
a modern philofopher, or a modern writer 
on mythology, will doubtlefs confider as 
too ridiculous to need a ferious refutation : 
the one, becaufg he believes the phenome- 
na may be iovf by mechanical caufes ; 
and the other, ig confequence of a fyftem 
originating from preyudice, and fupported 
without proof. However, prejudice apart, 


alone incommunicable ; which perfectly agrees with 
the preceding account of his fubfifting in all things, 
and at the fame time being feparate and apart from 
all. 
(p) If the word Gods offends the ear of the reader, 
he may fubititute in its ftead, thrones, dominions, &c. 
for I do not d'fcourfe concerning words, 
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Jet us hear what the philofophers can urge 
in defence of this do€trine, in addition to 
what we have already advanced. To be- 
gin then with Onatus(q) the Pythagorean : 
** Thofe,” fays he, ‘* who affert that there 
is but one God, and not many Gods, ‘are de- 
ceived, as not confidering that the fupreme 
dignity of the divine tranfcendency confifts 
in governing beings fimilar to itfelf, and in 
furpaffing others. But the other Gods 
have the fame relation to ,his firft and ifi- 
telligible God, asthe dancers to the Cory- 
pheus, and as foldiers to their general, 
whofe duty is to follow their leader, And 
although the fame employment is common 
both to the ruler, and thofe who are ruled ; 
yet the latter, if deftitute of a leader, could 
no longer confpire together in one occu- 
pation ; as the concord of the fingers and 


(7) Stob. Ecl. Phyf. p. 5. 
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dancers, and the expedition of ‘the army, 
muft fail, if the one is deprived of the 
Coryphzus and the other of the captain 
or commander.” To the fame purpofe 
Plotinus (7) fhews that it is perfeétly phi- 
lofophical to fuppofe 4 multitude of Gods 
fubordinate to the One fupreme. “ Itis 
neceffary,” fays he, ‘* that every man 
thould endeavour to be as good as poffible, 
hut at the famd time, he fhould not con- 
dider himfelf as I. only thing that is good ; 
but fhould be econvinced that there are 
other good men, and good damons in the 
univerfe, but much more Gods: who 
though inhabiting this inferior region, yet 
look up to that higher world ; and efpeci- 
ally that moft bleffed Soul, the ruling Di- 
vinity of this univerfe. From whence a 


(r) En. 2. lib. ix. cap. 9. 
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man oufat to afcend {till higher, and to ce. 
lebrate the intelligible Gods, but above all 
their great King ; declaring his majefty in 
a particular manner, by the multitude of 
Gods fubordinate to his divinity. For it is 
not the province of thofe who know the 
power of God, to contraéi all into one, 
but rather to exhibic all that divinity 
which he has difplayed, who himfelf, re- 
maining one, produces many, which pro- 
ceed from him and by hand For the uni- 
verfe fubfifts by him, and perpetually fpe- 
culates his divinity, togethcr with each of 
the Gods it contains.” Should it be objeé&- 
ed, that if fuch Gods (or exaltcd beings) 
really exifted, we fhould be able to demon- 
ftrate the reality of their exiftence, in the 
fame rnanner as that of one fupreme God ; 
we cannot frame a better reply than in the 


words of Proclus (s). “ And perhaps,” fays 
(‘) In Tim. p. 286. 
he 
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he, “ you may affirm that fouls more’fwift- 
ly forget things hearer to them ; but have 
a ftronger remembrance -of fuperior prin- 
ciples. For thefe laft operate on them more 
vigoroufly, through the fublimity of their 
power, and appear to be prefent with them 
by their energy. And this happens with 
refpect to our corporeal fight ; which does 
not perceive many things fituated on the 
earth, yet obfervgs the inerratic fphere, and 
the ftars it contaifs ; becaufe thefe ftrongly 
irradiace our cyes, with their light. So the 
eye of our foul is more forgetful, and foon- 
er lofes the fight of principles proximate to 
its nature, than of fuch as are more elevated 
and divine. In like manner all religions 
and fects confefs that there is one higheft 
principle, and men every where invoke 
God as their helper ; but that there are 
Csods in fubordination to this firft caufe, 
and that thete is a providence’ proceeding 

from 
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from thefe to the univerfe, all men do not 
believe ; and this becaufe the one appears 
to them more perfpicuouily than the 
many.” 

Iadeed in confequence of the Platonic 
do€trine of the pre exiftence of the foul, 
it is not ftrange that we fhould know fo 
little of thofe divine and exalted beings 
above us ; fince from our union with ge- 
neration and material concerns, we are im 
bued with oblivion, ignor nce, and error. 
<¢ We are fimilar,” as Porphyry (7) well 
obferves, ‘‘ to thofe who enter or depart 
from a foreign region, not only in caftine 
afide our native manners and cuftoms ; but 
from the long ufe of a ftrange country we 
are imbued with affections, manners, and 
laws foreign from our natural and true re- 


ligion, and with a ftrong propenfity to 


(t) De Abfiinentia, lib. ; 
thefe 
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thefe unnatural habits.” As, therefore, itis 
not wonderful that the greateft part of thofe 
who inhabit a peftiferous region, fhould 
languifh and decline, but that a véry few 
fhould preferve their natural ftrength ; fo 
we ought not to wonder, that thus placed 
in generation, the multitude of mankind are 
obnoxieus to paffions and depraved habits 3 
but we ought rather to be aftonifhed if 
any fouls, thus involved in the dark folds of 
the body, and eae with fuch great 
and unceafing frutations, are found fober, 
pure, and free from deftructive perturb- 
ations. For it is furely aftonifhing that the 
foul fhould live immaterially, in material 
concerns ; and preferve itfelf uncontamin- 
ated amidft fuch bafe defilements ; that ie 
fhould drink of the cup of oblivion, and 
not be laid afleep by the intoxicating 
draught ; that it fhould elevate its eye 

above 
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above the fordid darknefs with which it fs 
furrounded ; and be able to open the gates 
of truth, which, though contained in its 
effence, are guarded and fhut by terrene 
and material fpecies. But that it is pof- 
fible to know more of fuch exalted natures 
than 1s generally believed, by the affiftance 
of the ancient philofophy, accompanied 
with a fuitable life, 1s, I am perfuaded, true; 
and I would recommend the arduous and 
glorious inveftigation tc, every liberal 
mind. 

Let us now confider the nature of facri- 
fice according to Orpheus and the Pla- 
tonifts ; previous to which, I muft beg 
leave to inform the reader, that the Greek 
theologifts and philofophers were not (as 
they are reprefented by modern writers on 
mythology) fo ftupid as to worfhip the 
creature inftead of the Creator ; and to neg~ 


Iect or confound that homage and vene- 
ration, 


( 45 )} 


ration, which is due to the firft caufe of all. 
On the contrary, they confidered the fu- 
preme Being as honoured by the reverence 
paid to his moft illuftrious offspring ; and 
carefully diftinguifhed between the worfhip 
proper to the Deity, and to the fubordinate 
“Gods, as the following difcourfe will a- 
bundantly evince. How, far indeed, fuch 
opinions may be confiftent with revelation, 
it is not my bufthefs to determine. It is 
fufficient for me, to give the moft faithful 
account I am able of their fentiments on 
this fubject ; to free their opinions from 
mifreprefentation ; and to fhew that'God has 
not left himfelf without a witnefs among 
the wife and learned of the heathens. But 
as I cannot give a better account of the 
nature and antiquity of facrifice than from 
the writings of Porphyry, I fhall prefent 
the reader with the following paraphrafe, 

on 
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on part of the fecond book of his excellent 
work on abftinence. 

«s The period of time appears to have: 
been immenfely diftant, from which, as 
Theophraftus fays, a nation the moft learn- 
ed of all others, and inhabiting the facred 
region formed by the Nile, began firft of 
all, from the domeftic fire, to facrifice to 
the celeftial divinities ; not with myrrh or 
caffia, nor with the firft ee of frankin- 
cenfe mingled with faffron. (for thefe were 
applied many ages afterwards, from error 
increafing in certain degrees: I mean at 
the period when men having furmounted 
the difficulties of a life, formerly oppreffed 
with the cares of procuring neceffaries, and 
from the beginning to the end attended 
with many labours and tears, facrificed per- 
haps a few drops to the Gods.) For at firft 
they performed facrifices, not with aro- 
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mfatics, but with the firft fruits of the 
ereen herb ; plucking it with their hands, 
as a certain foft down or mofs of prolific 
nature. Indeed the earth produced treés 
before animals , but prior to trees, the an- 
nually rifing grafs, the leaves, and roots, 
and entire produce of which having collect- 
ed, they facrificed with fire: by this facrifice, 
faluting the vifible celeftial Gods, and ren- 
dering them théough the miniftry of fire 
immortal honow,s. For we preferve as fa- 
cred to thofe divinities, a perpetual fire in 
our temples; fince this element is moft fimi- 
Jar to their lucid frames. But with refpect 
to fumigations from herbs produced by the 
earth, they called the cenfer or pan, in 
which the herbs were burnt, Svmiarieios, and 
to perform facrifice Svav, and the facrifices 
themfelves Suciai; all which we have erro- 
neoutly interpreted, as if thefe words were 
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fionatures of that error, which afterwards 
crept in among us ; and hence it is that we 
call the worfhip confifting from the flaugh- 
ter of animals Sucia. 

Indeed fo great was the care of the an- 
cients, in retaining their primeval cuf- 
toms, that they uttered imprecations a- 
gainft thofe who deferted the old manner, 
and introduced a new one: and therefore 
they called thofe herbs {vith which we 
now fumigate agwpara, ai” Bus the 
antiquity of the above mentioned fumi- 
gations will be perceived by him who con- 
fiders that even now many odorous kinds 
of wood, cut into fragments, are employec 
in facrifice. From whence it happened that 
the earth now bearing trees together with 
grafs, its earlieft production, men at firft 
eating the fruits of oaks, burned only a 
few of thefe in facrifices to the Gods, on 

account 
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#count of the rarity of fuch fuftenance ; 
but facrificed a multitude of the leaves. Af- 
terwards human life paffed to a gentle digt, 
Und facrifices were performed with nuts’; 
from whence the proverb originated, 
&u5 outs, enough of the oak. 

“* But among the fruits of Ceres, after the 
firft appearance of leguminous barley, man- 
kind were accuftomed to fprinkle it, made 
into an entire ngafs, in their firft facrifices. 
Afterwards breaxing the barley, and dimi- 
nifhing the nuthiment into meal, having 
concealed the inftruments of fo great a 
work, which afford divine affiftance to hu- 
man life, they approached thete as certain 
facred concerns. But they caft the firft 
fruits of the barley (when bruifed into 
meal) and which was more efteemed than 
when whole, into the fire, in facrifice to 
the Gods : from whence even now, at the 
conclufion of the Sacrifice, we make ufe of 
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Meal mixed with wie and oil. By tha 
cuftom indeed we indicate from whence, 
and from what beginnings facrifices have 
increafed to the prefent ftate : but, at the 
fame time, we do not confider why fuch 
things are, performed. Mankind proceed- 
ing from thefe {mall beginnings, and the 
earth yielding an abundant fupply of corn 
and various fruits, they judged that the 
firft produce of all the rgft fhould be of- 
fered in facrifices, with a view of pleafing 
the various orders of the ‘Gods : felecting 
many things for this purpofe, and iningl- 
ing not a few others with thefe, if they 
poffeffed any thing beautiful, and on ac- 
count of its odoriferous nature ‘accom- 
tmodated to divine fenfation. With fome 
of thefe, formed into garlands, they en- 
circled the ftatues of the Gods ; and others 
they facrificed with fire. Likewife to the 
Gods as the proper caufes, they poured 
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forth the divine drops of wine, and honey, 
and oil, when their ufes were firft difco- 
vered. 

“«¢ The truth of the preceding account ap~ 
pears to be confirmed by the proceffion cele- 
brated even now at Athens, in honour of the 
fun and the hours. For in this folemnity 
grafs is carried about, enwrapping the ker- 
nels of olives, attended with figs, all kinds 
of pulfe, oakeh boughs or acorns, the 
fruit of the ftrawberry, wheat, and barley, 
a mafs of driedefigs, cakes compofed from 
the meal of wheat and barley, heaped in 4 
pyramidal form, and laft of all olives.” 
Theophraftus then proceeds to fhew the 
impropriety of animal facrifices, after 
which he adds: ‘* But the utilicy-of fruits 
is the firft and greateft of every produc- 
tion ; the firft fruits of which are to be fa- 
crificed to the Gods alone, and to the 
Earth, the prolific parent of every herb. 
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For Earth is the common Vefta of Gods 
and men, on whofe fertile furface reclin- 
ing, as on the foft bofom of a mother or a 
nurfe, we ought to celebrate her divinity 
with hymns, and incline to her with filial 
affection, as to the fource of our exiftence. 
For thus, when we approach to the con- 
clufion of our mortal life, we fhall be 
thought worthy of a reception into the ce- 
leftial regions, and of ant affociation with 
the race of immortal Gods, who now be- 
hold us venerating their divinities with 
thofe fruits, of which they are the authors, 
and facrificing in their honour every herb 
of the all-bearing earth ; at the fame time 
not efteeming every thing worthy or proper 
to be offered as a teftimony of our homage. 
“« For as every thing indifcriminately is not 
to be facrificed to the Gods, fo perhaps we 
cannot find any thing fufficiently worthy, 
with which we may worfhip them as they 

deferve.” 
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Geferve.” Thus far Theophraftus. * Por- 
phyry then proceeds to fhew after what 
manner thofe ought to facrifice who pro+ 
pofe an intellectual life, as the ultimate 
object of their purfuit. 

« Let us alfo,” fayshe, “* facrifice, but 
in a manner becoming the offspring of in- 
tellect,” bringing with us the moft exalted 
offerings, with our moft exalted powers. 
To the Divinity) indeed, who is above all 
things, as a wife man faid, neither fa- 
crificing nor d€dicating any thing fenfible 
or material ; for there is nothing fubfifting 
by material.concretion, which muft not be 
deemed impure by a nature entirely free 
from the contagion of body. Hence even 
the difcourfe, which is proffered by the 
voice is not proper to be addreffed to a 
caufe fo fublime and ineffable ; nor the in- 
ternal fpeech of the foul, if contaminated 
with any perturbation, or mixed with any 
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of the fenfible phantafms of imagination, 
But we ought to worfhip the fupreme God, 
in the moft profound and pure filence ; and 
with the pureft thoughts concerning hiS 
exalted nature. It is requifite, therefore, 
that having conjoined and affimilated our 
felves to him, we fhould approach this” 
fublime ‘principle with a pious facrifice, 
which may redound to his praife, and to 
our fafety. But fuch a (acrifice can only 
be performed by contemplating his divi- 
nity with a foul free fro. material affec- 
tions, and with the rational eye filled with 
intellectual light. But to the offspring of 
this firft God (I mean the intelligible di- 
vinities) we fhould prefent the facrifice of 
hymns, compofed by the rational principle. 
Far itis cuftomary to offer the firft-fruits of 
fach things as every God beftows upon us ; 
by which he nourifhes and fupports our ex- 
iftence, and which are fubfervient to the 

pur- 
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purpofes of facrifice. As the hufbandman, 
therefore, performs facred rites, by prefent- 
ing handfuls of pulfe and fruits, fo ought 
we to facrifice our pureft thoughts, and 
other goods of the foul, thanking the di- 
vinities for the fublime contemplations 
they afford us, and for truly feeding our 
intellectual pert with the fpeculation of 
their effences ; for, converfing with us, 
and appearingJ to our mental fight; for 
fhining upon us with divine fplendours, 
and by this rfeans procuring for us true 
falvation. 

‘ But an exercife of this kind is perform- 
ed in an indolent manner, by many who 
apply themfelves to philofophy, and who 
more feduloufly cultivating fame than ho- 
nouring the divinity, are wholly employed 
about ftatues, taking no care to learn after 
what manner, or whether or not thefe in- 
telleétual beings are to be adored ; nor by 
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properly confulting divine cancerns, are 
they anxious to know, in how great a de- 
gree, we ought to ftrive after an union with 
thefe exalted natures. With fuch as thefe 
we by no- means contend ; fince our only 
endeavour is to obtain a knowledge of di- 
vinity, and to imitate pious and ancient 
men, by frequently facrificiig of that con- 
templation which the Gods have beftowed 
upon us, and by the ufe of which we are 
partakers of real falvation. 

“© The Pythagoreans indeed who were very 
ftudious of numbers and lines, for the moft 
part facrificed of thefe to the Gods ; deno- 
minating this number Minerva (e), an- 
other Apollo; and again, this Juftice, and 
another Temperance. They proceeded al- 


(¢) In the latter part of this Differtation, we thall 
fhew the wonderful agreement of the following 
Hymns, with the names given by Pythagoras to 
numbers. . 
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{6 ina fimilar manner in geometrical figures. 
Hence they pleafed the divinities by facri- 
fices of this kind, calling each of them by 
their proper names, forthe purpofe of obtain- 
ingtheir particular requeits. They often be. 
fides made fuch invocations fubfervient to 
the purpofes of divination ; and if they re- 
quired the a eee of any thing parti- 
cular, they ufed the vifible celeftial Gods, alfo 
the wandering ahd fixed ftars, of all which 
the fun ought to be placed asa leader, next 
to this the moon ; and, as a theologian ob- 
feives, we fhould make fire allied to thefe 
by a proximate conjunction. But the fame 
perfon afferts that the Pythagoreans facrt- 
ficed no animal, but offered the firft fruits of 
flour and honey, and of the diverfified pro- 
dudctions of the earth ; nor kindled fire on 
the bloody altar, fays he, with other things 
of a fimilar narure: but why fhould I tran- 
{cribe fuch relations ? For he who is truly 
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ftudious of piety, knows why he ought nbt 
to facrifice any thing animated to Gods ; 
buf alone to genii, and other powers fupe- 
rior to man, whether good or bad : he like- 
wife knows to what kind of men it belongs 
to facrifice thefe, and every circumftance 
refpecting thofe beings, who require fuch 
facrifices to be performed. With regard 
to other parti@jars I fhall be filent. But 
what fome Platonifts hale divulged will 
perfpicuoufly illuftrate the fubject before 
us, which J fhall relate as ‘follows. 

“< The firft God, fince he is incorporeal, 
immoveable, and indivifible, neither ex- 
ifting in any being, place, or time, nor even 
circumfcribed by, and as it were invefted 
with himfelf, is in no refpect indigent of 
any thing external to his nature, as we have 
already obferved. But this laft property of 
a divine effence is likewife true of the foul 
of the world, poffeffing a triple divifibility, 

and 
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zad being naturally felf-motive, yet fo con- 
ftituted that it chufes to move in an order- 
ly and beautiful manner, and to agitate the 
corporeal fabric of the world according to 
the moft excellent and harmonious reafons, 
But it affociates to itfelf and is circularly 
inveited with body, although incorpo- 


real and entirtly, deftitute of paffion. But 
to the other Ga s, toth ld, and to the 
erratic and fixedfftars, co ed from body 


and foul, and to the vifible divinities, tefti- 
monials of graritude are to be offered by» 
facrificing with‘inanimate fubftances. After 
thefe there remains that multiude of invis 
fible beings, which Plato indifciiminately 
calls damons. Some of thefe are allotted 
a peculiar name by mankind, from whom 
they obtain divine honours and other kinds 
of religious worfhip ; but others of thefe 
are for the moft part calted by no peculiar 
name, but areobfcurely worfhipped by fome 
men, 
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men, and are denominated according to 
certain ftreets or cities. But the remaining 
multitude are called by the common name 
ofdzmons. Concerning all thefe, a gene- 
ral perfuafion obtains, that their influence 
is noxious and malignant if they are once 
angered becaufe their accuftémed worfhip 
is neglected ; zamd that tRy are again be- 
nificent if a d by payers and fup- 
plications, by facrifices ‘and convenient 

rites. 
<¢ But the confufed opinion which fubfitts 
concerning thefe beings, and which has 
proceeded to great infamy, requires that we 
fhould diflinguith their nature according to 
the decifions of reafon. After this manner 
then they are diftributed. As many fouls as 
proceeding from the univerfal foul, admi- 
nifter confiderable parts of thofe places 
contained under the lunar orb, who are in- 
deed connected with an aerial part, but fub- 
ject 
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ject it to the dominion of reafon, are to be 
efteemed good demons. We ought to be- 
lieve that all their operations tend to the 
utility of the concerns fubject to their do- 
minion, whether they prefide over certain 
animals, or over fruits affigned to their 
charge, or o\er things fubfervient to thefe 
particulars ; fh as prolific fhowers, mo- 
derate winds, fegene weatk@t, and whatever 
is calculated to’promote thefe, as a good 
temperament of the feafons of the year, &c. 
They likewife‘adminifter to us the ufe of 
mufic, and of every difcipline, together 
with the medicinal and gyinnattic arts, and 
whatever elfe is alhed to thefe. For it is 
ampoffible that fuch dzmons can fupply 
what 1s convenient and proper; and at 
the fame time be the authors of things 
deftructive and improper. In this clafs 
the meffengers, as Plato calls them, be- 
tween Gods and men muft be numbered, 
who convey our prayers air] pious offerings 
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to the Gods as judges of out condud, and 
bring back to usin returp divine warnings, 
exhortations, and oracles. But as many 
fouls as . not properly govern the aerial 
part with which they are connected, but 
are for the moft part fubdued by its in- 
fluence, and are agitated an? ‘hurried away 
by its brutal power in a re.h and diforder- 
ly manner, whenever the wrathful irrita- 
tions and defires of the pneumatic part 
grow ftrong; fouls of this kind are proper- 
ly denominated demons, but ought at the 
fame time to be called malevolent and 
bafe. 

“ All thefe, together with thofe who ob- 
tain acontrary power, areinvifible, and en- 
tirely imperceptible to human fenfation ; 
for they are not invefted like terrene ani- 
mals with a folid body ; nor are they all 
endued with one fhape ; but they poffefs a 
diverfity of forms. However, the forms 
impreffed on their aerial part, are fome- 
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times apparent, and at other times objicut- 
ed. Sometimes too evil demons change 
cheir fhapes. But this pneumatic part, fo 
far as corporeal, is fubjeét to hay and 
change ; axd although it is fo confined by 
the coercive power of thefe demoniacal 
fouls, that i Morm continues for a long 
time, yet it is Not by this means eternal. 
For it is reafonabfe to believe, that fome- 
thing continually flows from this aerial 
part ; and chat it receives a nutriment ac- 
commodated td, its nature. Indeed the 
mvp, or aerial part of the good daemons, 
confifts in a certain commenfurate propor- 
tion, in the fame manner as thoufe bodies 
which are the objects of our prefent percep- 
tion. But the bodies of the malevolent 
daemons are of a difcordant temperament, 
on which account they inhabit that aerial 
{pace proximate to the earth, with a paffive 
affection ; and for the moft part govera 
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things fubject to their dominion with a tur. 
bulent malignity. Hence there is no evil 
which they do not endeavour to perpetrate. 
For their manners are entirely violent and 
audalene, and deftitute of the guardian 
prefervation of better daemons ; fo that 
they machinate vehemeng and fudden 
fnares with which they futh on ‘the un- 
wary ; fometimes endea*ouring to conceal 
their incurfions, and fometimes aéting with 
open violence againft the fubjects of their 
oppreffion.” ‘Thus far Porphyry: the 
length of which quotation needs 110 apo- 
logy ; both on account of its excellence, 
and becaute the unlearned reader will not 
find it elfewhere in Englifh. I would alfo 
add that I with (with a proper fenfe of the 
greatnefs of the undertaking) to offer this, 
together with the preceding and fubfequent 
paraphrafes, as fpecimens of that method 


mentioned in the Preface to this Work ; and 
which 
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which I cannot but confider as the beft 
means of exhibiting the Greek philofophy 
in modern languages. 

Having then difcourfed fo largely from 
Porphyry goncerning facrifice, and as he 
particularly Yecommends the facrifice per- 
dagymed by ‘gontemplation and divine 
hymns : let us h¥ar his fentiments concern- 
ing the nature o§ prayer, as they are pre- 
ferved to us by Proclus in his excellent 
Commentary on the Timaus, p.64. “ It 
is requifite (fays, Proclus) before all things, 
that we underftand fomething perfpicuoufly 
concerning the nature of prayer: I mean 
in what its eflence confifts, what its per- 
feétion is, and from ‘whence it becomes 
natural to our fouls. He then proceeds 
to relate the opinion of Porphyry as fol- 
lows. For Porphyry difcourfing concern- 
ing fuch of the ancients as either ap- 
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proved of, or exploded prayer, leads us 
through various opinions, which I fhall 
now fummarily relate. Neither thofe who 
labour urder the firft kind of impiety, I 
mean denying the exiftence of .the Gods, 
claim any advantage to therhfelves from 
prayer: nor yet thofe of the ‘fecond clafs, 
who entirely fubvert a providence ; for 
though they acknowledge the exiftence of 
the Gods, yet they deny their provident 
concern for the affairs of the univerfe. 
Nor again thofe of a third order, who 
though they confefs that there are Gods, 
and that their providence extends to the 
world, yet confider all things as produced 
by the divinities from neceffity: for the 
achty of prayer is derived from fuch 
things 35 are contingent, and may havea 
different cxiftence. But thofe who both 
acknowledge the being of the Gods, ard 

their 
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their continual providence, and that fome 
events are contingent, and may fubfift in a 
different manner; thefe men indeed may 
be truly faid to approve of prayxr, .and to 
confefs tkat the Gods correé& our life, and 
eftablith Ys fafety. Proclus then pro- 
ceeds to relare the reafons by which Por- 
phyry* confiymts its utility. “ He adds 
that prayer in a particular manner pertains 
to worthy men, becaufe it conjoins them 
with ‘divinity; for fimilars love to be 
united togethey: but a worthy man is in 
an eminent degree fimilar to the divine 
natures. We may likewife add, that fince 
good men are placed in cuftody, and con- 
fined by the dark bands of the body as in 
a prifon, they ought to pray to the Gods, 
that it may be lawful for them to depart 
from hence. Befides, fince we are as child- 
ren torn from the bofom of our parent, 
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we ought on this account to requeft by 
our prayers that we may return to the 
Gods our true intellectual parents. If this 
is the cdle, do not they who deny that 
prayers are to be offered te the Gods, and 
who prevent their fouls from/deing united 
with the divinities, that 35 with hugs 
more excellent than themfelves, appear 
fimilar to thofe who arc inane of their 
parents? Laftly, all nations who have 
flourifhed in the exercife of wifdom, have 
applied themfelves to divine prayers: as 
the Bramins among the Indians, the Magi 
among the Perfians, and amongft the 
Greeks alfo, thofe who have excelled in the 
{cience of theology: for on this account 
they inftituted myfteries and initiatory 
rites (terra) Befides, this eonfideration 
is not to be omitted, that fince we are a part 
of this univerfe, it is confonant to reafon 
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that we fhould be dependent on it for fup- 
port. For a converfion to the univerfe pro- 
cures fafety to every thing which it con- 
tains. If therefore you poffefs virtue, it is 
requifiteyou fhould invoke that divinity 
which previoufly comprehended in himfelf 
pweay virtue: for univerfal good is the 
caufe of that goed which belongs to you 
by participation. And if you feek after 
fome corporeal good, the world is endued 
with a power which contains univerfal 
body. From fence therefore it is neceffary 
that perfection fhould alfo extend to the 
parts. Thus far that moft excellent philo- 
fopher Porphyry; in which quotation, as 
well as the preceding, the reader mutt 
doubtlefs confefs, that Proclus did not 
without reafon admire him, for what he 
calls his ra ssoomesat vonual]ac, or conceptions 
adapted to holy concerns; for furely no 

F 3 philo- 
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philofopher ever poffeffed them in 4 more 
eminent degree. 

If it fhould be afked, in what the power 
of prayer confifts, according to thefe 
philofophers? I anfwer, in a certain fym- 
pathy and fimilitude of naturts to each 
other: juft as in an extended chord, wk 
when the loweft part 1s moved, the higheft 
prefently after gives a refponfive motion. 
Or as in the flrings of a mufical inftrument, 
attempered to the fame harmony; one 
chord trembling from the pulfation of 
another, as if it were endued with fenfa~ 
tion from fymphony. So in the univerfe, 
there is one harmony though compofed 
from contraries; fince they are at the 
fare time fimilar and allied to each other, 
For from the foul of the world, like an 
immortal felf-motive lyre, life every where 
xe{gends, but in fome things more inferior 
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and remote from perfection than in others. 
And with refpect to the fuper-mundane 
Gods, fympathy and fimilicude fubfifts in 
thefe as in their moft perfect exemplars ; 
from sae they are participated by fen- 
fible natures, their obfcure and imperfect 
Tex, Hence (fay they) we muft not 
conceive, that our prayers caufe any ani- 
madverfion in the Gods, or, properly {peak- 
ing, draw down their beneficence; but that 
they are rather the means of elevating the 
foul to thefe divinities, and difpofing it 
for the reccption ef their fupernal illumi- 
nation. For the divine irradiation, which 
takes place in prayer, fhines and energizes 
{pontaneoufly, reftoring unity to the foul, 
and caufing our energy to become one with 
divine energy. For fuch, according to thefe 
philofophers, is the efficacy of prayer, 
that it unites all inferior with all fuperior 

F4 beings. 
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beings. Since, as the great Theodorus 
fays, all things pray except the firft. 
Indeed fo great is the power of fimill- 
tude, that through its un‘fying nature all 
things coalefce, and impart cheig particular 
properties to cthers. Wiiulft/primary na- 
tures diftribute their giits to fuch | aS Qe 
fecondary, by an abundant illuniination, 
and effects are eftablifhed in the c.ufes from 
which they proceed. But the connection 
and indiffoluble fociety of active univerfals, 
and of paffive particulars, is every where 
beheld. For the generative caufes of 
things, are contained by fimilitude in their 
effeéts; and in caufes themfelves their 
progeny fubfift, comprehended in perfect 
union and confent. TYence the celeflial 
orbs impart a copious defluxion of good 
to this terreftrial recion; while fublunary 
parts, affimilated in a certain refpect to 


the 


€ 73 ) 


the heavens, participate a perfection con- 
venient to their nature. 

Hence too, from the progreffions of 
fimilitude, there are various leaders in the 
univerfeés’ And many orders of angels 
dancing h4rmonioufly round their ruling 
dsitics ; together with a multitude of 
deemofis, heroes, and particular fouls. 
There are befides multiform kinds of 
mortal animals¢ and various powers of 
plants. So that all things tend to their 
refpective leaders, and are as it were 
ftamped with one fign of domeftic unity ; 
which is in fome more evident, and ia 
others more obfcure. Tor indeed fimili- 
tude in firft produdlions fubfifls more ap- 
parently; but inthofe of the middle and ex- 
treme orders is obfcured in confequence of 
the gradationsof progreffion. Hence images 
and exemplars derive their hypoftafis from 

conciliat- 
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cenciliating fimilitude; and every thing 
through this is familiar to itfelf, and to 


3ts kindred natures. 

But it is time to return from -this di- 
greffion to the bufinefs of factifice and 
prayer. That we may thefefore have 
a clearer view of the nature and cfFrivy 
of each, let us hear the elegant ar.d fubtle 
Proclus (x), upon facrifice and magic, 
of which the following is a paraphrafe. ° 

«+ In the fame manner as lovers gradual- 
Sy advance from that beauty which is ap- 
parent mm fenfible forms, to that which is 
@ivine; fo the ancient pricfts, when they 
confidered that there was a certain alliance 
and fympathy in natural things to each 

(zx) As a Latin verfion only of this valuable 
work is publifhed, the rcader will pleafe to make 


allowances for the Paiaphrafe, where it may be 
requifite. 
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other, and of things manifeft to occult 
powers, and by this means difcovered 
that all things fubfift in all, they fabricat- 
ed a faced fcience, from this mutual 
fympathy and fimilarity. Thus they re- 
cognized things fupreme, in fuch as are 
fubordgte, and the fubordinate in the 
fupreme: in the celeftial regions terrene 
properties fubfifting ina caufal and celeftial 
manner; and incarth celeftial properties, 
but according toa terrene condition. For 
how fhall we account for thofe plants 
called heliotropes, that is attendants on 
the fun, moving in correfpondence with 
the revolution of its orb; but felenitropes, 
or attendants on the moon, turning in 
exact conformity with her motion? it is 
becaufe all things pray, and compofe 
hymns to the leaders of their refpective or- 
ders; but fome intellectually, and others 


rationally ; 
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rationally ; fome in a natural, and others 
after a fenfible manner. Hence the fun- 
flower, as far as it is able, moves in a cig- 
eular dance towards the fun; @ that if 
any one could hear the pulfation made by 
its circuit in the air, he would perceive 
fomething compofed by a found Gi this 
‘kind, in honour of its king, fuch as a 
plant is capable of framing. Hence we 
may behold the fun and moon in the earth, 
but according to a terrene quality. But 
in the celeftial regions, all plants, and 
ftones, and animals, pofiefling an inteilec- 
tual life according to a celeftial nature. 
Now the ancients having contemplated 
this mutual fympathy ‘of things, applied 
for occult purpofes both celeftial and ter- 


rene natures, by means of which through 
a certain fimilitude they deduced divine 


yirtues into this inferior abode. For in- 


deed 
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deed fimilitude itfelf is a fufficient caufe 
of binding things together in unionsand 
éonfent. Thus if a piece of ee 
heated, Ni afterwards placed near a lamp, 
though it does not tonch the fire, the pa- 
per will be fuddenly inflamed, and the 
Waf¥iexill defcend from the fuperior to the 
inferior parts. Tdhis heated paper we 
may compare toa certain relation of in- 
feriors to fuperiors; and its approxi- 
mation to the lamp, to the opportune 
ufe of things according to time, place, 
and matter. But the proceffion of fire 
in the paper aptly reprefénts the prefence 
of divine light, to that nature which is 
capable of its reception. Laftly, the in- 
flammation of the paper may be com- 
pared to the deification of mortals, and 
to the illumination of material natures, 
which are afterwards cairied upwards like 


the 
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the fire of the paper, from a certain par- 
ticination of divine feed. Again, the lo. 
tus before the rifing of the fun, folds 14s 
leaves into itfelf, but gradualiy. expands 
them on its rifing: unfolding them in 
proportion to the fun’s qicent to the 
venith; but as gyadualiy contrating ther 
as that luminary defecint, tu the weft. 
Hence this plant by the expanfion and 
contraction of its leav.s appears no lefs 
to honour the fun than men by the 
gefture of their eye-lids,-and the motion 
of their lips. But this imitation and cer- 
tain participation of fupernal light is not 
only vifible in plants, which poficfs 
but a veftige of life, but likewife in par- 
ticular ftones. Thus the fun-ftone, by 
its golden rays, imitates thofe of the 
fun; but the ftone called the eye of 


heaven, or of the fun, has a figure 
fimilar 
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fimilar to the pupil of an eye, and a ray 
Kines from the middle of the als 
hus _tgo the lunar ftone, which hag a 
figure ing ar to the moon when horngd, 
by a certain change of itfelf, follows the 
lunar motion} Laftly, the ftone called 
Bicliqfclenus, yi. e. of the fun and moon, 
imitates “Titer -eagnner the congrefe of 
thofe luminaries, pvhich it images by its 
colour. So tha? all things are full of 
divine natures ; terreftrial natures receiving, 
the plenitude of» fuch as are celeftial, but 
celeftial of fuperceleftial effences; while 
every order of things proceeds gradually 
in a beautiful defcent, from the higheft ta 
the loweft. For whatever is collected into 
one above the order of things, is after- 
wards dilated in defcending, various fouls 
being diftributed under their various ruling 
divinities. In fine, fome things tura 


round 
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round correfpondent to the revolutions of 
the, fun, and others after a manner imitate 
thé folar rays, as the palin and the datéy 
foie the fiery nature of the fy as the 
faurel, and other a differerc property. 
For indeed we may perceivelthe propertics 
which are colleéted in the fup,, i lata 
diftributed to fubfequeste fauites conttitut- 
ed in a folar order ; ‘chat is, to angels, 
demons, fouls, animals, plants, and 
ftones. Hence the authors of the ancient 
priefthood, difcovered froin things appar- 
ent, the worfrip of fuperior powers, 
while they mingled fome things, and puri- 
fied with others. They mingled many 
things indeed together, becaufe they faw 
that fome fimple fubftances poffeffed a di- 
vine property (though not taken fingly)} 
fufficient to call down that particular 
power, of which they were participants. 
Hence. 
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Hence by the mingling of many things 
Reether, they attracted upon us a 
Pie ; and by the compofition {of 
one thidg om many, they fymbolifed 
that one, wiXch is above many; andc 
pofed ftatue’ from the mixtures of various 
fubitances nfpiting in fympathy and 
confent. Befides thy, they collected corn 
pofite odours, bya divine art, into one, 
comprehending a multitude. of powers, ant 
fymbolifing with the unity of a! divine’ 
effence. Confidering befides, that divifidn’ 
debilitates each of thefe, but that ming: 
ing them together reftores them to‘the 
idea of their exemplar; hence theancient: 
priefts, by the mutual relation and fympa- 
thy of things to one anothery collected: 
their virtues inta one, but expelled ‘them. 
by repugnancy and antipathy, purifying, 
when it -was requifite, with fulphur and 

G bitumen, 
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bitumen, and the fprinkling of marine 

wate. For fulphur purifies from th 

thal'pnets of its odour; Sut marje¢ wala 

“ox “account of its fiery portions 
this) in the worfhip of the, i 

oefed animals, and other fiUitances con- 

gruous ‘to their natur&® amt received in 

the firft. place the porrérs “Of demons as 

proximate ‘to natural fut tances and opera- 

-twons, by whofe affiftance they evocated 
_ thefe natural badies to which they approach- 
ed into their prefence. ‘Afterwards they 

.proceeded from dsemons to the powers and 
energies of the Gods, partly indeed from 

demoniacal ,inftruction, but partly by 

their- own... induftry, aptly interpreting 

fymbols, and afcending to a proper in- 

telligence of the Gods. - And laftly lay- 

ing, afide. natural fubftances and their 

aperations, they received theinfelves into 

the 
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the communion and fellowfhip of the Gods. 
: Aen Proclus, and thus much fottthe 
LENCE al doctrine of Orpheus, as 






as profeffed and u 
philofophers, iS 


Herftood by the Greek 
ot that abfurd and non- 





fenfical fyftem, reprefented ‘by modern 
prejudice and ignorance, as the creed of 
the ancients. da confequence of a blind 
and miftaken zeal it is common to ridicule’ 
the opinions of the ancient philofophers, 
in order to eftablifh the certainty of the 
Chriftian religion. But furely revelation 
does not require fo unwarrantable and 
feeble a fupport, which in reality only be- 
trays the caufe it endeavours to defend, by 
giving infidels occafion to fufpeét, either 

G2 weaknefs 
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weaknefs in its evidence, or obfcurity in 
wadamental doétrines. Befidesy the 
ge rality of thefe uncandid opannerhy 
nothing of the Placonica rigs, 
fom whom alone genuine JgevoriBation 
ef be derived on this fublinte and infri- 
cate fubjeét; and from whg'e works the 
preceding Differtation,tras-tecn 10 abun- 
dantly enriched. Websz thefe invaluable 
books more. generally known and under- 
ftood, if they did not refine our tafte, at 
prefent fo. depraved, they, would at leaft 
teach us to admire the ftreagth which hu. 
‘man reafon is capable of exerting, and ta 





be more. modeft in our ee to wif- 
dom;: they would filence ignorant de- 
claimers, and ftop the immenfe increafe of 
books on modern philofophy, which are 
fo rapidly haftening to the abyfs of forget- 
fulnefs, like ftreams into the ocean from 


which they originally flowed. 
| SECT. 
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SECT. Ill. 


it is now time to {peak of th 






ymns, of which, as we gxave 
before obt..yed, Onomacritus is the réygt- 
ed author. # And firt, with regard to the 
dialect ymns, Gefner well ob- 
ferves it ought to De no objection to their 
antiquity. ForJ though, according to 
(*) lamblichus, the Thracian Orpheus, 
who is more ancient than thofe noble 
poets Homer qd Hefiod, ufed the Doric 
diale&; yet the Athenian Onomacritus, 
who, agreeable to the general opinion of 
antiquity, is the author of ailthe works 
now extant, afcribed ro Orpheus / y), might 
either, 

(*) De Vita Pythag. c. 34. p. 169. Kaft. 
(y) Philoponus obferves, in his Commentary on 


Ariftotle’s books of the Soul, that Ariftotle calls 
G 3 the 
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either, preferving the fentences and a 
great part of the words, enly change the, 
diafeét, and teach the ancient Orphge 


” 





eak Homerically, or as Lelie fay 
Soldgnically: or might aah oid or 
t&ke away what he thought Pat ech which 
Herodotus relates was his ppactice, with 
refpect to the oracles. .Grmkradds, that 
it does not appear progable to him that 
Qnomacritus would dare“to invent all he 
writ, fince Orpheus muft neceffarily, at 
that time, have been in great repute, and 
a variety of his verfes in Circulation: and 
he concludes with obferving that the ob- 


the Orphie verfes reputed, becaufe they appear 
not to have been written by Orpheus himfelf, as 
Ariftotle affirms in his book concerning philofophy. 
For the Dogmata contained in them were indeed his, 
but Onomacritus is reported to have put them into 
yerie, 


jection 
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jection of the Doric diale& ought to be of 
0 more weight againft the antiqyisy of 
wee prefent works, than the Pelafgic fér- 
Stich Orpheus ufed rei} 
Diotiortei¥\culus. 


The hr.) 
mentioned 





a) 


eS 


s of Orpheus are not only 
Plato in his Eighth Book of 
Laws, Bt x Paufanias (a), whofe 
words are tranflatsél as follows by the aus 
thor of the Letters on Mythology (6). 
“ The Thracian Orpheus (fays Paufanias) 
was reprefented on mount Helicon, with 
TEAETH (initiatton or religion) by his fide, 
and the wild beafts of the woods, fome in 
marble, fome in bronze, ftanding round 








him. His hymns are known by thofe who 
have ftudied the poets to be both fhort and 
few in number. The Lycomedes, an Athen- 


(a) In Boeotigis p. 770. (2) Page 167. 
G4 inn 
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jan family dedicated to facred mufic, ‘have 
thep_all by heart, and fing them at theig 
folgma mysteries. They are but of sf 
faccind clafs for elegance, being gol céll- 
ed }ty Homer's in that eg “Bat our 
religion has adopted the hymn¥2f Orpheus, 
and has not done the fame hehour to the 
Bymas of Homer.” Pertht™tdtimony of 
Paufanias may be added that of Suidas, 
who, among the writings of the Libethrian 
Orpheus mentions vereza1, or initiations, 
‘which ‘he fays are by fome dfcribed to Ono- 
imacritus (/). And Scaliger well obferves, 
fn his notes to thefe hymns, that they 
ought rather to be called initiations, becaufe 
‘they contain only invocations of the Gods, 


(c) It is remarkable that Sextus Empiricus more 
than once mentions @nomacritus in the Orphics. 


Onspadene ph by seig Oopixcis. 
fuch 
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fuch as the initiated in myfteries are accuf- 
temed to ufe 3 but they do not celebrate 
N nativities, ations, &c. of the di inie 
tes, it is ufual inhymns. It is on a 
accounts have entitled them myfical 
initiations;<\ hich is doubtlefs their jSsp- 
por appellatgons. The author too of the 
Allegoriceixgth heogony of Heftod (4), 
relating the pi of the planets on 
things inferior, Exprefsly mentions thefe 
hymns, or rather initiations, and many of 
the compound, epithets with which they 
abound (e). Feom all which it is evident 
that the following Hymns were written 
by the Athenian Onomacritus, and are the 
fame with thofe fo much celebrated by 
antiquity. Indeed it is not probable they 
fhould be the invention of any writer more 
(d) Page 267. 
(c) Vide Fabric. Bib. p. 124. 
modern 


( 90 ) 

modern than the above period, as it mufl 
have been fo eafy to detect the forgery, 
fro).J the origiual initiations which wef 
evn extant at the time in wich 

d. 

fm the former part of thisfDiffertation, 
we afferted that we fhould Ne all qur 


e 


information concerning the ic theo- 





logy, from the writings of the Platonifts ; 
not indeed without reafoy. For this fub- 
Hime theology defcended from Orpheus to 
Pythagoras, and from Pythagoras to 
Plato; as the following teftimonies evince. 
‘“« Timaus (fays Proclus) (f) being a Py- 
thagorean, follows the Pythagoric princi- 
ples, and thefe are the Orphic traditions ; for 
what Orpheus delivered myftically in fe- 
cret difcourfes, thefe Pythagoras learned 


(/) In Timzum p. 291. 
when 
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when he was initiated by Aglaophemus in 
the Orphic miyfteries.” | Syrianus tag 
mes th the Orphic and Pythagoric princi- 
ples Ab one and the fame; and, acco d- 
ing te SL; , the fame Syrianus compc. ved 
a book, entithed the Harmony of Orpherg, 
Pyxhagoras @nd Plato (g). And again 
Proclus (4}3"Nitig Pythagorical to follow 
the Orphic genealgbies ; for from the Or- 
phic tradition déwnward by Pythagoras, 
the {cience concerning the Gods was deriv- 
ed to the Greeks.” And elfewhere (/), 
“ All the theology of the Greeks is the pro- 
geny of the facred initiations (uerayeria) 
of Orpheus. For Pythagoras firft learned 
the orgies of the Gods from Aglaophemus ; 
but Plato was the fecond who received a 
(x) LupPovia Oppiwc, Tudayogu, xat TActlovos. 
(4) In Tim. p. 289. 


() In Theol. Plat. p13. 
perfect 
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perfect fcience of thefe,. both from the 


Pythagoric, and Orphic writings.” Now4 
confequence of thefe teftimonies, our Bate 


gorys; efpecially fince Onomac%t i ts; their 

or, was of that {chool, And that 
they do fo, the following difLovery abt -- 
dantly evinces. 

Photius, in his Biblittheca, has preferved 
to us part of a valuable Work, written by 
Nicomachus the Pythagorean, entitled 
THeological Arithmetic ; in which he af- 
cribes particular epithets, and the names 


“3 to agree with the doétrine HEP tha 


‘of various divinities to numbers, as far as 
toten. There is likewife a curious work 
of the fame title, by an anonymous writer, 
which is extant only in manufcript. From 
thefe two, and from occafional paflages re. 
fpecting numbers according to Pythagoras, 
found in the Platonic writers, Meurfius 

2 has 
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has compofed a book, which he calls 
iyenarius Pythagoricus; and which is an 
invaluable treafure to fuch as are ftudious 
of the “oheient philofophy. On perufing 
this dear, ed ook, it feemed to me necef- 
fary, that as t e divinities, afcribed to each 
fimnber, had a particular relation to one 
another, they Thould alfo have a mutual 
agreement in the,following hymns, And 
on the comparifon I found the moft perfe& 
fimilitude: a few inftances of which I 
fhall fele&t, ledving @ more accurate in- 
veftigation of this matter to the learned 
and philofophical reader. 

In the firft place then, among the va- 
rlous names afcribed to the monad or 
umity, are thofe of the following Gods; 
viz. the Sun, Jupiter, Love, Proteus, 
Vefta. Now in the hymn to the Sun we 
find the epithet aéaals Zi, O immortal 

Jove. 
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Jove. In that to Love svpidsouor, or 
wandering fire, which is likewife found if 1 
the hymn to the Sun. In the hyn’ to 
‘Love, that deity is celebrated. as having 
the keys of all things (4); viz. of ether, 
heaven, the deep, the earth, &c. And 
Proteus is invoked as poffeffing the keys 
of the deep (/). Again, Vefta, in the Or- 
phic hymns, is the fame with the mother of 
the Gods; and the mother of the Gods is 
celebrated as “ always governing rivers, 
and every fea (mw); which perfectly agrees 
with the appellations given both to Love 
and Proteus. Again, among the various 
epithets afcribed to the duad, or number 
two, are, Phanes, Nature, Juftice, Rhea, 
()memartan xdnide tyarras, 
Arbig@, Boariky te Ae 


of 
(1 —wlera xanidas Eyota. 


bie , 
(#} dei Toe eol K2aTIOWT ed GN Tara Sanaccrms 


Diana, 
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Diana, Cupid, Venus, Fate, Death, &c. 
Now Phanes, in the Orphic hymns, is the 
fame with Protogonus; and Nature is 
‘called vpwroysia, or firft-born, and &xx, or 
Juftice, as alfo mempousm, or Fate. Like- 
wife Rheais denominated Seyarce roxupogge 
foe: or daughter, of much formed 
Protogonus; and in the fame hymn the 
reader will find other epithets, which 
agree with the appellation given to Nature. 
Again, both N ature ond Diana are called 
exudcxeits Or {wiftly bringing forth; and 
Love as weil as Nature is called pei, or 
two-fold. In like manner Rhea and Venus 
agree, for he fays of Yenus aavza yag tx 
cide esi, for all things are from thee; and 


of Rhea, Motu pay Te Seay nde Seater av dpamar, 
or mother of Gods and mortal men. After 
which he exprefaly fays that earth and hea- 


ven, the fea and the air, proceed fiom her 


divinity. 
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divinity. Befides this, he celebrates Ve- 
nus as governing the three Fates; x 
neeriens zpisoav popav. And laftly he fays 
of Love,, after reprefenting that Deity as 
invefted with the keys of all things; 
thou alone rujeft the governments of all 
thefe (#}; which he lkewife affirms of 
Death in the fame words. And thus much 
for the duad. The triad, or number three, 
they denominated Juno, Latona, Thetis, 
Hecate or Diana, Pluto, Tritogenia or 
Minerva, &c. Now Latona and Thetis, 
are each of them called in thefe initiations, 
aveyorema®, or dark-veiled; and Minerva 
and the Moon, who is the fame with Diana, 
Sirus  aeow, female and male. The te- 


(2) In the hymn to Love Mér@ yag reér0v wavroy 
elynce xeativesc. And in that to Death of aiveuy 


on w 
Syyrav Winky, HEUTEIEG. 


tra 
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trador number four, they denominated Her- 
cules, Vulcan, Mercury, Bacchus, two-mo- 
thered, Baffurius, key-keeper of nature, 
Mafculine, Feminine, the World, (which 
in thefe initiations is the fame with Pan) 
Harmony, Jultice. Now Onomacritus calls 
Hercules and Vulcan, Keprcgoxsipy or flrong- 
handed ; and he celebrates Hercules and 
Mercury as “ having an almighty heart.” 
aa alepareg TOP tyav. And fo of the reft. 
The pentad or number of five they called 
Nature, Pallas, Immortal, Providence, 
Nemefis, Venus, Juftice, &c. Now Na- 
ture is called in thefe hymns, or rather in~ 
itlations TOAU AH KceyE PATER or much-mechanic 
Mother, and awayrovexyss, or univerfal Art- 
it; and Minerva is denominated surep 
texvay, of Mother of Ar.s. Likewife Na- 
ture is exprefsly called diavata re wpévoras 
or Immortal, and Providence. The hexad 


or number fix, they denominated, Venus, 
H Health, 
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Health, the World, ’ExatuCsaers, or far- 
darting, (becaufe compounded of the 
triad, which is called Hecate), Perfea, 
triform, Amphitrite, &c. Now Venus, as 
we have already obferved in the names of 
the duad, 13 faid to be the fource of all 
things; and Health is exprefsty called 
parse dzavrav, or Mother of all things. 
Again the heptad, or number feven they 
called Fortune, Minerva, Mars, &c. 
And Fortune, in thefe initiations, is the 
fame with Diana or the Moon, who is call- 
ed male and female as well.as Minerva; and 
Minerva and Mars are each of them denomi- 
nated gaa xeges Or armipotent, and Minerva 
moreuonrsve, OF full of warliketumult. The 
ogdoad, or number eight, they called 
Rhea, Love, Neptune, Law. And the 
Mother of the Gods, who is the fame with 
Rhea, is reprefented as we have obferved on 


the monad, as governing itvers and every 
6 fea; 
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fea ; and Love is faid to have the keys of 
all things; of heaven, the deep, &c, 
The ennead, or number nine, they deno- 
minate Ocean, Prometheus, Vulcan, Poean 
(i.e. Apollo or the Sun), Juno, Proferpine, 
&c. Now Saturn (who is called in thefe 
in'tiations Prometheus) and Ocean, are each 
of them celebrated as the fource of Gods 
and men: and Vulcan is exprefsly called 
diag orthe Sun. And laftly they denomi- 
nated the decad, Heaven, the Sun, Un- 
wearied, Fate, Phanes, Neceflity, &c. 
Hence Heaven is called in thefe initiations 
gvaat rdveay, ot Guardian of all things; 
and the Sun airoguaaé, or faithful Guardian; 
and axdua or Unwearied, is an appellation 
of the Sun, in the hymn to that Deity. 
The reader too will find many epithets in 
the hymn to Protogonus or Phanes, corre- 
fponding with thofe of the Sun. And thus 
much for the agreement of thefe hymns, 

H2 with 
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with the Pythagoric names of numbers, 
The limits of the prefent work will net 
permit me to be more explicit on this par- 
ticular; but he who wifhes to underftand 
the meaning of many of the preceding ap- 
pellations, may confult the valuable book 
of Meurfius, already cited, where he win 
meet with abundant matter for deep fpecu- 
lation. But before I conclude this Dif- 
fertation, I mult beg leave to acquaint the 
reader with another difcovery which I have 


made refpecting thefe hymns, equally 
curious with the former. 


Ficinus, on Plato’s Theology (a), has 
the following remarkable paflage, tranf- 
Jated, moft likely from fome manufcript 
work of Proclus, as I conjecture from its 
conclufion ; for, unfortunately, he does not 
acquaint us with the author.  Thofe 


(a) Lib. iy, P+ 128. 
who 
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who profefs, fays he, the Orphic theology, 
confider a two-fold power in fouls and in the 
celeftial orbs: the one confifting in know- 
ledge, the other in vivifying and governing 
the orb with which that power ts connected, 
Thus in the orb of the earth, they call the 
noftic power Pluto, the other Profer- 
pine (4). In water, the former power 
Ocean, and the latter Thetis, In air, 
that thundering Jove, and this Juno. In 
fire, that Phanes, and this Aurora, In 
the foul of the lunar fphere, they call the 
noftic power Licnitan Bacchus, the other 
Thalia, In the fphere of Mercury, that 
Bacchus Silenus, this Euterpe. In the 
orb of Venus, that Lyfius Bacchus, this 


(2) The reader may obferve that this two-fold 
power is divided into male and female; the reafon 
of which diftribution we have already affigned 
from Proclus. 


HH 3 Erato. 
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Erato. In the fphere of the fun, that 
Trietericus Bacchus, this Melpomene.. 
In the orb of Mars, that Baffareus Bac- 
chus, this Clio. Inthe fphere of Jove, that 
Sebazius, this Terpfichore. In the orb 
of Saturn, that Amphictus, this Polymnia. 
In the eighth fphere, that Pericionius, 
this Urania. But in the foul of the world, 
the noftic power, Bacchus Eribromus, 
but the animating power Calliope. From 
all which the Orphic theologers infer, that 
the particular epithets of Bacchus are 
compared with thofe of the Mufes on 
this account, that we may underftand the 
powers of the Mufes, as intoxicated with 
the nectar of divine knowledge; and 
may confider the nine Mufes, and nine 
Bacchufes, as revolving round one Apollo, 
that is about the {plendor of one invifible 
Sun.” The greate; part of this fine paffage is 

prefeived 
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preferved by Gyraldus, in his Syntagma de 
Mufis, and by Natales Comes, in his My- 
thology, but without mentioning the origt- 
nal author. Now if the Hymn to the 
Earth, is compared with the Hymns to 
Pluto and Proferpine; the one to Ocean, 
“with that to Thetis; and fo of the other 
elements agreeable to the preceding ac- 
count, we fhall difcover a wonderful fimili- 
tude. And with refpect to the celeftial 
{pheres, Silenus Bacchus, who, according to 
the preceding account, fhould agree with 
Mercury, is called in thefe initiations 
vecgn, or Nourifhment, and Mercury, 
Teopisxe, or Nourifher. Venus, who fhould 
agree with Lyfius Bacchus, is called xgugia 
or Occult, and éraromasceucs, or lovely- 
haired, and czy Baxxow wagedee, or venet- 
able attendant of Bacchus; and Lyfius is 
denominated xpvtiyes, or an occult offe 

FI 4 {pring, 
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fpring and wawiea, Or fair-haired. In 
like manner Trietericus Bacchus is called 
waidy xevcelxns, Or Apollo pouring golden 
light, which evidently agrees with the 
fun. Again, Baffarius Bacchus is celebrat- 
ed as rejoicing in fwords and blood, «4, 
Riper xoustig, 19° afvact, wm a which plainl 
correfponds with Mars, as the hymn to 
that Deity evinces in a particular manner, 
Sebazius and Japiter evidently agiee, for 
for Scbazius is exprefsly called vie Kgove, 
fon of Saturn. And Amphietus js cele- 
brated as moving in concert with the cir- 
cling hours, ‘F vaGwy say a Novus pl xuxragry 
eas, which correfponds with Saturn, who 
is called in thefe Hymns Tivay, or the 
Sun (c). And laftly, Dionyfius who is 

Called 


{c) I have omitted a comparifon between the 
eighth fpheie and Pericionius from neceffity, be- 
caufe there isno hymn among the follewing to that 

g orb 
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called in thefe Initiations Eribromus, » 
denominated dixépuze, or two-horned, which 
is alfo an epithet of Pan, or the foul of the 
world. And thus much for the doctrine 
of thefe Hymns, fo far as is requifite to 
an introductory Differtation. ‘What far- 
ther light we have been able to throw on 
thefe myfterious remains of antiquity, will 
appear in our following Notes. If the 
valuable Commentary of Proclus on the 
_ Cratylus of Plato was once publifhed, I 
am perfuaded ye fhould find them full of 
the moft recondite antiquity (7): but as 
this 

orb. And I have not contrafted Licnitan Bacchus 
with the lunai Sphere, becaufe the refemblance is 


not apparent ; though doubrtlefs there is a concealed 
fimilitude. 

(2) This is evident from the following epiftle of 
Lucas Holftenius to P, Lambecius, preferved by 
Fabricius in that excellent work, his Bibliotheca 
Gizca, tom. i. p. 117, Habeo et Orphei exemplar 

pon 
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this is not to be expected in the prefent 
age, the lovers of ancient wifdom, will 
doubt not, gratefully accept the preced- 
ing and fubfequent elucidations. For on 
a fubject fo full of obfurity as the prefent, 
a glimmering light 1s as confpicuous, and 
as agreeable to the eye of the mind, as a 
{mall fpatk in profound darknefs is to the 
corporeal fight. 

non contemnendum, ex quo Argonautica plurimis 
locis emendavi. Autor ille huc ufque a Criticorum 
et Correctorum vulgo derelictus tuam expotcere 
videtu: operam, Hymmni autem recondita antiqui- 
tatis plemiffimi juftum commentarium merentur, 
quem vel umus Piock {iripta dvexdera tibi inftiuent, 
ut ex notis meis ad Sail uhum Philofophum pro- 
fpicies: ne quid de cxteris, quos apud me habeo, 


Platonicis nunc dicam, in quibus rig pubins 
Secroyias thefaurus latet. 


THE 


INITIATION S§ 


O F 


ORPHE U S 





TO MUS #U S° 


TTEND Mufeus to my facred fong, 


And learn what rites to facrifice belong. 
Jove I invoke, the earth, and folar light, 


Tho moon’s pure fplendor, and the ftars of night 
Thee 


* As thee Hymns, ghough full of the moft recondite an- 
tiquity, have never yet heen commented on by any one, the 
defign of the following notes, is to elucidate, as much as pofi- 
ble, their concealed meaning, and evince their agrcement 
with the Platonic phiofophy. Hence they will be wholly of 
the philofophic hind : for they who defire critical and phitolo- 
gical information, will mcet with ample fatisfa@ion in the 
notes of the Jearned Gefner, to his excellent edition of the 
Orphic Remaus. 

The prefent Introduction to Mufeus, the fon of Orpheus, is, 
as Gefner obferves, a fummary of the work, without being 
fervilely confined to the exact number of divinities; and the 
reader will pleafe to obferve through the whole of thefe 
Hymns, that the Orphic method of inftruétion confifts in 
fignifying divime concerns by fymbois alone. And here it 
will be nece‘faky to fpeak of philofophical mytholdy ; as an 
accurate conc4ption of its nature, will throw a general light 

on 
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Thee Neptune, ruler of the fea profound, 5 
Dark-hair’d, whofe waves begirt the folid ground ; 
Cefes 


on the Hymns, and, J hope, contribute to the difperfion of 
that gloom in which this fublume fubyect has been hitherto 
involved, through the barbarous fyftems of modern mytholo- 
gifts. Proclus then, on Plato’s Republic, p. 170, obferves, that 
there are two kinds of fables: one, accommodated to puerile 
inftitution, but the other full ef divine tury, which regards 
univerfal nature more than the ingenuity of the auditors. 
He then obferves that the hearers of fables, are likkewife to be 
diftinguifhed: for fome are of a puerile and fimpie ingenuity; 
but others are capable of rifing highcr, and of eftimatipg in- 
telleCtually the genera of the Gods, thei: progreffic ns through 
all nature, and the:r various orders, which are extended to 
the utmoit bounds of the univerfe. Hence, fays he. having 
diftributed both fables and the hearers of fables into tvre parts, 
we cannat allew that the fables af Hamer and Heflad are ace 
commedated to puerile inftitution; finte they follow the nature 
and order of the univerfe, and unite with true beings fuch 
minds as are capable of being elevated to divine confidcra- 
tions, 

Indeed nature herfelf, fabricating the images of intelliginle 
effences, and of ideas totally deftitute of matter, purfues 
this defign by many and various ways. For by parts fhe 
imitates things deftitute of all parts, eternal natures by fuch 
as are temporal, intelligibles by fenfibles, imple effences by 
fuch as are mixt, things veid of quantity by dimenfions, and 
things ftable by unceafing mutations : all which fhe endca- 
vours to exprefs as much as fhe is able, and as much as the 
aptitude of appearances will permit. Now the authors of 
fables, having perceived this proceeding of nature, by invent- 
ing refemblances and :mages of divine concern’ in their verfes, 
imitated the exalted power of exemplars by cv itrary and moft 

remote 
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Ceres abundant, and of lovely mien, 
And Proftrpine infernal Pluto’s queen ; 


reneyte adumbrations: that is, by fhadowing forth the excel- 
Kcucy “he nature of the Gods by preternatural concerns: a 
power more divine than all reafon, by {uch as are irrational, 
a beauty fuperior to ali that is corpureal by things apparently 
baft, and by this means placed before our eyes the exrccllence 
of divinity, which far eeceds all that can poflibly be invented 
or fad. After this, in another place of the fame excellent 
work, he zives us fome inftances of the occult fignafications of 
fables : previouflly obf.rving that thofe names which among us 
denote a worfe condition of being, and havea worle fignifica- 
tion, when appued ta,divine concerns, denote in the figments of 
the poets, a more excellent nature and power, Thus a bond a- 
mong men, is the impediment und retention of action: but in 
divine concerns it infinuates a conjunction and ineffable union 
with caufes, and hetice the Saturnian bonds fignify the union of 
the demiurgus of the umverfe, with the intelligible and pa- 
ternal ex.ellence of Saturn. A falling and precipitation fig. 
nifies with usa violent motion ; but in divine concerns, it 
indicates a pr lfic progrefion, and a prfence every where 
Joulencd and fice, which Goes not defert its proper principle, 
but dipending from it pervades through every order. Alter 
this manner, the precipitation of Vulcan int'mates the pra- 
greffion of divinity trem the higheft principle, to the extreme 
artiicers of fenfibk things; which procefs is moved, perfec- 
ed, and deduced from the firft demiurgus and parent. Thus 
too caftration in bodies which are compofcd from parts and 
matter, brings on a diminution of power: bat in primary 
ciufes it fhadows forth the progreffion of fuch as are fecond- 
ary intoa fubjed& order: fince primary caufes revolve and 
produce the powcrs placed in their effences, yet are neither 
movcd through the egreflion of fecondaries, nor diminifhed 
by their fepar“tion, nor divided by the laceratign of in 


feriors. 
The 
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The huntrefs Dian, and bright Phoebus rays, 

Fai-darting God, the theme of Delphic praife; 10 

And Bacchus, honour’d by the heav’nly choir, 

And raging Mars, and Vulcan god of fire ; 

The mighty pow’r who rofe from foam to light 

And Pluto petent in the realms of night; 

With Hebe young, and Hercules the ftrong, rg 

And you to whom the cares of births belong : 

Juftice and Piety auguit I call, 

And much-{am’d nymphs, and Pan the god of ail. 

To Juno facred, and to Mem’1y fai, 

And the chafte Mufes I addicis my pray’r ; 20 

Fhe various year, the Graces, and the Hours, 

Fair-hair'd Latona, and Dione’s pow’ss ; 

Armed Curetes, houfehold Gods I call, 

With thofe who {pring from Jove the king of all; 

Th’ Idzan Gods, the angel of the fkies, 25 

And righteous Themis, with fagacious eycs ; 

With ancient night, and day-light I implore, 

And Faith, and Juttice dealing right adore ; 

Saturn and Rhea, and great Thetis too, 

Hid in a veu of biight celeftial blue: 30 

I call great Ocean, and the beauteous train 

Of nymphs, who dwell in chambers of the main ; 

Atlas the firong, and ever in its prime, 

Vig’rous Eternity, and endlefs Time ; 

The Stygian pool, and placid Gods belide, 35 

And vdious Genii, that o’er men pri fide ; 
ilnthious 
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Illuftrious Providence, the noble train 

Of demon forms, who fill th’ ztherial plain ¢ 

mt live in air, in water, earth, or fire, 

oO pap beneath the folid ground retire. 40 
sechus and Semele the friends of all, 

And white Leucothea of the fea I call; 

Palemon bounteous, aud Adraftria great, 

And fweet-tongu’d Vidory, with fuccefs elate 

Great Efculapius, skill’d to cure difeafe, 45 

And dread Minerva, whom fierce battles pleafe ; 

Thunders and winds in mighty columns pent, 

With dreadful roaring ftrugghng hard for vent ; 

Attis, the mother of the pow’rs on high, 

And fair Adonis, never duom’d to die, 50 

End and beginning he is all to all, 

Thefe with propitious aid I gently call ; 

And to my holy faérifice invite, 

The pow’r who reigns in deepeft hell and night; 

I call Einodian Hecate, lovely dame, 55 

Of earthly, wat’ry, and celettral frame, 

Sepulchral, in a faffron veil array’d, 

Pleas’d with dark ghofts that wander thio’ the fhade; 


Ver. 55} Je Drac. Allegor. ad Hefiodi Theog. p. 268 
cites this line, upon which, and hymn lxxi. 3. he oblerves. 
Biglonn, tix ‘Ogpla nal viv TYXHN "APTEMIN wperayegelonla, 
eda xaleny ZEAHNHN RKATHN i.e. * I find that Orpheus calls 
Fortune Arten fa, or Diana, and alfo the Moon, Hecate.” 


I Perfian, 
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Perfian, unconquetable huntrefs hail ! 

The world’s key-bearer never doom’d to fail; 60 
On the 10ugh 10ck to wander thee delights, 

Leader and nurfe be preftnt to ur rites ; 

Propitious giant our jut defires fuccef-, 

Accept oul homage, and the incente bicts. 


I. 
TO THE GODDESS PROTHYR.L 


The Fumication from S10. ar. 


Vencrable goddefs, hear my ptay’r, 
For labour pains are thy peculia cue ; 
In thee, when ftretch’d upon the bed ct grief, 
The fex as in a minor view chief. 
Guard of the race, enducd with gentle mind, 
To helplefs youth, benevolent and kind , 
Benignant nourifher ; great Waturc’s key 
Belongs to no divinity but thec, 
. 


Ver. 5g | Diodorus informs us that Diana, who is to be 
wnderftood by this epithet, was very much worlhipped 
by the Perfians, and that this goddefs was called Perfza in 
hig Time. Sce more concermng this epithet m Gyrald. 
Syntag. nn p 36+. 

# Au cpith.t of Diana’s,allu ting to her prefid ng over gate-, 
arid being as2t were the gate-kecper of life. It 1s remarkable 
that the frit of thefe Hymns thouid he addreffed to the goddefy 
who ufliers in our exiltence, and the las te Death. This 
certainl proves the collection is complete 


i -Thou 
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Thou dwell’t with all immanifett to fight, 

And folemn feftivals are thy delight. +6 

‘Mhine is the tafk to loofe the virgin’s zone, 

And thou in ev’ry work art feen and known, 

With births you fympathize, tho’ pieas’d to fee 

The numerous offspring of fertility ; 

When rack’d with nature’s pangs and fore dif 
ftrefs*d, 1s 

be fex invoke thee, asthe foul’s fure refl ; 

For thou alone can’it give relief to pain, 

Which art attempts to eafe, but tries in vain ; 

Affiiting goddefs, venerable pow’r, 

Who biing’ft relief in labour’s dreadful hour; 20 

Heai, blefied Dian, and accept my pray’), 

And make the infant race thy conftant cue, 


I, 
TO NIGH YT. 
The Fumicarion with Torcues. 


IGHT, parent goddefs, fource of fweet repofe, 
N Froni whom at firft both Gods and men arofe, 
Lear, bleffed Venus, dech’d with flarry light, 

In fleep’s deep filence dwelling Ebon night! 
Dreams and foft eafe attend thy dufky tiain, 
Pleas’d with the length’ned gloom and feaftful ftrain. 


Il, Ver 3. See the rcafun why Night is led Venus, 
in the notest 1ymn, v_ to Protoganus. 


12 Ditiying 
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Lefolving anxious care, the friend of Mirth, 
‘With darkling courfers riding round the earth. 
Goddefs of phantoms and of fhadowy play, 
Whofe drowfy pow’r divides the nat’ral day : 10 
By Fate’s decree you conftant fend the light 
To deepeft hell, remote trom mortal fight ; 
For dire Neceffity which nought withftands, 
Invefts the world with adamantine bands. 

Be prefent, Goddefé, to thy fuppliant’s pray’r, 
Defir’d by all, whom all alike revere, 

Bleffed, benevolent, with fnendly aid 

Difpell the fears of Twalight’s dreadful fhaleg 


Ii. 
TO HEAVEN. 


The Fumreation from Frianninch aS. 


REAT Heav’n, whofe mghty frame no refpite 
G knows, 

Father of all, from whom the world arole. 

Hear, bounteous parent, fource and end of all, 
Forever whirling round this earthly ball; 

Abode of Gods, whofe guardian pow’r furrounds 5 
Th’ eternal World with ever duiing bounds ; 


HL. Ver. 5.) Who: guardran power furrounds, &e. and v.11 
All-feeing Hesuen 4 re Ogpiog wgaris aos Mal or ‘vray purad stra 
Piddarar. “Pamafcrus mig agyay ic. “accord rg to Orpheus, 
Heaven is? 1¢ infpe@tor and guardiau of all th gs. 


Whole 
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Whofe ample bofom and encircling folds 

The dire neceffity of nature holds. 

itherial, earthly, whofe all-various frame 

Aire and full of forms, no power cantame. = 
All- -{eeing Heav’n, progenitor of Time’, 

Forever bleffed, deity fublime, 

Propitious ona novel inyflic thine, 

Aad crown his wifhes with a life divine. 


iV 
TO FIRE, 


The Fumicarion from Sarrron. 


Ever untam’d Fire, who reign’it on high 

In Jove’s dominions ruler of the tky ; 
The glorious fun with dazzling luftre bright, 
And moon and ftars from thee derive their light; 
Alltaming pow’r, etherial thining fire, 5 
Whofe vivid blafts the heat of life infpire: 


LIL. Ver. 9.] We have already obferved in our Differtation, 
that according to the Platonifts, fuburdinate natures are con. 
tained in the fupreme, andfuch as are fupreme in the fubordi- 
nate: and this duétrine which is originally Egyptian, is men- 
tioned by Proclus in Tim. p. gt ka es Orphical. igs yeig eas fy yf 
Heavic waiiy Beare 7%, nat bvraibe poy 4 dgarie xSeries, wai 8 dpalere 
iyi. i, ¢. “heaven is in earth, and earth in heaven; but here 
heaven fublitts in an earthly manner, and there earth i in a 
celeftia} manacg” 

* Saturna. 


T3 The 
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The world’s beftelement, light-bearing pow’r, 
With fairy radiance fhining, {plendid flow’, 

D hear my fupphant pray’r, and may thy frame 
Be evei innocent, ferene, and tame, 


Vv. 


TO PROTOGONUGS, 
Or the Frast-Born, 


The Fumicai1ion from Mykru. 


Mighty firfl-begotten, hear my pray’r, 
O Two-fold, egg-born, and wand’1ing thro’ the 


airy Bull 


Ver. 1.) Fufibegotien, and v. in. Epp-born. According te 
Orpheus, as related by Syrianus in Metaph Ariftot. p 114, the 
firi\ principle of all things 1s Unity or the Good itfelf, «nd af. 
ter/ his the Duag, or Aither and Chaos, fubfifts, aceord ng to 
Py\hogoras. The firft of thefe, or Ether, approaches to a 
fimliutude of the one itfelf, and is thd reprefintative of bornd; 
the other, Chaos, comprehends in its cflence multitude 
and infinity. Afterwards (faye Syriavus) the firk and fecret 
genera of the Gods fubfifts, among which the firft apparent 
is the king and father of the univerfe, whom on this account 
they call Phanes, Now this firft and fecret geuera of the 
Gods, 13 no other than all the demuurgical and intellectual 
ideas, confidered as proceeding tu the production of the 
fevfible World, from their occult fubfiftence in AEther and 
Chaos, whofe mutual connection Orpheus reprefents un- 
der the fymbol of an egg: upon the exclufion of which egg, 
by night confidered as a principle, the God Phanes came forth, 
who is hgnce denominated Protogonus. Aig’ xat sag’ Oppsi? 
6 dane peer aibspog vies oroeaceras, at Rbeig “Egos, 


fays 
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Bull-rearer, clorying in thy golden wiags, 
From whom the race of Gods and mortals fpriags, 
Ericapeus, 


Says Troclusin Tim ii. p. r32 4 e. *' on this account Phanwg 
is called by Orpheus, the fon of beaunful ther, and tender 
Love.” There is likewidk another valuable paflage on this ful» 
jet from Pioclus, um tim p a1. as follows, “ Orpheus deli 
vers the kings of the Gods, wh prefide over the unwverte ac- 
cording to a perfeé& number; Phancs, Night, Heaven, Saturn, 
ant Bacchus. To. Phanesis firft adoried wyth a icepter, 
firtt king, and the celebrated Fricaprus. But the fe- 
condrging is Night, who receives the {eeptre fiom the father 
Phanes. The third is Heaven, invefted with government from 
Night. The fourth Saturn, the oppreflor as they fay of his 
father. The fifth 1 Jupiter, the ruler of his fathu. And the 
fi th of thefe 1s Bacchus. But all thefe kings having a fupernal 
otrgin from the sncelligible and intelle¢tual Gods, are recenved 

into the nuddje orders, and in the world, both which th 
adorn bor Phanes js not only among the intelligible Gls, 
but alfy among the ingelieGual ones; in the demiurgic orfer, 
and among the fuper-mundane and mundane Gods. nd 
Night and Heaven up aimular manner: for the peculiaTtres 
of thefe are received through all the middic orders, But with 
refpect to the great Saturn honfelf, has he net an order priur 
to that of Juy.ter, and likewife pofterior to the jovial king, 
diftributing the Dionyfiacal adminiflration (Syumeyia) together 
with the other Titans? and this indeed in a diffcrent manuer 
in the heavens and in things above the moon. And differently 
in the inerratic ftars and in the planets; and in a fimilar man- 
ner Jupiter and Bacchus.” Now on comparing the prefent 
hymn, and the hymns to Night, Heaven, Saturn and Jupiter 
together, we fhall find them celebrated as the fources of all 

things; and Bacchus is exprefsly called Protogonus. 

Ver. 3. ] a bas Phanes, who, according 49 the pre- 
ceding accoung is the autho: of the fcnfible worgi, is repre- 
14 fented 


( 120 ) 


Fricapzrus, celebrated pow’r, 5 
Taeiable, occult, all fhining flow’r, 

rom eyes obfcure thou wip’ft the zloom of night, 
All-fpreading {plendour, pure and holy hght; 
Hence Phanes call’d, the glory of the iky, 
On waving pinions thro’ the wold you fly. 19 
Priapus, dark-ey’d {plendour, thee I fing, 
Genial, all-prudent, ever-bleffed king, 


fented by Orpheus (for the purpofe of Shadowing forth. 
caufal, apt the temporal produion of the u: iver fe) as adorns 
ed with the heads of a ram, a bull, a ferpent, andalon Now 
Mathras, according to the Perfian theology as related by Por- 
hoary de antro Nymph, is the father and creator of all 
Nae And he informs us that the ancient priefts of Ceres 
called the Moon who is the queen of generation ‘atigee or & 
ull (p. 262) and p 26g aig mas 6 raiipos Gnpermpyor ava Mibpas, 
: poreior Demery oe. (6 Mathras as well as the Bull ss rhe 
derjuurgue of the univerfe, aud the lord of generation’ ‘Lhe 
ton therefore 1s obvious why Phane$ is called Bull-1oaer. 
Heltce too from the account of Phanes given by Proclus, it 
follows that what that divyuity 18 yn the intelligible, that 
Thetis mut be in the fenfible world For ‘Thetis according 
to Proclus, hb v in Timaym is Mger€vtaln @eav, eal Tpoyorns, 
or the moft ancient and progenitor of the Gods and Ihitis 
the mother of Venus, and Protogonus the father of Night. 
Venus therefore in the feufible world 1s the fame as Night in 
the untelligible ; and the reafon 1s evident why Night in thefe 
Hymns 19 called Venus I cannot conclude this note without 
obferving how much at 1s to he lamented that the Platomical 
writers are fo little known and underftoad an the prefent age: 
for furely 1f thefe valuable warks had been confulted, at would 
have appeared that Protogonus and Noah refergbled each other 
ae much % the ancient and modern philofoph ; or as much 
go an ancie’ t commentator on Plato, and a med rn My thology. 


With 
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With joyful afpe& on our rights divine 
And holy facrifice propitious thine, 


VI. 
TO THE STARS 


The Fum:cair10n from Aromatics. 


ITH holy voice I call the ftars on high, 
Pure facred lights and genii ot the fky. 

CeleMfial ftars, the progeny of Night, 
In whirling circles beaming far your light, 
Refulgent rays around the heav’ns ye throw, 5 
Eternal fires, the fource of all below. 
With flames fignificant of Fate ye fhine, 
And aptly rule for men 2 path divine. 
In feven bright zones ye run with wand’ring ma 
And heaven and earth compofe your lucid frames :)10 
With courfe unwearled, pure and fiery bright 
Forever fhining thro’ the veil of Night. 
Hail twinkling, joyful, ever wakeful fires! 
Propitious fhine on all my juft defires ; 


Ver. 10.] And beaven and earth, &c. It is an Orphic and 
Pythagoric opinion that the ftars are inhabited; on which ace 
count they are called in this hymn, earthly, But the greatedt 
geniufes ef antiquity were of the fame opinion ; fuch as Anax- 
agoras, Ariftarchus, Heraclitus, Plato, &c. and among the 
Platoniits netga few, 2s Alcinons, Plotinus, and Plutsrch, 
Thales too is f: to have called the ftargearthly, hy which it is 


probable he wes of the fame epinion. 


Thefs 
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Thefe facred rites regard with conicious rays, 1g 
- ind end our works devoted to your praife, 


VII. 
TO THE SUN. 
“The Fwmica Tion from FeanKincense and Manna, 


EAR golden Titan, whofe eternal eye 
With broad furvey, illumines all the tky : 
Self-bom, unwearied in dittufing light, 
And to all eyes the mirrour of delight : 
ord of the feafons, with thy fiery car 5 
-d leaping courfers, beaming light from far : 
Wit thy right hand the fource of Morning light, 
i with thy left the father of the night, 
Agile and vig’rous, vencrable Sun, 
Fiery and bright around the heav’ns you run, Io 
Foe to the wicked, but the good man’s guide, 
O’er all his fleps propitious you prefide : 
With various-founding, golden lyre, *tis thine 
To fill the world with harmony divine. 


“Ver. 7.] With thy right band, &c. Proclus in lib, vi Theol. 
‘Plat, p. 380, fays that thofe who are {killed in divine concerns, 
attribute two hands t» the Sun; denominating one the 
right hand, athe other the jeft. 

Father 
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Father of ages, guide of profp’rous deeds, 1¢ 
The world’s commander, borne by lucid fleeds, 
Immoital Jove, all-fearching, bearing light, 

Source of exiftence, ‘pure and fiery bright: 

Bearer of fruit, almighty lord of years, 

Agi and warm, whom ev’1y pow’r ieveres, 29 
Great cve of Nate and the flarry fkies, 

Doom’d with immortal flames to fet and 1ife : 
Difpenfing juftice, lover of the ftream, 

foc gleat defpot, and o’er al} fupreme. 
Faithtul defender, and the eye of right, ag: 
Of tteeds the ruler, and of life the lghe: 

With founding whip four fiery fteeds you guide, 
When in the car of day you glorious tide. 

Propitious on thele myfte labours fune, 

And blefs thy fuppliants with a life divine. Ae 


Ver. 17.) Lmunortal Fove. According to the Orphic 4 
Platonc phrlulophers, tht Sua is the fame in the fenfible, ‘as 
Apello m the untclleQual, and Guod 1m the ict] gehle World, 
Hence Proclus in Theol. Plat p. 289. from the occult union 
fubliiting between Good, Apollo, and the Sun, calls the Sue 
Baoding te ware, or king of the univerfe; and :t1s well knowa 
that Jupiter is the demturgus of the world, So that the Bua 
iu perfect conformity to this Theology 1 called smmartal 

ave. 

: Ver, 25.} Lauthful defender. Proclus, lib, ¥. in Timmum, ine 
forms us in the words of Orpheus $m: fav piv boraclece. cele 
Bro, 6 Syaepyes nas Guiana auriy trsufs, xadiuca TH acm 
avaacony. “ That the demsurgus placed the Sun in the uni 
verfc, and fabfcated him as its guardian, commanding him 
to gevera all hogs : 


VIN. 


( 124 ) 
Vul. 
TO THE MOON 


The Fumrcaticn from Aromatics. 


EAR, Goddefs queen, diffufing filver light, 
Bull-horn’d and wand’ring thro’ the gloom of 
Night. 
With 


© The Moon is calledin this Hymn both csawn and penrn> cic 
former of which words figuifies the Moon in the langyage of 
the Gods; and the latter is the appellation given to her by 
Men, es the following Orphic fragment evinces, 

Mica'o ¥ GAAmy Taran dwiigiroy, here Tednvew 
*"Aderatas wARCersy, gmix Génie De re Mavny. 
“H wand’ Suge Exes werd acta, weds pobrabger. 

Thatis, “ Buthe (Jupiter) fabricated anather houndlefs earth, 
wha:h the immortals call Selene, but Men, Mene. Winch has 
aie movntains, many cities, many hrufes.” Now this dif. 
Yer\nce of names arifes, according to the Platonic philofephers, 
from the difference fubfifting between divine and human knows 
ledge. For (fay they} as the knowledge of the Gods is different 
from that of particular fouls: fo with refpect to names fome 
are divine, exhibiting the whole effence of that which is nam- 
ed; but others are human, which only partially unfolds their 
fignification. Buta larger account of this curious particular, 
ie given by Proclus, in Theol. Plat. p. 69. as follows. There 
ase three kinds wf names; the firft and moft proper, and which 
are truly divine, fubfift in the Gods themfelves. But the fe- 
cond which are the refemblances of the firft, having an imtel- 
Je@tual fubfifience, mul be efteemed of divine condition. And 
the third kind which emanate from Truth itfelf. but are formed 
into words for the purpofe of difceurfe, reccivis g the laft figni- 
fication of -livine concerns, are enunciated by fkillful men; 

at 
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With flars furrounded, and with circuit wide 
Night’s torch extending, thro’ the heav’ns you ride 
Female and Male with borrow’d rays you fhine, 5 
And now full-orb’d, now tending to decline. 
Mother of ages, fruit-producing Moon, 

Whole amber orb makes Night’s reflected noon: 


at one tume by a divine affiatus, at another time by energiling 
intelleQually, and generating the unages of internal {pectacles 
movi. a difcurfive proceffion. For as the demuurgic intel- 
1 reprefents about matter the fignifications of primary forms 
comprehended 10 its eflence ; temporal fignatures of things ¢+ 
ternal ; divifible reprefentataves of things in divifible, and pro- 
duces as it were fhadowy refemblances of true begs: after 
the fame manner I think the fcience we peffefs, framing ani ite 
telleCtual action, fubricates by difcourfe both the refemblances 
of other things, and of the Gods themfelves. So that it na 
by compofitien, that which in the Gods 1s void of steel ‘ 
that which isfimple by v miety , and that which is united by n'y)- 
utude And by th formation of names it demonftrates in the 
aft place the images of divine concerns, Ard as the theurgre 
art provokes by certain figns, fupernal i}uminaiion into arufical 
ftatutcs, and allures the uncavying geodnefs of the Gods; in 
the fame manner the intellectual {erence of divine concerns, 
figifies the occult eflence of the God by the cumpofitions and 
divilions of founds 

Ver. z } Bull-horned Tor the myftical reafun of this appella- 
uon, fee note to the third line, of the Hymn to Protogonus. 

Ver, 5.] Femaleand Male Thisss not wonderfal, fince accard- 
ing to the fragment of Ficinusin this Differtation, all foulsand the 
ctleftial fpheres are endued with a two-fold power, noftic and 
animating, one of which 1s male and the other female. And 
thefe epithets ate perpetually occurrimg in the Orphic Initia. 
tions. 


Lover 
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J.over of horfes, fplendid, queen of Night, 
All-feeing pow’r bedeck’d with flarry light. 1 
Lover of vigilance, the fee of ftrife, 

In peace rejoicing, and a prudent life: 

Fair lamp of Night, its ornament and friend, 

Who giv’ft to Nature’s works their deftin’d end. 
Queen of the ftars, all-wife Diana hail! 15 
Deck’d with a graceful robe and fhining veil ; 

Come, blefled Goditefs, prudent, flarry, bri gh ¢ 
Come moony-lamp with chafte and fplendid light, 
Shine on thefe facred rites with profp’rous rays, 

And pleas’d accept thy fuppliant’s myftic praife. 


IX. 
TO NATUR E*, 


The Fumication from AromMavics. 


ATURE, all parent, ancient, and divine, 
O much-mechanic mother, art is thine; 


Heav’nly 


VIE. Ver, 14. ] {Who giv'fi to Nature's works, &c. In the 
original it is rsArsrpepes, 1 ©. bringuyg to an end. And Proclus in 
Theol. Plat. p. 453. informs usthat Diana (who is the fame with 
the Moon) is fo cailed, becaufe the finishes or perfects the effen- 
tial perfect‘on of matter, 

* Nature, accurtling to the theolog ‘fs, as related by I'roclus, 
in Tim. p. iv. is the laft of the demiurgic caufes of this fenfivie 
world, and the boundary of tne latitude of uncorporeal cilences : 
and is full of reafons and powers, by which Me govern the um 
verie, every where connecting parts with their wheles Hence 

ature 


( t27 ) 


Heav’nly, abundant, venerable queen, 
In ev’ry part of thy dominions feen. 


Nature is reprefented in this Hymn as turning the fhill eraces of 
her feet with a fwift wh.thng. For fince the is the lat of che 
demuurgic caufes, her operations aptly {ymbolize with the 
traces of feet, Now the reafon why the epithets ef much- 
mechanic, all-artift, connedting, all-wife, providence, Kc. 
are given to nature, which cynce her agreement with Minecva, 
19 becaufe that Goddefs, according t2 the Orphi. theology, fa- 
sa .agted the variegated veil of nature, from that wifdom and 
wirtve at which the is the prefiding divinity. Aud Proclus in- 
formetns, that fe connects all the parts of the univerfe together . 
contamng in kerfelt intell Qual life, by which the illaminates 
the whole, and unifying powers by which fhe fuperintends all 
the eppefing natures of the world. Nature, therefore, from het 
connecting, and unifying power, and from her plenitude 
fermnal reafons, has an cvident agreement with Minervé; 
whole divine arts according tothe Orphic tncology, reduce what- 
ever in the univerfe ig difcordant and diffrent, into union and 
confunt. 

Again, agreeable to Sus theolegy, promary natures impart, 
their grfts to fuch as are fecondary by an abundant illumination, 
and effects are cftablifhed in the <aufes from which they pro- 
ceed : fo that in the obfcure languageof Heracttu,, ul! things are 
one, and ome all things, Hence Nature though the laft of the 
demiurgic caufes, 15 with perfect confurmity to this fymboticat 
Theology, faid to be both commanicable aud incommunicable; 
without a father and at the fame time the father of her own 
bemg, For confidered as full of oper ative reafons, fhe ig com- 
municable to every fenfible nature : but confidered as the repre- 
fentative of divine unity, fhe is incommunicable. And in 
like manner as fymbelifing with the firft caufe, the is both with- 
out any origin, and at the fame time the fource of herown efs 
fence. 


Untarn’d 
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Untam'd, all-taming, ever fplendid light, 8 
Ril-ruling, honor’d, and fupremly bright. 
Tmmortal, firft-born, ever {till the fame, 
Nodturnal, flarry, fhining, glorious dame. 
Thy feet’s ftill traces in acircling courfe, 
By thee are turn’d, with unremitting force, 10 
Pure ornament of all the pow’rs divine, 
Finite and infinite alike you fhine ; 
To all things common and in all things known, 
Yet incommunicable and alone. 
Without a father of thy wond’rous frame, ts 
Thyfelf the father whence thy effence came. 
All-flourifhing, connecting, mingling foul, 
weader and ruler of this mighty whole, 
‘fe-beare*, all-fuftaining, various nam’d, 
And for commanding grace and beauty fam’d. 20 
Juftice, fupremein might, whofe general {way 
The waters of the reftlefs deep obey. 
Atherial, earthly, for the pious glad, 
Sweet to the good, but bitrer to the bad. 
Ail-wife, all bounteous, provident, divine, 25 
A rich increafe af nutriment is thine ; 


Ver. 12.) Finite and infinite, &c. Philolaus according to De- 
metrius (1m Laert.) publifhed a difcourfe concerning Nature, of 
which this is the beginning: gues 38 Ev tee xorg appaby On i= 
Sernpor te xa wapaiviray, nal GAG xocmog xal Ta iy auTe warre. 
3. ec. * Nature, andthe whole world, and whatever it contains, 
are aptly connected together from infinites and finites.” 


And 
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Father of all, great nurfe, and mother kind, 
Abundant, bleffed, all-fpermatic mind: 

Mature, impetuous, from whofe fertile feeds 

And plaftic hand, this changing fcene proceeds, 39 
All-parent pow’r, to mortal eyes unfeen, 

Eternal, moving, all-fagacious queen. 

By thee the world, whofe parts in rapid flow, 

Like fwift defcending ftreams, no refpite know, 

On an eternal hinge, with fteady courfe 35 
is wejgl'd, with matchlefs, unremittinp force. 
Thro:’d on acircling car, thy mighty hand 

Holds and directs, the reins of wide command. 
Various thy effence, honor'd, and the beft, 

Of judgement too, the general end and tett, 40 


Ver. 33] By thee the world, &c. Since the world has an exe 
tended and compofite effence, and is on this account continual 
ly feparated irom itfelf, St can alone be connected by 2 certain 
indivifible virtue infufed fram the divine unity. Again, fince 
from a natura] appetice, 1 is ever orderly moved towards 
good, the nature of fuch an appetite and motion mutt originate 
trom a divine intellect and goodnefs. But fince, from its mate~ 
tial imperfection, it cannot reecive the whole of divine infinity 
at once, but ina manner accommodated to its temporal nature? 
it can only derive it gradually and partially, as it were by drops, 
jn a momentary fucceffion. So that the corporeal world is in 
acontinual ftate of flowing and formation, but never poffefies 
real being; and is like the image of a lofty tree {een in a rapid 
torrent, which has the appearance of a tree without the reality; 
aad which feems to endure perpetually the fame, yet is cona 
tinvally renewed by the continual renovation of the fiream., 


K Intrepid, 
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Int: epid, fatal, all-fubduing dame, 

Life-ererlaiting, Parca, breathing fla ne. 
Immortal, Providence, the world ts thine, 

And thou artall things, architec divine. 

O bleffed Goddefs, hear thy fuppk-nt’s pray’r, 45 
And meke my future life, thy conitant care ; 

Give plenteous feafons, and fufficient wealth, 

And crown my days with lafting peace and health. 


X. 
TO PAN 


The Fumication from Various Ovours. 


Call ftrong Pan, the fubitance of the whole, 
Etherial, marine, eathly, general foul, 
Immortal fire ; for all the world is thin, 
And all are parts of thee, O pow’r divine, 


* Pan. it is well Lnown, 15 the fame with the Univerfe, and 
as Called by Orphets mgeroyoros (Protogonus), as we are informed 
by Damalcius orégi deyav. Now Jupiterio the Orphie theology, 
is the demuurgus of the umverfe, or fir iitelle@ , and Aposwy 
in the mtelledtual world, 18 the fame wath Jupiter, as we have 
fhewn in our notes to the Sun. Hence the reafon is obvinus 
why Pan ts called in this [lymn, all-fere ic Pzan. And of we 
compare the Orphic fragment, given in the Differtution, with 
the prefent Hymn, we fhall find a ftrrking refemblance ; as the 
king and futher of unwerle, Protogonus or Jupter i there 
celebrated as bemg all thirgs; aud is reprefentcd under the 
fymbol of a divine body, whofe members are the varivus parte 
of the world, 

Come, 
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Come, bleffed Pan, whomrural haunts delight, 5 
Come, leaping, agile, wand’ring, ftarry light ; 
The Hours and Seafons, wait thy high command, 
And round thy throne in graceful order ftand. 
Goat-footed, horhed, Bacchanalian Pan, 
Fanatic pow’r, from whom the world began, 10 
Whofe various parts by thee infpi’d, combine 
Tn endlefs dance and melody divine. 
Jn thee a refure from our fears we find, 
The. fears peculiar to the human kind. 
Thee fhepherds, f{treams of water, goats rejoice, 45 
Thou low’ the chace, and Echo’s fecret voice: 
The fportive nymphs, thy ev’ry ftep attend, 
And all thy works fulfill their deftin’d ead, 
O all-producing pow’r, much-fain’d, divine, 
The world’s great ruler, rich increafe isthine. 20 
All-fortile Pzan, hgav’nly fplendor pure, 
In fruits rejoicing, and in cavcs obfcure, 

True 


Ver. 16.) Echo's feeret voice. Phurnutusinforms us, thet Pas 
is repurted to dwell in folitary places, for the pucpofe of evine-' 
ing bis unity. For the World is one, and only-begotten. 
Opuic. Mythol. p. 203. 

Ver. 17.) The fportive nymphs. This is becaufe Pan rejoices 
in the exhalgtions produced from humid fubftances; withgut 
which the world cannot fubfit, Phurmutur. 


Ver. 22.) Jn caves obfeure, A cave, as we learn from Por- 
phyry, de Antro Nymphurum, 1s ap apt fympol of the inaterial 
world; fince st wagreeable at its firft entrance on account of 

Ka ite 
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True ferpent-horned Jove, whofe dreadful rage 
When rovs’d, tis hard for mortals to affwage, 

By thee the earth wide-bofom’d deep andlong, 2 
Stands on « bafis permanent and firong. 

Th’ unwearied waters of the rolling fea, 

Protoundly {preading, yield to thy decree. 

Old Occan too reveies thy high command, 

Whofe liquid arms begirt the folid land, 30 
The fpacious air, whofe nutrim ntal dre, 

And vivid blafts, the heat of life infpiie ; 

The lighter frame of fire, whofe fpaikling eye 
Shines on the fummut of the azure tks, 

Submit alike to thee, whofe general fwiy 35 
411 parts of matter, various form’d, obey. 


its participacion of form, but ‘s invalved in tne deepeft obfcunty 
to the mtelicctual cy:, which endeaviurs to afcern its dark 
foundation. bo that, uke a cave, its exterie: and fupericial 
parts are pleafant; hut stsiteriour parts are obleure, anc tts 
very buttom, darkneds itfelf 

Wer 23.) Fw fer,ent-lorred Jove ‘Vie reafon why Pan is 
horned, is, becaufe Jove as the mung'er of all things, accord. 
ing to Orpheus, as we Jearn from Jo Diic Allegor in Hefiod. 
p- 305, and the word xégegag is as Geiner oblerves, derived 
from the verb xepayngs to mingle fo that horns are an cccule 
fymbo} of the mingling and tempering power ot the demiurpus 
of the world, But the Jiteral mesning of the word xssagae 
is horned furpent, and enc of the heads of Protogonus is that 
of aferpent We may add that Pan confidered as the fou of 
the world, 1s with great propriety culled Jove; fince that ap- 
pellation 1s given by Orpheus to the mundane foul. 


All 
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All nature’s change thro’ thy proteSing care, 

Aad all mankind thy lib’ral bounties fhare : 

For thefe where’er difpers’d thro’ boundlefs {fpace, 
Still find thy providence fupport their race. 40 
Come, Bacchanalian, bleffed power diaw near, 
Fanatic Pan, thy humble fupphant hear, 

Propitious to thefe holy mtes attend, 

And grant my life may meet a piofp’rous end ; 

Dive panic Fury too, wherever found, $5 
From human kind, to eaith’s 1emoteft bound, 


XI. 
TO HERCULES. 
The Fumrcation from FRanxincENses 
r 


EAR, pow’rfpl, Hercules untam’d and ftrong, 
H To whom vatt bands, and mighty works belong, 
Almighty Litan, prudent and benign, 

Of various forms, eternal and divine, 
Father of Time, the theme of gen’ral praife, 5 
Ineffable, ador’d in various ways. 
Magnanimou., in divination fkill’d, 
And in the athletic labours of the field. 
’Tis thine flrong aicher, all things to devour, 
Supreme, all-nelping, all-producing pow’r ; 10 
To thee mankind as their deliv ‘ier pray, 
Whofe arm can chafe the favage tribes away : 

K 3 Unweary’d 
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Unweary’d, earth’s beit bloffom, offspring fair, 
To whom calm peace, and peaceful works are dear. 
Sclf- 


Ver. 14.] Earth's bef blofom. Since, according to the Or 
phic theology, there are two worlds, the intelligible and the 
fenfible, the former of which is the fource of the latter; fo, ae 
cording to the fame theology, the firfi contains in a primary, 
caufal, and intel@ual manner, what the fecond comp. ehends 
feeondarily aud fenfibly. Hence it contains an inrellectual hea~ 
wen and earth, vt jike the materia’, exifing in place, and af. 
fected with the ciculations of Time; but fub{ifling immate~ 
tually in the fable «1 nce of eternity, In this divine world, 
nother fun, and moon, and ftars fine with intelle@ual light ; 
age? thing there is pu. © cily Incid, light coutiauaily mingl- 
ie with light. There, as t lotunus divinely oblerves, every ftar 
jaa fun: aud though all things are beheld sm «cry things yet 
fome things are more excellent than others. Now from this 
intelledina) heaveo apd carth, refidioto Phones, the kit gand 
n father of ti e univerte, Orpheus,accordi: y°o Proc'us, derives the 
prders of the Guds, fubordinate to this feufible heaven and 
earth: aud among thefe he relates the following pregeny of 
the intelleétual earth, as preferved by Prociusin his excedent 
Commentary on the Timazus, p. 295, and by Athenagoras 
in Apol. She produced feven beautiful pure virgins with 
woluble eyes, ana feven fons, all of them kings, and covered 
with downy hair; the daughters are Them’s and prudent 
Tethys, and fair-haired Mnemofyne, and bleffled Thea; toge- 
ther wirh Dione, havizg an illuftrious form, and Phebe and 
Rhea the mother of king Jupiter. But this illuftrious carth 
generated celeftial fons, which are alfo firnamed Titans, be- 
canfe they took revenge on the great flarry heaven; and thefe 
are Caus and great Crus, and robuft Phorcys, and Saturn, and 
Ocean, and Hyperion, and lapetus.”” Now Hercules is celebrat- 
ed in this Hymn as the Sun, as the nineteenth and twentieth 
Vines particularly evince; and the Sun is the fame with Hype- 

rion; 
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Self-born, with primogenial fires you fhine, 15 
And various names and ftrength ot heart are thine, 
Thy mighty head fupports the morning’light, 

And bears untam’d,’ the filent gloomy night ; 

From eatt to weft endu’d with ftrength divite, 
Twelve gloiious labouis to abfolve is thine ; 20 


rion; hence the rcafen is obvious why Hercules is called 
“ earth’s heft bloffum’’ And we fha!l find that Saturn in the 
followin, hymin is cal'cd “ bloffom of the earth 5" and Themus, 
in Hymn 78, “ young hluttum of the earth,” andthe Iitans, in 
Hymn 36, “ the illuftiious progeny of heaven and earth” 

Ver. 15.) With primozenial fires you foine. Since the mtelfigi-~ 
ble world, which, as we have already obferved, was prodne 
from Aéther and Chaos, is nothing elfe than the sade 
of all the demmurgic ndcas in the divine mind, which 18, accord. 
ing to Orpheus, the God Phanes; it remains that the fenfible 
world, which is but the image ry Norrs Magattiyuaros of an 
sntelligible paradigm, fh&tuld be produced according to ats fimili- 
tude, and filled with its proper divinittes. Now Phanes, the 
author ot the ienfible world, is reprefeuted by Orpheus (for the 
purp fe of fymbolually reprefentiig the caufat produdion of 
the univerfe) as adurned with the heads of various anumals. Ace 
cording to Athenagoras, withthe head of a dragon, of a lon, and 
the countenance of the God himfelf, but according to Proclys 
and others, in the words of Orpheus, with the countenance of 
4ram, a bull, alerpent, anda lion And this Phancs Athenago- 
ras informs usis denonunated by Orphen, Hercules and Time. 
Hence we fee the reafon why Herculcs 18 aid to fhine with 
primogenial fires; firce he is no other than’ Protogonus in the 
intelligible, and the Sun tn the fe ifihle world Hence too the 
reafon is apparent why Saturn who as the fame with Time, is 
called in the following hymn, tiray i. ¢. Titan, or the Sun, 


K4 Supremely 
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Supremely fiill’d, thou reign’{t in heav’n’s abodes, 
Thyfelf a God amia’it th’ immortal Gods, 

With arme unfhaken, infinite, divine, 

Come, bleffed pow’r, and to our rites incline ; 

The mitigations of difeafe convey, 25 
And drive difafterous maladies away. 

Come, fhake the branch with thy elmighty arm, 
Difmifa thy darts and noxious fate difarm, 


XII, 
TO SATURN. 


The FumicarTion from Srorax. 


THERIAL father, mighty Titan, hear, 
E Great fire of Godsand men, whom all revere; 
Endu’d with various council, pure and trong, 
To whom perfecticn and decreafe belong, 
Confum’d by thee all forms that hourly die, 
By thee reftor’d, their former place fupply ; 
The world immenfe in everlafting chains, 
Strong and ineffable thy pow’r contains ; 
Father of vaft eternity, divine, 

O mighty Saturn, various fpceeh is thine; 10 
Bloffom of earth and of the flarry fies, 
Hutband of Rhea, and Prometheus wile, 


5 


Ver. 1.) Mighty Tuon, See the notes to the preceding 
hymn, 


Obftetric, 
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Obftetric Nature, venerable root, 

From which the various forms of being thoot 3 

No paits peculiar can thy pow'r enclofe, 4 
Diffus d thro’ all, from which the world arafe, 

O, beit of beings, of a fubtle mind, 

Propitious hear to holy pray’rs inclin’d 

The facred rites benevolent attend, 

And grant a blamelefa life, a blefled ead, 


XIII, 
TO RHE A*. 


The Fumieatrion from Aromatics, 


AUGHTER of great Protogonus, divine, 
Mluftrious Rhea, to my pray’r incline, 


* Rhea, according’to the Orphic and Platonic theology, & 
one of the zuogoric or vivific principles of the univerfe; hav 
ing a maternal rank among the univerfal paternal orders, 1, ¢, 
between Saturn and Jupiter Hence fhe calls forth the caufeg 
latent sn Saturn to the procreation of the univerfe; and definites 
ly unfoldsall the genera of the Gods. So that the is filled from. 
Saturn, with an intelligible and prolific power, which the ine 
parts to Jupiter the demuurgus of the univerfe; filling his ef 
fence with a vivific abundance Since this Goddefs then isa 
medium between the two intellectual parents of the un 
Saturn and Jupster, the former of which colledts intel 
multitude into one, but the other fcatters and divides ig, 
Hence fays Proclus, in Theol, Plat. p. 266. this Goddefa Pre 
duces in herfelf the demiurgic caufes of the univerfe ; but imme 
parts ker diffulive power abundantly to fecondary natures, Oe 

this 
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Who driv'tt thy holy car with fpeed along, 

n by fierce lions, terrible and ftrong. 
Mother of Jove, whofe mighty arm can wield 
‘Th’ avenging bolt, and shake the dreadful fhield. 
Drum-beating, frantic, of a fplendid mien, 
Brafs-founding, honor’d, Saturn’s bleffed queen, 
Thou joy’ft in mountains and tumultuous fight, 
And mankind’s horrid howlings, thee delight, 10 


this account Plato affimilates her prolific abundance to the flow- 
ing of waters; fignifying nething more by the word frwing, 
than that fontal power, by which she fingularly contains the 
divigb'e rivers of life. And, p. 267, Procius infornis us, that 
this Ga idefs, according to Orpheus, when confidered as un'ted 
te S#urn by the moft exalted part of her effince, is called Rhea: 
but gonfidered as producing Jupiter, and, together with Jove, 
unfolding the univerfal and particular orders of the Gods, the 
is called Ceres. 
* Ver, 1.] Daughier of great Pratogonus. In the note te Her. 
les it appears that Rhea is one of the progeny of the ine 
telledtual earth, refident in Phanes; and from the note to Hymn 
§, to Protogonus, we learn from Proclus, that Phanes 18 to be 
confidered in the intell: gible as well as in the intelledtual or- 
dera, Hence Rhea ws, with perfe& agreement te the Orphic 
thenlogy, the daughter of Protogonus, confidered as fuLfifting 
among the intelligible Gods, 
_ Wer. 4.] Draws by fierce lions, &c. 1 have here followed the 
gorrection of Pierfon, who reads tavgopeves for raugepeges : for 
‘hes isthe fame with the mother of the Gods, who 1s celebrated 
yo the Hymn to her, as feated in a car drawn by hons. 
* Ver. 7.) Drase-beatinag. Rhea, in the Orphic theology, is 
among the mundane divinities, the earth. Hence, according to 
‘Warro, fhe is reprefented with a drum ; becaufe that inflsument 
wa fymbol of the carth, Anguft. de Civitat. lib. vil. 


War's 
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War’s parent, mighty, of majestic frame, 

Deceitful faviour, liberating dame. 

Mother of Gods and men, from whom the earth 
And lofty heav’ns derive their glorious birth ; 
Th’athesial gales, the deeply fpreading fea 1g 
Goddefs rial form’d, proceed from thee. 

Come, pleas’d with wand’ rings, bleffed and divine, 
With peace attended on our labuurs thine; 

Bring 1ich abundance, and wherever found 

Drive dire difeafe, to earth’s remoteft bound, 20 


XIV. 

Tro jJ UPIT ER. 
The Fumication from Srorax. 
Jove much-honor’d, Jove fupremely great, 

To thee our poly rites we confecrate, 


XM Ver. 12.] Deceitful faviowr. When Jupiter was bora 
(fayathe fable) his mother Rhea m order to deceive Saturn, gave 
him a {tone wrapped in iwaddling bands, in the place of Jove; 
informing him chat was her offspring. Satuin immediately 
devoured the ftune; and Jupiter who was privately educatedy 
at length obtained the government of the world. With great 
propriety, therefore, is the called by the poet a deceitful favi« 
our. This fable, according to Phurnutus, fignifies the creation 
of the world. For at that time Natare (which among element 
ary effences is the fame with Jupiter) was then nourithed it 
the world, and at length prevailed, The ftune devoured by 
Saturn is the earth, alluding to its firmly uccupying the middlé 
place: for fays Phurnutus, beings could not abide without 
fach a foundation for their fupport. From thie all things aré 
produced, aud derive their proper aliment, QOpufc. Mythdl 


p. $47. 
Our 
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Our pray’rs and expiations, king divine, 

For all things round thy head exalted thine. 

Theearth is thine, and mountains {welling high, 5 

The fea profound, and all within the fky. 

Saturnian king, defcending from above, 

Megnanimous, commanding, {ceptred Jove ; 

All-parent, principle and end of all, 

Whofe pow’r almighty, fhakes this earthly ball; 10 

Ev’n Nature trembles at thy mighty nod, 

Leud-founding, arm’d with light’ning,thund’ring God. 

Source of abundance, purif; ing king, 
various-form’d from whom all natures fpring ; 

BR. opitious hear my pray’s, give blamelefs health, 15 

With peace divine, and neceffary wealth. 


XV. 
TO JUNO 
The Fumication from Aromatics. 


Royal Juno of majeftic mien, 
Acrial-form’d, divine, Jove’s bleffed queen, 
Thron’d in the bofom of cxrulean air, 
The race of mortals is thy conftant care. 


* Juno is called by the Orphic theologers, according to Pro- 
flue Zwoyine Sid, or the vivific Goddefs: an epithet perfectly 
agreeing with the attributes afcribed to her in this Hymn. 
Ard in Theol. Plat. p. 423, he fays that Jono is the fource-of 
fhe foul's procreation. 


z The 
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The cooling gales thy pow'r alone infpires, $ 
Which nourith life, which ev’ry life debres, 
Mother of clouds and winds, from thee alans 
Producing all things, mortal life is known,: 

All natures fhare thy temp’rament divine, 

And univerfal fway alone is thine. ro 
With founding blafts of wind, the {welling fea 

And rolling rivers roar, when fhook by thee. 

Come, blcffed Goddefs, fam’d almighty queen, 
With afpect kind, rejoicing and ferene. 


XVI. 
T O NEPTUN EB 
The FumicaTion from Mrrru. 


EAR, Neptune, ruler of the fea profound, 
Whofe liquid grafp begirts the folid ground ; 
Who, at the bottom of the ftormy main, 
Dark and deep-bofom’d, hold’fl thy wat'ry reign ; 
Thy awful hand the brazen trident bears, s 
And ocean’s utmoft bound, thy will reveres s 
Thee I invoke, whofe fteeds the foam divide, 
From whofe dark locks the briny waters glide ; 
Whofe voice loud founding thro’ the roaring deep, 
Drives all its Lillows, in a raging heap ; io 
When fiercely riding thio’ the boiling fea, 
Thy hoarfe command the trembling waves obey. _ 
Earth 
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Barth thaking, dark-hair’d God, the liquid plains 
(The third divifion) Fate to thee ordains, 

"Tis thine, czrulian demon, to furvey 

Well pleas’d the monfters of the ocean play, 15 
Confirm earth’s bafis, and with profp’rous gales 
Wat fhips along, and fwwell the {pacious fails; 

Add gentle Peace, and fair-hair’d Health befide, 
And pour abundance in a blamelefs tide. 20 


XVII. 
TO PLUTO. 


LUTO, magnanimous, whofe realms profound 
Are fix’d beneath the firm and folid ground, 

in the Tartarian plains remote from fight, 
And wrapt forever in the depths of night ; 
Terreftrial Jove, thy facred ear incline, 5 
And, pleas’d, accept thy myftic’s hymn divine. 
Earth’s keys to thee, illuftrious king belong, 
Its fecret gates unlocking, deep and ftrong. 
*Tie thine, abundant annual fruits to bear, 
For needy mortals are thy conftant care. 10 


Ver. 5.) Terrefrial Fove. Pluto, fays Proclus in Theol, 
Plat, p. 368. is called terreftrial Jupiter, becaufe he governs 
by his providence the earth. and all fhe contains. 

Ver. 9.) Earth's deys. Paufanias informs us, that Pluto is 
reported to have keys, as an ileftrious diftinétien ; in the fame 
manner as a iceptre ie attributed to jupitcr, and a trident to 
Repruce. 

To 
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To thee, great king, Avernus is affitn'd, 
The feat of Gods, and bafis of mankind. 

Thy throne is fix’d in Hade’s difmal plains, 
Diftant, unknown to reft, where darknefs reigns ; 
Where, deftiture of breath, pale {pectres dwell, 
In endiefs, dire, inexorable hell; 

And in dread Acheron, whofe depths obfcure, 
Earth’s ftable roots eternally fecure, 

O mighty demon, whofe decifion dread, 

The future fate determines of the dead, 

With captive Proferpine, thro’ graffy plains, 
Drawn in a four-yok’d car with loofen’d reins, 
Rapt o’er the decp, impell’d by love, you flew 
"Till Eleufina’s city rofe to view: 

There, in a wond’rous cave obfcure and deep, 
The facred maid fecure from fearch you keep, 
The cave of Atthis, whofe wide gates difplay 
An entrance to the kingdoins void of day. 

Ot unapparent works, thou art alone 

The difpenfator, vifible and known 

O pow’r all-ruling, holy, honor’d light, 
Thee facred poets and their hymns delight : 
Propitious to thy myftic’s works incline, 
Rejoicing come, for holy rites are thine. 


"3g 


#§ 


30 
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XVIII. 
TO THUNDRING JOVE, 


The Fumicarion from Storax. 


Father Jove, who thak’it with fiery light 
The world deep-founding from thy lofty height: 
From thee, proceeds th’ ztherial lightning’s blaze, 
Flafhing around intolerable rays. 
Thy facred thunders fhake the bleft abodes, 
- The fhining regions of th’ immortal Gods : 
Thy pow’r divine, the flaming lightning fhrouds, 
With dark inveftiture, in fluid clouds. 
Tis thine to brandifh thunders flrong and dire, 
To (catter ftorms, and dreadful darts of fire; 1G 
With roaring flames involving all around, 
And bolts of thunder of tremendous found, 
Thy rapid dart can raife the hair upright, 
And fhake the heare of man with wild afright. 
Sudden, unconquer’d, holy, thund’ring God, 15 
With noife unbounded, flying all abroad ; 
With all-devouring force, entire and ftrong, 
Horrid, untam’d, thou roll’ft the flames along. 
Rapid, ztherial bolt, defcending fire, 
Theearth all-parent, trembles at thy ire; 20 
The fea all-fhining ; and each beaft that hears 
Thefound terrific, with dread honor fears: 
When Nature’s face is bright with flathing fire, 
And in the heavens refound thy thunders dire. 
Thy 


( 45 ) 


Thy thunders white, the azure garments tear, 
And burft the veil of all furrounding air. 

O Jove, all-blefled, may thy wrath fevene, 
Hurl’d in the bofom of the deep appear, 

And on the tops of mountains be reveal’d, 

For thy {trong arm is not fiom us conceal’d. 
Propitious to thele facred rites incline, 

And crown my withes with a lie divine: 

Add royal health, and gentle peace befide, 
With equal reafon, for my confant guide. 


XIX, 


36 


To JOVE, as the AUTHOR of LIGHTNING, 


The Fumigation fiom Franxincenss and 


Manna. 


Call the mighty, holy, {plendid lighe, 

Aerial, dreadful-founding, fiery-bright ; 
Flaming, aezial-light, with angry veice, 
Lightning thro’ lucid clouds with horrid noife, 
Untam’d, to whom refentments dire belong, 
Pure, holy pow’r, all-parent, great and (trong 
Come, and benevolent thefe rites attend, 


Add grant my days a peaceful, bleffed end. 


L 


5 
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XX. 
TO THE CLOUDS, 
The Fumication from Myrna. 


Erial clouds, thro’ heav’n’s refplendent plains 

Who wander, parents of rrolitic rains ; 
Who nourifh fruits, whofe water’y frames are hurl’d, 
By winds impetuous, round the mighty world ; 
All-thund’ting, lion-roaring, flathing fire, 5 
In Air’s wide bofom, bearing thunders dire : 
‘Jmpell’d by ev'ry flormy, founding gale, 
With rapid courfe, along the fkies ye fail. 
"With blowing winds your wat’ry frames I call, 
Qn mother Laith with fiuittul fhow’rs to fall. 


XX. 
TO THE SEA, or TETHYS 


The Fumication from Franginckasi and 
MANNA. 


ETHYS I call, with eyes cerulean bright, 
Hid in a veil obfcure from human hght ; 
Great Ocean’s emprefs, wand’ring thro’ the deep», 
And pleay’d with gentle gales, the earth to fwcep : 


See the lat note to Hymn v. for an explanation of the 
Gaipecls Tethys. 
Whofe 
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Whofe bleffed waves in fwift fucceffion go, 5 
And lafh the rocky fhore with endlefs flow : 
Delighting in the Sea ferene to play, 

In fhips exulting and the wat’ry way. 

Mother of Venus, and of clouds obfcure, 

Great nuife of beatts, and fouice of fountains pure, 10 
O venerable Goddets, hear my pray’r, 

And inake benevolent my lite thy care ; 

Send bleffed queen, to fhips a profp’rous breeze, 
And waft them fately o’er the ftormy feas. 


XXII. 
TO NEREUS. 


The Fumication from Myre. 


Thou, who oft the roots of Ocean keep 

Iu feats cezruledn, demon of the deep, 
With fifty nymphs (attending in thy train, 
Fair virgin artifts) glorying thro’ the main 
The dark foundation of the rolling fea 5 
And Earth’s wide bounds, belong much-fam’dto thee : 
Great demon, fource of all, whofe pow’: can make 
The Earth’s unmeafur’d, hoty bafis fhake, 
When blui’ting winds in fecret caverns pent, 
By thee excited, ftruggle hard fur vent; 19 
Come, Blefled Nereus, liften to my pray’r, 
And ceafe to fhake the earth with wrath fevere; 

ae 4 Send 
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Send on our facred rites abundant health, 
With peace divine and neceffary wealth. 


XXIIE. 
TO THE NEREIDS. 
‘The Fumicarion from Aromatics. 


AUGHTERS of Nereus, refident in caves 
Merg’ddeepin Ocean, fportingthro’ thewaves; 
Fanatic fifty nymphs, who thro’ the main 
Delight to follow in the Triton’s train, 
Rejoicing clofe behind their cars to keep ; : 
Whofe forms half wild, are nourifh’d by the deep, 
With other nymphs of different degree 
Leaping and wand’ring thro’ the liquid fea: 
Bright, wat’ry dolphins, fonorous and gay, 
Well pleas’d to {port with bachanalian play ; 1c 
Nymphs beauteous-ey’d, whom facrifice deligtts, 
Send rich abundance on our myftic rites ; 
For you at firft difclos’d the rites divine, 
Of holy Bacchus and of Proferpine, 
Of fair Calliope from whom I fpring, is 
And of Apollo bright, the Mufe’s king. 


XXIV. 
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XXIV. 
T® PROTEUS 


The Fumicarion from Storax. 


ROTEUS I call, whom Fate decrees, to keep 

The keys which lock the chambers of the deep; 
Firft-born, by whofe illuftrious pow’r alone 
All Natute’s principles are clearly fhewn : 
Matter to change with vatious forms is thine, § 
Matter unform’d, capacious, and divine. 
Ali-honor’d, prudent, whofe fagacious mind 
Knows all that was, and 1s, of ev’ry hind, 
With all that thal! be in fucceeding ume ; 
So vaft thy wifdom, wond’rous, and fublime: go 
For all thinys Nature fii {t to thee confign’d, 
And in thy effence omniform confin’d. 
Come, bleffed fathe:, to our rites attend, 
And giant our happy lives a profp’rous end. 


* According to Proclus, in Plat Repub. p. 97, Proteus, 
though inferier to the primary Gods, 1s immortal and though 
not a derty, 18 a certain angelic mind of the order of Neptune, 
comprehending in Lamfelf ali the forms of things generated in 
be Werf. 


L 3 XXV. 
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XXV, 
TO THE EARTH 


The Fumication from every hind of Szen, eacept 
Beans and Aromatics. 


Goddefs, Faith, ot Gods and men the fource, 

Endu’d with fertile, all dettioying force ; 
All-parent, bounding, whofe piolific pow’rs, 
Produce a ftore of beautcous fiuits and flow’rs, 
All-various maid. th’ eternal world’s ftiong bafe 


Immortal, blefled, crown’d with ev’1y grace ; 
From whofe wide womb, as fiom an endlefs root, 
Fruits, many-form’d, mature and grateful fhoot. 
Deep bofom’d, bleffed, pleas’d with giaffy plains, 
Sweet to the {mell, and with proiific rains, 10 


All flow’ry damon, centre of the world, 

Around thy orb, the beauteous ftars are hurl’d 
With rapid whirl, eternal and divine, 

Whofe frames with matchlefs fill and wifdom fune, 
Come, bleffed Goddefs, liften to my pray’r, 15 
And make increafe of fruits thy conilant care ; 

With fertile Seafons in thy train, draw near, 

And with propitious und thy fupphant-hear. 


® According to Orphens, as related by Proclns, in Tim, 
p 292 Tarth is the mother of cvery thing, of which Heaven 
qs the father And the reader will pleafe to otferve, that, in 
the Orphic theology, Rhea, the mother {th ods, the 
Earth, and Veta, are all are and the lame diwr:t’, « «akdered 
pecording to her eflental pecuburitiess 
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XXVL 
PATHE MOTHER OF THE GODS. 


The FumicaTion trom a Vauiety of OnoriFERovs 
SuBSTANCLS. 


Other of Gods, great nurfe of all, draw near, 
M Divinely honoi’d, and regard my pray'r: 
Thron’d on acar, by lions drawn along, 

Ry bull-deftroying lions, {wift and ftrong, 

Thou fway’ft the fceptre of the pole divine, r 
Andthe world’s middle feat, much-fam’d, is thine, 
Hence earth is thine, and needy mortals fhare 
Their conftant food, from thy protecting care: 
From thee at firft both Gods and men arofe ; 

From thee, the fea and ev’ry river flows, 0 
Velta, and fource of good, thy name we find 

To moitai men rejoicing to be kind ; 

For ev’ry good to give, they foul delights ; 

Come, mghty pow’r, propitious to our rites, 
‘All-taming, bletied, Phrygian favioui, come, 45 
Saturn’s great queen, rejoicing in the drum, 


Ver 5] We hawpalrcady obfirved, that the mother of the 
Gods 1s the fame with Rhea; and Proctus, in the fecund bouk 


oft... Gommentary on Fuclid, riforms us, that the pole of the 
wor age caliga by the Pythagorean the Seal of Rhea. 


i 4 Celeftial, 
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Celeftial, ancient, life-fupporting maid, 
Fanatic Goddefs, give thy fuppliant aid ; 
With joyful afpect on our incenfe ‘hine, 

And, pleas’d, accept the facrifice divine. 


XXVII. 
TO MERCURY. 


The Fumrcation from FRaANKINCENSE. 


ERMES, draw near, and to my pray’r incline, 
Angel of Jove, and Maia’s fon divine ; 

Studions of contefts, ruler of mankind, 
With heart almighty, and a prudent mind. 
Celeftial meffenger, of various fkill, ; 
Whofe pow’rful arts could watchful Arcus kill. 
With winged feet, "tis thine thro’ air to courte, 
O friend of man, and prophet of difcourfe : 
Great life-fuppotter, to rejoice is thine, 
In arts gymnaftic, and in fraud divine : 10 
With pow’r cndu’d all language to explain, 
Of care the loos’ner, and the fource of gain. 
Whole hand contains of blamelefs peace the rod, 
‘Lorucian, bleffed, profitable God: 
Of various {fpeech, whofe aid in works we find; 15 
And in neceffities «6 mortals kind. 


Dire 
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Dire weapon of the tongue, which meh revere, 
hee Hermes, and thy fuppliant hear; 


my works, conclude my life with peace, 
a eful foeech, and memory’s incréafe. 26 


XXVIII, 
TO PROSERPINE. 
A HY M N. 


AUGHTER of Jove, almighty and divine, 
Come, bleffed queen, and to thefe rites inclinet 

Only-begotten, Pluto’s honor’d wife, 
O venerable Goddefs, fource of life s 
*Tis thine in earth’s profundities to divell, § 
Faft by the wide and difmal gates of hell: 
Jove’s holy offspring, of a beauteous mien, 
Fatal, with lovely loeks, infernal queen: 
Source of the furies, whofe bleft frame proceeds 
From Jove’s ineffable and fecret feeds 0 
Mother of Bacchus, fonorous, divine, 
And many-form’d, the parent of the vine: 
The dancing Hours attend thee, effence bright, 
Alletuling virgin, bearing heav’nly light : 

Ver. 3.) Only-begotien. Kar yag 5 Geodoyae ro xdgry MOTO. 


TENELAN Eiade wgecayorriti. Proc. Tim 2 extra, p. 139 9, 
i.e. “1 Yee that the theologit (meaning Orpheus) all Profers 


pine, thy: hoa 
x 
Iilufrious 
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Tiluftrious, horned, of a bounteous mind, 14 
Alone detir’d by thofe of mortal kind. 

O, vernal queen, whom graffy plains delight, 
Sweet to the fmell, and pleafing to the fight : : 
Whofe BOY form in budding fruits we" iw, 

Earth’s vig’rous offspring of a various hue : 20 
Efpous’d in Autumn: hfe and death alone 

To wretched mortals from thy power is known: 

For thins the tafk according to thy will, 

Life to produce, and all that lives to kill. 


Hear 


Ver. 21.) Ffpous'd in Autumn, We hove already obferved in 
the Diflertation, that the Orphic theologers conudercd a d f- 
ference of fcxin the divinines attributing the male ta forme, 
and the fumale to others = Now the mutual commerce and en- 
ergy fobfift ng between thef Gods and G ddees, they denoms- 
nated lego Pam, 3. ¢. “hoy marreges ” or accurdiug to 
Proclus, on the Parmensdes of Plato, as cited by Eftlicubach, 
in Epig. p. gg, they myftically called, the fimpie kind-ed con- 
jupdieon, aid communion of divine caufes, a marrage, And 
Proferpine, or the au.mating part of the earth s joul, may be 
confdcred as relong im Autumn, from all further productions; 
her powers at that time heving attained their frit perfeétion. 

Hence at thit period may we not fay, that fhe 1s wholly ab- 
tracted from the ammal hfe and fecretly united with Pluto, 
or the intellectual part of the earth’s foul; frem whom the re- 
ceives the divine hight of mand, and copious flreams of the 
nectar of d vine know ledge 

Ver. 24 | Tar thine the ioft, &c. Proclus, in Theol Plat. p. 
s7r. informa us, that, according to the Elenfinian myfteries, 
Proferia se together with Plato, governs terreftnol concerns, 
and the reccffes of the earth: that the fuppic. fe the ex. 

reme 
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Hear, bleffed Goddefs, fend a rich increafe 2g- 
Of various fiuits from earth, with lovely Peace; 
S&d Health with gentle hand, and crown my fife 
With left abundance, free from noify ftrife ; 

Laft in citreng offi age the prey of Death, 

Difinifs we willing to the realms beneath, 30 
To thy fair palace, and the bhifsful plains 

Where happy fpiits dwell, and Pluto reigns. 


XIX 
T Oo BACCHUS 
The Fumicarion from Storax. 


ACCHUS I call, loud-founding and divine, 
Fanatic God, a two-fold fhape is thine; 
Thy various narpes and uttributes I ting, 
O, firft-born, thrice begotten, Bacchic king: 
Rural, sneffuble, two-form’d, ob{cure, ‘ 
Two-horn’d, with ivy ciown’d, euion, pure: 
Bull-fac’d, and maitual, bearer of the vine, 
Endu’d with counfel prudent and divine: 
Triennial, whom the leaves of vines adorn, 
Of Jove and Proferpine, occultly born. 10 


treme parts of the unrverfe, and imparts foul to thofe, who, 
by her power, are rendered inanimate and dead. This is pere 
fedtly ggrecable to the 23d and following Iine, 


Vow. 4. O, frfi-torn, See the notes to Hymn ¥. to 
ae 


Immortal 
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Vmortal demi, hear my fippliant voice, 
Give me in Slamele( plenty to rejoice; 
And liften gracious to my myftic pray’r, 
Surrounded with thy choir of nurfes fair, 


XXX. 
TO THE CURETES. 
A HYMN. 


EAPING Curetes, who with dancing feet 
And circling meafures, armed foot{t: ps beat : 

Whofe bofom’s mad, fanatic tranfports fire, 
Who move in rythm to the founding lyre: 
Who traces deaf when lightly leaping tread, 5 
Arm bearers, trong defenders, rulers diead: 
Propitious omens, guards of Proferpine*, 
Preferving rites, myfterious and divine: 
Come, and benevolent my words attend, 
{In herds rejoicing), and my life defend, 10 


XXXI. 
TO PALULA S& 
A H Y¥ MN. 

NLY-Begaotten, noble race of Jove, 
Blefled and fierce, who joy’ft in caves to rove: 
O warlike 
* Procins calls the Curctes, guards of Proferpne, hb wv. 

Theel Plat p 383. , 
KXXI, Ver 2] Ab» yoy" an caver to roe Protiss, Plat, 


Theol. p 372 informs us that there are three sign Cie 
wific 
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O, warlike Pallas, whale illuérious kind, 

Ineffuble and efflable we find : 

Nagnanimous and fam’d, the rocky height, ; 
And raves, and fhady mountains thee delight; 

In arms’ Raging, who with Furies dire 

Aad wild, the fouls of mortals doft infpire, 
Gymnafhe virgin of terrific mind, 

Dire Gorgons bane, unmarried, bleffed, kind: 20 
Mother of arts, impetuous; underftood, 

Rage to the wicked, wifdom to the good : 

Female and male, the arts of war are thine, 
Fanatic, much-form’d dragonefs, divine : 

O’er the Phlegrean giants, rous’d to ire, 2 
"Thy courfers driving, with deftrudtion dire. 


Sprung 
vific monads, Diana, Proferpine, and Minerva; and that thefe 
three divinities exif together. Hence the reafon is obvious 
why this Goddefs is celebrated as living in caves, and delight. 
ing in rocks and mountains, from her agreement with Diana: 
and hence is appears, chat Runkeniu» was miftaken in imagig« 
ing thefe cpithets were mifplaced. We may likewif* fee the 
reafon from hence, why Minerva is called, in line 14, Female 
and Male, as well as the Moon; and why the Maon is cal 
in the Hymn to her wdveoge xden, i.e. “ gli-wile virgin.” 

Ver. 14] Much-form'd dragone/s. It is eafy to perceive the 
agreement between Minerva, who is the fame with diving 
Wildom and Providence, and a Dragon; fince according to 
Phurnutus, a dragon is of a vigtlant and guardian nature. 

Ver. 15.) Over the Phlgrean giants, &c. The fable of the 
giants gommon ; but its philefophical explanation is, 1 fers, 
but litle kn}bvn and lels underftood, For the fake of the hibe- 
rals uers"Ae, the following account of the battles of the G 

from 


( t58 ) 
Sprung from the head of Jove, of fplendid mieny 


Purger of evils, all-victorious queen. 
War 


frem the excellent Commentary of Procivs,on Platn’ «epublic, 
P- 373, isinferted., “The diviltble progre is of all beings, 
and the diverfities of fubfauces, receive a fupernal origin, 
from a divifion of unknown primitive caufes, which are nutual- 
dy at {trite with princip'es, fubj: ¢t te the univerfe. For fone 
determine their effence about un.ty, on which they depend; 
and others receive in themtelvesa cever-faiug power of a. 
finity, by which they gene! ate univerfals, and 4 ceafe of mul- 
titude and piogrfiton, according to which they poflefs ther 
peculiar effences. Hence, efter the fame manner as the firft 
principles of beings, are mutually feparated from each other; 
Sg ali divine genera and true beings have among thenifelves a 
progrefiun ciftinguihed by order. Tu confequence of this, 
fome infert in things pofterior the principle caufe of unity; but 
others afford the power of feparation. Some are the caufes of 
convertion to indgriors, and of collectiug the multitude of pro- 
greffive natuics ta their proper prinuples: while otners pro~ 
mote their progreffion and procreation, emanating from princi- 
ples, as their force. Same fupp'y the power of generating to 
inferiors; and others exhibit a conftaut and undefiled puriy, 
‘There ate fome, agai, containing tne cavfe of feparable goods ; 
and others, of fuch goods as fubfit together with their recipi- 
ents. Indecd, after this manner, the vations contiariety of 
foch kinds appears in all the adminiftrations of true being. 
Thus the ftation or quict of things conitantly eftablihing be- 
ing in themfelves, reliits efficacious and vital poweis of mouon- 
So the communication of identity, on every fide fimilar to it- 
felf (if the expreffion may be sllowed) 13 {pecially oppofid'to 
ghe difcretions of diverfity. Thus, too, fimilitude fights with 
@MUmilitude, and equality with inequality, Since this is the 
cafe, can it be wonderful, that mytholog:{ts, persciving a con- 
trariety of this hind among the Gods, and the ‘Agit principles 

of 


( 159 } 


Hear me, G Goddefs, when to thee I pray, 
(ith fupplicating voice both night and day, 20 


And 


of things,” ould reprefent it to their pupils by contentions and 
wars? tor thodgatbe divine genua ure always umted with 
each uther, yet they prefide as well ever thof, who adminater 
tu uulom, a8 over thole who machinate confufion, And thu is 
the firft reafon of the warsof the God, But xt 1s lawful to pro- 
duce another reafyn, aud to affirm thut the Gods are indeed 
mdivifiLly conyoiaed, and fubfift te getler ia mutual uni- 
fornuty’ but that thar progregions into the untverfe, and par- 
tcipat ons by recipient Hatures, become dijoiued and dsvilible, 
and by this means flied w th contrariety, For things fubyect 
to the power of the (cds, cannot recuve ther d Hufed powers, 
and mulaform dled: itiaus, withowe mi ture and contufion, 
Hence the laft orders dependent on the Gods, fince they are prow 
duced by a lung arc rve ‘rom the firft caufey, but are contigus 
ous to the concerns tacy aduuniter, and adhere to matter, con 
tract contraruty, and ati all-various divifion. partially prefidang 
ever material affairs, god dimindhing and difperfing cthofe fe- 
pirate powirs, wh ch b fore fuofifted in a fuperjor manner, 
unitermly aad widt .ib'y, an their primative caufes. Since, thet, 
uch and Jo many are the ways, by which, according to the 
myftenes of thooluzifls, war i ufually reicrnd to the Godss 
other pocts who, feized with fury, hive interpreted divine cOThe 
gerns, introduced the batcles and wars of the Gods, according 
to the firtt reafans, 1 e¢ fo far as the divine genera admit of 
diverfity, according to the firit principles of all things, For 
fables, coucealiog truth under a verl, fhew that fuch things aszee 
walto pr ciples, oppofe and fiyle with the authors of generation s 
colle@ung with fparating natures, things uoilying with fach 
as multiz ly by the progrefiion of Len gs, and unuverfal genera, 
ith fuch as opcrate ina prrtial and pa ticu‘ar magner Heage 
they relate, Va the Titans for deers fiudervient to Nature} 


fight ya acchus, (or Nature, and the gisnts with shies 


{ 360 ) 


And in my lateft hour, give peace and health, 
Propitious times, and neceflary wealth, 

And, ever prefent, be thy vot’ries aid, 

O, much implor’d, art’s parent, blue eyedanvid. 


XXXII. 
TO VICTORY. 
The Fumication from Manna. 


Powerful Victory, by men defir’d, 

With adverfe breafts to dreadful fury fir'd, 
Thee Linvoke, whofe might alone can quell 
Contending rage, and moleftation feil : 

ts thine in battle to confer the crown, rn 

‘The victor’s prize, the mark of fweet renown; 
For thou rul’ft all things, Vidtory divine ! 
And glorious ftrife, and joyful fhouts are thine. 
Come, mighty Goddefs, and thy fuppliant blefs, 
With fparkling eye, clated with fuccefs ; 
May deeds illuftrious thy protection claim, 
And find, led on by thec immortal Fame. 


For union, and an indivifible work, is proper to Bacchus and 
Jupiter, as the dennurgic caufes of the world, but the Titaaa 
and Giants produce tne demuurgic powers into multitude: 
partially admimfterinig the concerne of the univerfe, and exift- 
ing asthe proximate parents cf materias natures.” Thus fer 


Proclus. For a farther account of Minerva, fee the nete to 
Hysm ix. to Nature, 


YAXUI. 


( 61 ) 


XXXIII. 
TO APOLLO 
The Tamication from Manna, 


LEST Pzan, come, propitious to my pray’r, 
Iiluftrious pow’r, whom: Memphian tribes Teverey 
Slayer of Tityus, and the God of health, 
Lycorian Phoebus, fruitful fource of weaith : 
Spermatic, golden-lyr’d, the field from thee 5 
Receives it’s conftant, rich fertility. 
Titanie, Grunian, Smynthian, thee I fing, 
Python-deftroying, hallow’d, Delpbian king : 
Rural, light-beare:, and the Mufe’s head, 
Noble and lovely, arm’d with arrows dread: 10 
Far-darting, Bacchian, two-fold, and divine, 
Tow’r far diffufed, and courfe oblique is thine. 
©, Delian king, whofe light-producing eye 
Views all within, and all beneath the iky ; 


Ver. 7.] Grunian, According to Strabo, lib. xiii, Grpmege 
isatown of Myrineus: likew:fe, a temple of Apollo, and» 
moft amcicnt oracle and temple, fumptuoufly built of white 
ftone, Gyra'd. Syntag p. 237. 

Ver. 11] Faredarting. inarnSsrerng. Proclus, on Platn’s 
Cratylus, informs us he is fo called, drt yognpes ats, nal efezougneg 
im] mavras wate rag evtgytiag, i.e. + becanfe fince he is the 
choragus or leader of the choit of the Mules, he produces ene 
ergies in ail chaggs.” 


M Whofe 
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Whofe locks ate gold, whofe oracles are flare, 15 

Who, omens gaod reveal’ft, and precepts pure: 

Hear me entreating for the human kid, 

Hear, and be prefent with ben:gnant inind ; 

For thou furvey’it this boundlefs Sher aff, 

And ev’ry part of this terreftrial ball 20 

Abundant, bleffed ; and thy piercing fight, 

Extends beneath the gloomy, filent night ; 

Beyond the darknefs, flarry-ey’d, profound, 

The flable roots, deep fix’d by thee are found. 

The world's wid: bounds, all-flourifhingarethine, 2¢ 

Thyfelf cf all the fource and end divine: 

*Tis thine all Nature’s mufig to infpire, 

With various-founding, harmonifing lyre ; 

Now the laf ftring thou tun’ft to fiweet accord, 

Divinely warbling now the higheft chord ; 30 
Th’ im. 


Ver. 29 | Now the loft firing, &e. Gefner well obferves, in 
his notes to this Hymn, that the comparifon and conyundtion of 
the mufical apd aftronomical elements are moft ancient ; being 
derived from Orpheus and Pythagoras, to Plato. Now, accord. 
ing to the Orphic and Pythagoric doctrine, the lyre of Apolly 
ig gn Jomage of the celeftial harmony, or the melody caufed by 
the orderly revolutions of the celeftial {pheres. But 1 cannot 
believe that Orpheus and Pythagoras confidered this harmony as 
attended with fenfible founds, according tothe vulgar accepta. 
tion of the word : for it 1s furely more raticnal te fuppofe, thar 
they meant nothing more by the mufie of the {pheres, than 
their harmonical proportions to each other. Indeed thefe wife 
ten, to whom metaphors were familar, may L .eafiry con- 

4 ceived 


( 163 ) 


Th’ immorfal golden lyre, now touch’d by thee, 
Refponfive yields a Dorian melody. 
Ail 


ceived by vulgar found and vulgar harmony to infinuate in+ 
ternal found, and hatmony fubfifting in its origin and caufe, 
Hence we may confider the fouls ot the cereftial {pheres, togts 
ther with the foul of th. world, as compofing the choir of the 
nine Mufes; (who are called by the Platonifts nme Syrens) 
and dancing in numerical order round Apollo the fun of the 
intellectual world. Bue thefe nine Mufes are far different 
from the marine Syrens of the pocte who, refident as it were’ 
in the fea of matertaldelights, draw us afide by their alluring 
melody, from the paths of rectitude. For thefe are divine $y« 
rens inviting us to the proper end of eur nature; and forming 
from the eight tones of che eight {pheres, one perfet and evere 
lafting harmony. 

The following qrotat’on from the Platonic Nichomachus, 
Harm, 1 p. 6. illuftratcs the meaning of the Hypate and Nete, og 
the higheit and loweit firmg. From the motion of Satura, 
(fays he) “ The moft remote of the plancts, the appellation of 
the graveft found, Hypate, is derived: but from the lunar mo 
tion, which 19 the loweft Of all, the molt acpte found 15 called 
varn, Nete, or the loweft.” But Gefner obferves, that a more 
ancient, and as it were archetypal appeljation, ia derived from. 
the ancient triangular lyre, a copy of which was found among 
the pictures lately dug out of the ruins of Herculaneum ; where 
the higheft chord next to the chin of the mufician is the longeft, 
and confequently (fays he) the found is the moft grave. Gef- 
uer proceeds in obferving, that the three feafons of the year 
are fo compared together in a mufical ratio, that Hypate figni« 
fics the Winter, Nete the Summer, andthe Dorian mesfore 
reprefents the intermediate feafons, Spring and Autumn. Now 
the resfon why the Dorian melody is afligned to the Spring, 
1s becaufe that meafure wholly confifts in temperament and mg, 

duration, as we learn from Pint. de Muff. p. 1136. F. and come 
Ma fequenily 
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All Nature’s tribes to thee their diffrenc{. owe, 

And changing feafons from thy mufic flow : 

Hence, mix’d by thee in equal parts, advance = 3.5 
Summer and Winter in alternate dance ; 

This claims the higheft, that the, loweft ftring, 

The Dorian meafure tunes the lovely {pring : 
‘Hence by mankind, Pan-royal, two-horn’d nam’d, 
Emitting whiftling winds thro’ Syrinx fam’d; 40 
Since to thy care, the figur’d feal’s confign’d, 
Which flamps the world with forms of ev’ry kind, 


Hear 


fequently is with great propriety attributed to the Spring, con- 
fidered as placed be. ween Summer and Winter; and gratefully 
tempering the fervent heat of the one, and the intense cold uf 
the other. 

Ver. 39.] Pan-royal. See the notes tothe Hyman to Paty 
r6 Fhercules, end the Sun. 

Ver. 40.] Emitting whifthag winds. Johannes Disconus, is 
Allegoreis Theogonia Hefiodi, quotes tue folluwany lies iTom 
Orpheus, 


Bee Bera wavlav igi Seg, orduloy ve xgea chy, 
Thingass colar, davaior TH eteopuereig. 


That is, “ But Jupiter is the God of all, and the mingler of 
allthings; wh.thng with the breathing winds and aerial voites.” 
And this perfectly agrees with Apollo, confidered as Jupiter, 
or the fun of the intelligsble world. 

Ver. 41.] The figur'd feal. Since Apollo in the inte)ligible 
world is the demiurgus of the univerfe, and confequently eom- 
prehends in his effeuce the archetypal ideas of ail fenfible forms, 
he may with great propriety be faid to poficfs the figured fesl, 
ef which every vifible {pecies is nothing more than an ™- 
prefion, It is however neceflary to obferve, that in the oe 

a 
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Hear me, Bleft pow’r, and in thee rites rejoice, 
And fave thy my fics with a fuppliant voice, 


XXXIV 
T O L A T ON As, 
The Fumicazion fiom Myaru. 


ARK veil’d Latona, much invoked queen, 
I'win-bearing Goddef, of a noble mien; 
Ceantis great, a mighty mind is thine, 
Offspring prolific, bleit of Jove divine : 
Phoebus proceeds fiom thee, the God of light, 5 
And Dian far, whom winged dirts delight ; 
She in Ortygia’s honor’d 1egions bein, 
In Delos he, which mountains high adotn, 
Hea me, O Goddgfs, with propitious mind, 
And end thefe holy ritgs, with afpect kind, 19 


XXXV. 
TO DIAN A. 
The Fumication from Mavna, 
EAR me, Jove’s daughter, celcbrated queen, 
I Bacchian and Titan, of a noble mien; 


feal of ideas, all forms fubfift in indivifible unten and immatetia? 
perfection +, but in their umitutive impreflions th bodtes, they 
are found full of bound!tfs mulutude, asd material imperfeQaon, 


M 3 In 
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In darts rejoicing and on all to thine, 
Torch»bearing Goddefs, Didtynna divine ; 

O’er births prefiding, and thytelf a maid, 

To labour-pangs imparting ready.aid : 
Diffolver of the zone and wrinkl’d care, 

Fierce huntrefs, glorying in the Sylvan war: 
Swift in the courfe, in dreadful arrows fkill’d, 
Wandering by night, rejocing in the field: 

Of manly form, erect, of bountcous mind, 
luftrious dzmon,, nurfe of human hind: 
Immortal, earthlyy Lane of monsters fell, 

‘Tis thine, bleft maid, on woody hills to dwell: 
Foe of the ftag, whom woods and dogs delight, 
In endlefs youth who flourifh fair and bright. 
O, univerfal queen, auguft, divine, 

A various form, Cydonian pow’r, ts thine: 
Dread guardian Goddefs, with benignant mind 
Anfpicious, come to myflic rites inclin’d ; 
Give earth a ftore of beauteous fruits to bear, 
Send gentle Peace, and Health with lovely hair, 
And to the mountains drive Difcafe and Care, 


16 


15 


Ver, 5.] O'er births prefiding. In the original, doyala: and 
Proclus, in Plat. Theol. p. 403. obferves that this epithet is 
given te Diana by theologians, becaufe fhe is the infpector of 


natural progreflion and generation. 


XXXVI. 
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XXXVI. 
TO THE TITANS 


The Fumication from FRaANKINCENSE,. 


Mighty Titans, who from heav’n and earth 
Derive your noble and i#luftrious birth, 
Our fathers flies, in Taitaius profound 
Who dwell, deep mere’d bencath the folid ground : 
Fountains and principles, from whom began 5 
Th? afflicted, miferable, race of man: 
Who not alone in cirth’s retreats abide, 
But in the ocein and the air refide ; 
Since ev’ry fpecies from your nature flows, 
Which all prolific, nothing barren knows: 10 
Aveit your rage, if from th’ infernal fc its 
One of your tribe fhowld vilit our retreats, 


XXXVII. 
TO THE CURETE Sf. 
The Fumication front FranxincEnsz, 


RASS-beating Salians, minifters of Mars, 
Who guaid his arms the inftruments of wars; 
Whot 


See note to Hymn xvxi. to Pallas. 
XXXVIE + Che Curetes arc pluoly cclebrared in this Hyma 
aé the winds, the reafon of which is asfollows, Saturn, wha, 
My accordsrg 


( 168 )} 


Whofe bleffed frames, heav’n, earth, and fea compofe, 
And from whofe breath all animals aiofe : 

Who dwell in Samothracia’s facred giound, 5 
Defending mortals thro’ the fez profound, 

Deathlefs Curetes, by your pow’r alone, 

Initial rites to men at fist were thewn: 

Who fhake old Ocean thund’ring to the thy, 

And fkabborn oaks with branches waving high. 10 
* Tis your’s in glittering arms the earth to beat, 
With lightly-leaping, rapid, founding feet ; 

Then every beaft the noife tersific flies, 

And the loud tumult wanders thro’ the fktes : 

The duft your feet excites with matchlefs force, 15 
Flies to the clouds amidft their whirling courfe ; 
Andev’ry flower of variegated hue, 

Grows in the dancing motion form’d by you. 
Immortal demons, to your pow’ss confign’d 

The tafk to nowith, and deflroy mankind. 20 


cording to the Orphic theolory as related by Proclus, 16 allacted 
a fupercedeftial and intelc&ual efitace produced Jupiter from 
Rhea. And Jupiter, or the demurgus of the univerfe, fifent'y 
emerged mto ght trom the three principles, Ether, Chaos, 
and Night conflidting together, and mutually concurring with, 
and feparating from each other. Now thefe three principles 
ame interpreted by Julian, Orat. v. as the Corybantes; and 
he with perfec agreement to the Orphic {ymbolical theo- 
, the mutual conflict of thefe principles, 1s reprefented by 
impetuoys Fury of the wands. 


When 
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When ruftfing furious with loud tumult dire, 
O’erwhelin’d, they perith in your dreadful ire 

And live replenifh’d with the balmy air, 

The food of life, committed to your care. 

When fhook by ybu, the feas, with wild uproar, 25 
Wide-{preading, and profoundly whirling, roar : 
The concave heav’ns, with Echo’s Voice refound, 
When leaves with ruftling noife beftrew the ground. 
Curetes, Corybantes, ruling kings, 

Whofe praife the land of Samothracia fings : 30 
From Jove defcended; whofe immortal breath 
Suftains the foul, and wafts her back from death: 
Aerial-form'd, much-fam’d, in heav’n ye fhine 
Two-fold, in heav’n all-lucid and divine; 

Blowing, ferene, fiom whom abundance fprings, 35 
Nurles of {cafons. truit-producing kings, 


"XXXVI. 
To COR YBAS 


The Fumication trom Franxiactinse, 


HE mighty ruler of this earthly ball, 

For ever flowing, to thefe rites I call; 
Martial 
The following curious paflage is preferved to us by Athe- 
nagoras, in Legat. i. pro Chriftiams; in which Orpheus defcribes 
the generation of the celeftial or intelle@ual earth, “ Bat 
Phanes of Protogoaus produced another dire offspring from bus 
holy womb; the dreadful form ofa dragon. It has hairs on its 
head, 
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Martial and bleft, unfeen by mortal figh 

Preventing fears, and pleas’d with gloomy night 
Hence, fancy’s terrors are by thee allay’d, 
All-various hing, who lov’ft the defart fhade : 

Each of thy brothers killing, bloud 1s thine, 
Two-fold Curete, many-form’d, divine. 

By thee tranfmuted Ceres’ body pure, 

Became a dragon’s favage and obfewme ; lo 
Avert thy anger, hear me when I pray, 

And by fix’d fate, dive fancy’s fears away, 


and a beautiful countenance, but the reft of its body 15 
“that of a dracon, tremendous to the view.” New from this 
paflage I couclude that Corybas, m the prefent Hymn, 1s the 
fame with Protogonus. for he ts celebrated, v. 9, 10 a> chang 
ing by his ares the holy budy of Ceres (or the earth) irto the 
form of a favaye and cbfcure dragon. And as im the above 
jines the intelle@tua! earth 1 repreiunted’ um der the form ot , 
dragon with 2 beautiful countenance the fent.ble earth, whieh 
-is but the amage of the intelectual, may with perfect agres_ 
ment to this fragment be cailud an obfcure dragon, fince ol. 
fcurity 1s an aps fymbol of a material nature. 

Corybas ts likewife fa d, v. 7. to hill histwo brothers, Now 
fince Corybaa is Protogonus, his twobrothers may b. confidered 
as Ether and Chaes, whof. ocult uniou formed the archyty pal 
egg of the univerfe : and Protogonus burfling fo-th from this 
egg, and by thismeansdifperfing Aether and Chaos, may be apt. 
ly reprefented under the fymbol of Corybas deftroying his twe 
brothers For, according to Proclus, at 1s cuftomary with divitie 
poets, to imitate the ecalred povcrs of exemplars, by contrary 
and mof remote adumbs ations. 


XXXIX, 
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XXXIX, 
T O CERES, 
The Fumication from Storax, 


Univerfal mother, CerdHfam’d 
Auguit, the fource of wealth, and various 
nam’d: 

Great nurfe, all-bounteous, bleffed and divine, 
Who joy’ft in peace, to nourifh corn is chine : 
Goddef, of teed, of fruits abundant, fuir, g 
Harveft and threfling are thy conflant care ; 
Who dwell’it in Eleufina’s feats retir’d, 
Lovely, delighttul queen, by all defir'd, 
Nurle of all mortals, whofe benignant mind, 
Firft ploughing oxen to the yoke confin’d ; 10 
And gave to men, what nature’s wants require, 
With plenteaus means of bitfs which all defire, 
In verduie flourithing, in honor bright, 
Affeffor of great Bacchus, bearing light ; 


Ver. 2,] The fource of wealth, The following Orphic verte 
is preferved to us by Diodorus Siculus, i, az. which perfectly 
agrees with the prefent Hyman. 


TF rng mdvrey, Anrtrne, whercdiriiea, 


That is,, * Earth, mother of all things, Ceres, fource of 
wealth,” 


Rejoicing 


( mye ) 


Rejoicing in the reapers fickles, kind, 15 
Whofe nature lucid, earthly, pure, we fina. 
Prolific, venerable, Nuife divine, 

Thy daughter loving, holy Proferpine : 

A car with diagons wok ’tis thine to guide, 

And orgies finging round thy throne to ride: 20 
Only-begotten, mucM@producing queen, 

All flowers are thine and fruits of love'y green, 
Bright Goddefs, come, with Summer’s rich incieafe 
Swelling and pregnant, leading fmiling Peace ; 
Come, with fair Concord and imperial Health, 25 
And join with thefe a needful {tore of wealth. 


XL. 
TO THE CERALIAN MOTHER, 


The Fumicartion from Aromatics. 


ERALIAN queen, of celebrated name, 
From whom both men, and Gods immortal 
came ; 
Who widely wand’ring once, opprefs’d with grief, 
In Eleufina’s valley found’tt relief, 


Ver. 19.] A car with dragons yol'd. Since, acccording to our 
notes on the preceding Hymn to Corybas, Cercs, or the Earth, 
ia reprelented by Orpheus under the form of an obfcure 
dragon, it is not wonderful that fhe fhould be.drawa by 
Gragons. 


Difcovering 


( 1973 ) 


Difcovering’ Proferpine thy daughter pure 5 
rus, difmal and obfcure ; 

youth while thro’ the world you ftray 

Bacchus, attending leader of the way; 

The holy marriage of terieftrial Jove 

Rdlating, while opprefs’d with grief you rove; Yo 

Come, much invok'd, aud to thele 1ites inclin’d, 

Thy my‘ftic fuppliant blefs, with fav’ring mind, 





XLI. 
T O MIS E §&. 
The Fumication from Strorax. 


Call Thefmophorus*, fpermatic God, 

Of various names, who bears the leafy rod; 
Miles, ineffable, pure, facred queen, 
Two-fold Iacchus, male and female feen : 
Illuft:’ous, whether to rejoice is thine k 
In incenfe offer'd, in the fane divine ¢; 
Or if in Phrygia moft thy foul delights, 
Performing with thy mother facred rites ; 
Or if the land of Cyprus is thy care, 
Well pleas’d to dwell with Cytherea fair s 40 


* Or the legiflator, 
+ Of Eleufina, 


( 374) 


@r if exulting in the fertile plains 


With thy dark mother Ifis, were the reigys, 
Witt 


Ver. 12] With thy dark mother Tis. According to Plutare 1, in 
hus treatife of Ifis and Ofins, His 1s the niother of Orus, wl'o 19 
ctlted by the Greeks Apollo; and Iacchus st 13 well known 16 
a myfac firname of Bacchus. Now Apoile ws frequently called 
in the Orphic writings Bacchus ; asin the Hymn to that deity, 
Bacchian and Twoe-fold. And Apollo, as we have frequently ob- 
ferved, is im the intelligible world, the kang and father of the 
uhiverft, Protogonua, or Ericapeus, and in the fenfible world 
the Sun. So that Mifes or Bacehus 1s celebrated in this Hymn 
by the fame appellations as are given to Protogenusand Apollo: 
for he 18 cal'ed fpermatic, ineffable, male aad female, &c. 
which Jatt appellation 1s given to Protogonus in the Orphic 
werfe prefeived by Proclus, lib. u. an Timzum, 


Oidic nab yrérog xeareyde Sade nginenratog. 


‘That is, “ Female and father (or male), rong God Eri- 
capzus ” 

Indeed 1t is common w th the Orphic theologers, to celebrate 
eanfes 1s tho fume wits ther effects, and effedts with ther 
Bufes, the fupreme as che dubordinate, and the {ubordinate as 
the fnpreme And thre m confequence of the myfterious uniua, 
fubfifting between all the divine orders, and through every part 
of the umverfe , every thing, except the firft caufe, heing ftamp- 
ed as at were with the fame great feals of ideas, and exiting on 
this account in fympathy and fimultude with natures, both fu- 
porior and {ubordinate to sts effence And here I cannot but 
take notice of the miflake of Macrob.ns, who imagines thit 
all the Gods according to Orpheus, may be reduced to the Sun; 
the ather divinities heing but fo many different  ppellations of 
that deity : for it 1s fufficiently evident to thof. who are fkilled 
in the Orphic theology, tnit Orpheus wos a fo'ythéift as well 
asamonarcn But this nuftake of Macrabius ¢ nut wonder- 

ful ; 


( 195 ) 


With nurfeg pure attended, near the flood 
Of facred Atgypt, thy divine abode; 
Wherevere 


buolfof Longinus concerhng principles, grdadcyoc pal & Aoywiresy 
girobogie Bayne, i, €.  Longinus is a philologiét, but by nd 
means a philofopher.” Similar (u this is the miftake of modern 
Mythologifts, who in conformity wth the fafhionable philofo- 
phy, cali the material parts of nature, the Gods of the an- 
cients : the folly and imprety of which {yltem, cannot be better 
reprefented chan in the words of Plutarch in his above mention~ 
ed curious Treatife of Ifiyand Offris, which I fhall give the 
reader in the elegant Tranflation of Dr, Squire, p. 90. “ We 
ought to take the greateft care (fays Plutarch) chat we do nat 
explain away the very nature of the Gods, by refolving it as xt 
were into mere blafts of wind, or ftreams of rivers, wnto the 
fowing and caring of curn, or into the changes of the earth 
and feafons, as thofe perfons have actually done, who 
make Bacchus to be Wine, and Vulcan Fire, Jug as Cleanthes 
fomewhere tells us, that by Proferpine nothing elfe is meant, 
but that air which pervading the fruits of the earth, is thereby 
deftroyed as it were, beitlg deprived of its nutritive {pirit s 
and as 4 certain poet, {peaking of reaping cern, fays, 


ful; f: we may fay of him what Plotinus faid, on reading the 


Then, when the vigorous youth shall Ceres cut. 


For thofe who indulge themfelves in this manner of expreffion, 
act jult as wifely as they would do, who should call the fails, 
the cables, and the anchors of the fhip, the pilot; or the yarn 
aud web, the weaver; or the emulfion, the eafing draught, 
and the ptifan, the phyfician, “And, p. 91 he obferves, that 
as the fun and the moor, and the heavens, and the earth, and 
the fea, though common to all mankind, have different names 
given them by diffe-ent people; fo may the fame be affirmed, 
hikewie, of that one fupreme resfon, who framed this world, 


and of that one providence which governs and watches over 
the 


( 1% ) 


Wherever refident, blett pow’r attend, 13 
And with benignant mind thefe labours ei 4: 


XLII. 
TO THE SEASONS, 
The Fumication from Aromatics, 


AUGHTERS of Jove and Themis, feafons 
D bright, 

Justice, and bleffed peace, and lawful right, 

‘Vernal and graff}, vivid, holy pow’rs, 

Whofe balmy breath exhales in lovely flow’rs : 
All-colour’d feafons, mch incieafe your care, 5 
Circling, for ever floursfhing and fau ; 

Invelted wigh a veil of fhining dew, 

A flow'ry veil delightful to the view: 


the whole, and of thofe fuberdinate miniflring powers that arc fet 
ever the unrverfe, that they are the very famecvery where, heugh 
the honors which are paid them, as well as the appells*ions 
which are given them, are different in different placcs, accord- 
ing to the laws of each country, as are likewsfe thofe fymbols, 
ander which the myftics endeavour to lead their votarses to the 
knowledpe of divine truths and though fome of thefe are mo.e 
elear and explicit than others, yet are they not any of them 
without hazard; for whulft fome perfons, by wholly miftaking 
athe: meanmg and appellation, have thereby planged them. 
felvis into fuperfitton, others, that they might avoid fo fatal a 
quagmire, have unawares, daihid themfclves upon the rock of 
atherfin.' 

Attending 
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Attending Proferpine, whem back from night, 
The Fyg6s and Graces lead her up to light ; 10 
Ween in a band-harmomous they advance, 
‘Abd joyful round her, form the folemn dance 
Vgith Ceres tiiuntphiag, and Jove divine ; 
ropitious come, and on our incenfe fhine ; 
Give earth a blamelefs {toe of fruits to bear, 15 
And irake a novel mydfhic’s hic your care, 


XLII. 
TO SEMEL E, 
The Fumication from Sroramn-: 


ADMEAN Godde’s, unaverfal queen, 

Thee, Semele I call, of beauteous mien ; 
Deep-bofom’d, lovely Aowing locks sre thine, 
Mother of Bacchus, *jovtul and divine, 

The mighty offspring, whom Jove’s thunder bright, 5 
Fore’d immature, and fright’ned into hghe: 
Born frorh the deathlefs counfels, fecret, high, 
Of Jove Saturnian, regent of the tky ; 
Whom Proferpine permits to view the light, 
And vifit mortals from the realms of night: 10 
Conftant attending on the facred rites, 
And feaft tnernial, which thy foul dehghts; 
When thy fon’s wond’rous birth mankind relate, 
And fecrets deep, and holy celebiate. 
N Now 
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Now J invoke thee, great Cadmean queen 15 
To blefs thefe rites with countenance ferene. 


XLIV. 
TO DIONYSIUS BASSAREUS TRIENNALIS 
A H Y¥Y MN. 


OME, bleffed Dionyfius, various-nam’d, 

Bull-fac’d, begot from Thunder, Bacchus fam’d. 
Baffarian God, of univerfal might, 
Whom fwords, and blood, and facred rage delight : 
In heav'n rejoicing, mad, loud-founding Gud, 
Furious infpirer, bearer of the rod: 
By Gods rever’d, who dwell’ft with human kind, 
Propitious come, with much-rejoicing mind, 


5 


XLV. 
TO LIKNITUS}; BACCHUS. 
The Fumication from Manna. 


IKNITAN Bacchus, bearer of the vine, 
Thee I invoke to blefs thefe rites divine : 


* So called becaufe his rites were performed every third 
year. 

XLV. + Or the Fan-bearer. 

Concerning Liknitus aod the following Bacchufes, fee the 
lat fection of the Diflertation. 


Florid 
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Florid and gay, of nymphs the bloffom bright, 

And of fair Venus, Goddefs of delight, 

"T}~ fine mad footiteps with mad nymphs tobeat, § 
Dapcing thre’ groves with lightly leaping feet: 
Frém Jove’s high Counfels nurft by Proferpine, 

And born the dread of all the pow’rs divine ; 

Come, bleffed pow’r, regard thy fuppliant’s voice, 
Propitious come, and in thefe rites rejoice. io 


XLVI. 
TO BACCHUS PERICIONIUS 
The Fumicarion from Agomarics. 
ACCHUS Pericionius, hear my pray’r, 

Who mad’ft the houfe of Cadmus once thy care, 
With matchlefs force, his pillars twining round, 
(When burning thunders thook the folid ground, 

In flaming, founding torrents borne along), 5 
Propt by thy grafp indiffolybly ftrong. 

Come mighty Bacchus to thefe rites inclin’d, 

And blefs thy fuppliants with rejoicing mind. 


XLVIL. 
TO SABAS IU 5, 
The Fomication from Aromatics 
EAR me, illuftrious father, damon fam’d, 
H Great Saturn’s offspring, and Sabafius nam'd; 
So called from mig and xing, @ fittle pillar. 


N2 Inferting 
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Inferting Bacchus, bearer of the vine, 

And founding God, within thy thigh divine, 

That when mature, the Dionyfian God 5 
Might burit the bands of his conceal’d abode, 

And come to facred Tmolus, hie delight, 

Where Ippa dwells, all beautiful and bright. 

Come bleffed Phrygian God, the king of all, 

And aid thy mystics, when on thee they call, 10 


XLVI, 


T O IPPA 
The Fumication from Storax. 


REAT nurfe of Bacchus, to my pray’r incline, 
For holy Sabus’ fecret rites are thine, 

The mytflic rites of Bacchus’ nightly choirs, 
Compos’d of facred, loyd-refounding fires : 
Hear me, terreftris] mother, mighty queén, 5 
Whether on Phrygia’s holy mountain + {ten, 
Or it to dwell in ‘Troolus thee delights, 
With holy afpect come, and blefy thefe 1ites, 


* Ippa according to Proclus is the fame with Juno. 
+ Ida. 


XLIX. 


( 1 ) 


XLIX, 
TO LYSIUS LENATS 
A HYMN. 

EAR me, Jovy’ fon, blett Bacchus, God of winey 
H Born of two mothers, honor’dand divine; 
Lyfian, Euion* Bacchus, vaiious-nam’d, 

Ot Gods the offspring-fecret, holy, fam'd: 

Fertile and nourithing, whole liberal cate 

Earth's fruits increafes, flourifhing and fair ; 
Sounding, magnanmous, Lenean pow’r 

O varlous foim’d, medic’nal, holy flow’r: 

Mortals in thee, repofe from labour find, 

Delightful chaim, defir’d by all mankind : 10 
Fair-hair’d Euion, Bromian, joyful God, 

Ly fian, invefted with the leafy god. 

To thefe our rites, benigaant pow’: incline, 

When fav’1ing men, or when on Gods you fhine; 
Be prefent to thy myftic’s fupphant pray’r, 1g 
Rejoicing come, and fruits abundant bear, 


L, 
TO THE N ¥ M PHS 
The Fumication from ARomaTice, 
YMPHS, who from Ocean’s ftream derive your 
birth, 
Who dwell in liquid caverns of the earth ; 


Euion ingenunat, reparabilis aflunat Echo. Perfus. 


N 3 Narfes 
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Nurfes of Bacchus fecret-courfing pow’r, 
Who fruits fuftain, and nourifh ev'ry flow’r : 
Earthly, rejoicing, who in meadows dwell, § 
And caves and dens, whofe depths extend to hell» 
Holy, oblique, who fwiftly foarethro’ air, 
Fountains and dews, and mazy ftreams your care 
Seen and unfeen, who joy with wand’rings wide 
And gentle courfe, thro’ flow’ry vales to glide; ro 
With Pan exulting on the mountains haght, 
Loud-founding, mad, whom rocks and woods delight : 
Nymphs od’rous, rob’d ia white, whofe ftreams 
exhale 
The breeze refrefhing, and the balmy gale ; 
With goats and paftures pleas’d, and beafts of 
prey, 5 
Nurfes of fruits, umeonfcious of decay : 
In cold rejoicing, and tn cattle kind, 
Sportive thro’ ocean wand’ring- unconfin'’d: 
Nyfian, fanatic Nymphs, whom oaks delight, 
Lovers of Spring, Pzonian virgins bright. 20 
With Bacchus, and with Ceres, hear my pray’r, 
And to mankind abundant favour bear ; 
Propitious liften to your fuppliants voice, 
Come, and benignant in thefe rites rejoice ; 
Give plenteous Seafons, and fufficient wealth, 


25 
And pour, in lafting flreams, continued Health. 


LI. 
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LI, 
TO TRIETERICUS 


The Fumication from AroMATics. 


ACCHUS éanatic, much-nam'd, bleft, divine, 
Bull-fac’d, Lenzan, bearer of the vine ;, 

From fire defcended, raging, Nyfian king, 
Fiom whom initial ceremonies {pring : 
Liknitan Bacchus, pure and fiery bright, 5 
Prudent, crown-bearer, wandering i in the night ; 
Pupil of Proferpine, m/{fterious pow "ry 
Triple, ineffable, Jove’s fecret flow’: : 
Ericapzus, firft-begotten nam’d, 
Of Gods the father, and the offspring fam'd ; 10 
Bearing a fceptce, leader of the choir, 
Whofe dancing feet, fanatic Furies fire, } 
When the trienaial band thou dof infpire. 
J.oud-founding, ‘Fages, of a fiery light, 
Boin of two mothers, Amphietus bright: 15 


Ver. 10.] Of Gods the father, &c. Acording to the fragment 
preferved by Ficiwus, and tranflated in our Differtation, Trie« 
tericus isthe noftic power, or intelledt of the Sun; and the 
Sun 1s 1n the fenfible world, what Protogonus or Phanesis in the 
intelligible world; or, in other words, the Sun is the Phanes 
of the material world, for Tretericus is exprefely called in 
this Hymn Protogonus. With perfect agreement, therefore, 
to the Orphic theology, Protogonus, confidered as the firit of 
the fecret genera of the Gods, is the father of the Gods; but 
confidered as the Sun of the materal world, he is the offapring 


of the Gods, 
N4 Wand’ ring 
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Wand’ring on mountains, eloth’d with thins of deer, 
Apollo golden-ray'd, whom all revere. 

Gad of the grape with leaves of ivy crawn’d, 
Baffarian, lovely, .virgin-like, renown'd : 

Come bleffed pow’r, regard thy myfics voice, 20 
Propitious come, and in thefe rites rejoice. 


LH. 


TO AMPHIETUS BACCHUS, 


The Fumication fram every Aromatic except 
FRANKINCENSE. 


ERRESTRIAL Dionyfius, hear my pray’r, 
Awak’ned rife with nymphs of lovely ha’r: 

Great Amphietus Bacchus, annual God, 
Whe laid afleep in Proferpine’s abode, 
Did’ft lull to drowfy and oblivious ref, 
The rites triennial, and the facred feat ; 
Which reas’d again by thee, in graceful ring, 
Thy nurfes round thee myftic anthems fing ; 
When briskly dancing with rejoicing pow’rs, 
‘Thou mov’ft in concert with the circling hou'rs. 16 
Come, bleffed, fruitful, horned, and divine, 
Aad on thefe rites with joyful afpeet thine ; 
Accept the general incenfe and the pray’r, 
And make prolific holy fruits thy care, 


LUT, 
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LIT, 
To SILENUS, SATYRUS, and the 
PRIESTESSES of BACCHUS. 
The FumuGation from Manna, 


Silenus, honor’d by the pow’rs divine ; 
And by mankind at the triennial feat 
Illuftiious damon, reverenc’d as the bet: 
Holjeaauguit, the fource of lawful rites, s 
Rejoicing pow’r, whom vigilance delights ; 
With Sylvans dancing cver young and fair, 
Head of the Bacchic Nymphs, who ivy bear, 
With all thy Satyrs ou our incenfe fhine, 
Demons wild form’d, and blefs the rites divine; 10 
Come, roufe to facied joy thy pupilking *, 
And Brumal Nymphs with rites Lenzan bring ; 
Our orgies flining thro’ the night infpire, + 
And blefs triumphant pow’r the facred choir. 


Cae nurfe of Bacchus, to my pray’r incline, 


LIV. 
TO VENUS 
A H ¥ M N. 
EAV'NLY, illuftrious, laughter-loving queen, 
Sea-born, night-loving, of an awful mien ; 
Becanfe he was the nurfe of Bacchus, 


Cr afty, 
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Crafty, from whom neceffity firft came, 

Producing, nightly, ail-connecting dame: 

*Tis thine the world with harmony to join, 5 
For all things {pring from thee, © pow'r divine. 
The triple Fates are rul’d by thy decree, 

And all productions yield alike to thee: 

‘Whate’er the heav’ns, encircling all contain, 

Earth fruit-producing, and the ftormy main, 10 
Thy fway confeffes, and obeys thy nod, 

Awful attendant of the brumal God: 

Goddefs of marriage, charming to the fighty™ 
Mother of Loves, whom banquetings delight ; 
Source of perfuafion, fecret, fav’ring queen, 1g 
Wluftrious born, apparent and unfeen : 

Spoufal, lupercal, and to men inclin’d, 

Prolific, moft-defir'd, life-giving, kind: 

Great {ceptre-bearer of the Gods, ’tis thine, 
Mortals in neceffary bands to join ; a0 
And év’ry tribe of favage monfters dire 

In magic chains to bind, thro’ mad defire. 


Ver. §.] ' Vir thine the evorld with harmony to join. According 
to the Orphic theology as related by Proclus, and from him by 
Efchenbach, in Epig. p. 52. Venus is the caufe of all the har. 
mony and analogy in the univerfe, and of the union of form 
with matter ; connecting and comprehending the powers of alf 
the mundane elements. And although this Goddefs ranks a. 
mong the fapermundane divinities; yet her principal employ- 
ment confifts, in beautifully illuminating the order, harmony, 
and communion of ali mundane concerns. 


Come, 
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Come, Cyprus-born, and to my pray’r incline, 
Whether exalted in the heav’ns you thine, 

Or pleas’d in Syria’s temple to prefide, 2y 
Of o’er th’ Egyptian plains thy car to guide, 
Fafhion’d of gold ;, and near its facred flood, 

Fertile and fam’d to fix thy bleft abode; 

Or if rejoicing in the azure fhores, 

Near where the fea with foaming billows roars, 30 
The circling choirs of mortals, thy delight, 

Or beauteous nymphs, with eyes cerulean bright, 
Pleas by the dufty banks renown’d of old, 

To drive thy rapid, two-yok’d car of gold; 

Or if in Cyprus with thy mother faix, 35 
Where married femates praife thee ev’ry year, 

And beauteous virgins in the chorus join, 

Adonis pure to ting and thee divine; 

Come, all-attractive to my pray’r inclin’d, 

For thec, I call, with holy, reverent mind. 40 


LV. 
TO ADONIS, 


The Fumication from Aromatics. 


UCH-nam’d, and beft of demons, hear my 
pray’r, 
The defart-loving, deck’d with tender hair ; 
Joy to diffufe, by all defir’d is thine, 
Much form’d, Eubulus, aliment divine ; 
Femaly 
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Female and Male, all charming to the fight, 5 
Adonis ever flourifhing and bright ; 

Af ftated periods doom’d to fet and rife, 

With {plendid lamp, the glory of the fkies, 
Twoehorn’d and lovely, reverenc’d with tears, 

Of beauteous form, adorn’d with copious hairs. 10 
Rejoicing in the chace, all-graceful pow'r, 

Sweet plant of Venus, Love’s delightful flow’r: 
Defcended from the fecret bed divine, 

Of lovely-hair’d, infernal Proferpine. 

*Tis thine to fink in Tartarus profound, is 
And fhine again thro” heav’ns illuftrious round, 
With beauteous temp'ral orb reftor’d to fight ; 
Come, with earth’s fruits, and in thefe flames delipht. 


LVI. 
TO THE TERRESTRIAL HERMES, 


The Fumication from Storax. 


ERMES I call, whom Fate decrees to dwell 
In the dire path which leads to deepest hell: 


© Bacchic Hermes, progeny divine 
Of Dionyfius, parent of the vine, 


Ver. 8] With fplendid lamp, &c. Proclus, in his elegant 
Hymn tothe Sun, celebrates him a3 frequently called Adonis ; 
and this perfectly agrees with the prefent epithet, and with 
many others in the Hymn, 


And 
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And of cefeftial Venus Paphian queen, a 
Dark eye-lafh’d Goddefs of a lovely mien: 
Who conftant wand’reft thro’ the facred feats 
Where heil’s dread emprefa, Proferpine, retreats ; 
To wretched fouls the leader of the way 
When Fate decrees, to 1egions void of dav : To 
Thine is the wand which caufes fleep to fly, 
Or lulls to flumb’rous reft the weary cye ; 
For Proferpine thro’ Tart’rus dark and wide 
Gave thee forever flowing fouls to guide. 

dleffed pow’r the facrifice attend, y 
And grant our myftic works a happy end, 


LVII. 
TO CUPID, or LOV E£E, 
The FumicaTIon fiom Aromatics. 


Call gieat Cupid, fource of fweet delight, 

Holy and pure, and lovely to the fight; 
Daiting, and wing’d, impetuous fierce detire, 
With Gods and mortals playing, wand’ring fire: 
Cautious, and two-fold, keeper of the keys 5 
Of heav’n and earth, the air, and {preading fens; 
Of all that Ceres’ fertile realms contains, 
By which th’ all-parent Goddefs life fuftains, 
Or difmal Tartarus is doom’d to keep, 
Widely extended, or the fouling deep ; 10 

8 For 
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For thee, all Nature’s various realms obey, 
Who rul’t alone,-with upiverfal fway. 
Come, blefled pow’r, regard thefe myfic fires, 
And far avert, unlawful mad detires, 


LVIII. 


TO THE FATE S&S, 
The Fumicarion from Arovarics, 


AUGHTERS of darkling night, much-nam’d, 
D draw near 

Yfinite Fates,. and liften to my pray’r ; 

Whe in the heav’nly lake (where waters white 
Burtt from a fountain hid in depths of night, 

And thro’ a daik and ftony cavein glide, 5 
A cave profound, invifible) abide ; 


"Ver, 3.] Wo in the beav'nly lake, &e Gcfner confeffes he is 
ignorant what the poet meatis by the Alm Ovgana, or heavenly 
lake; as hkewife of the dark cavern in which he places the 
Fates, At firft Aight indeed the whole feems impenetrably oo- 
feute, but on comparing this Hymn with the 68th, to che 
Furies, we fhall find that the poet exprefsly calls them the 
Fates; and places them in an obfeure cavern by the holy water 
af Styx, And from hence a appears, that the Heavenly Lake 
is the fame with the Stygian Puol; which is called heavenly 
perhaps, becaufe the God fwear by it. But it is not wonder- 
ful that the water is called white; fince Hefiod, in Theog. v. 
591. {peaks of the Stygian waters as falling inte the fea with 
filvery whirls. And what ftrengthens the illuftration Rill more, 
Fulgentius places the Fates with Pluto. 


From 
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From whence, wide courfing round the boundlefs 
earth, 
Your pow’s extends to thofe of mortal birth ; 
To men with hope elated, trifling, gay, 
A race prefumptuous, born but to decay ; 40 
hofe life ’tis your’s in darknefs to conceal 
o fenfe impervious, in « purple veil, 
When thro’ the fatal plain they joyful ride 
[n one great car, Opinion for their guide ; 
‘Till each completes his heav’n-appointed round 16 
At ft, Hope, and Care’s concluding bound, 
The terms abfolv’d, preferib’d by ancient law 
Of pow’r immenfe, and juft without a flaw ; 
For Fate alone with vifion unconfin’d, 
Surveys the conduét of the mortal kind. 20 
Fate is Jove’s perfect and eternal eye, 
For Jove and Fate qur ev’ry deed defcry. 
Cume, gentle pow’rs, well born, benignant, fam’d, 
Atropos, Lachelis, and Clotho nam’d: 
Unchang’d, aerial, wand’ring in the night, a5 
Reftlefs, invifible to mortal fight; 
Fates all-producing, all-deftroying hea, 
Regard the incenfé and the holy pray’t ; 
Propitious liften to thefe rites inclin’d, 
And far avert diftreis with placid mind. 40 


LIX. 
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LIX. 
TO THE GRACES. 
The Fumication from Srorax. 


EAR me, illuftrious Graces, mighty nam’d, 
~ L From Jove defcended and Eunomia fani’d ; 

Thalia, and Aglaia fair and bright, 
And bleftt Euphrofyne whom joys delight: 
Mothers of mirth, all lovely to the view, 
Pleafure abundant pure belongs to you: 
Various, forever flourifhing and fair, 
Defir’d by mortals, much invok’d in prav’r: 
Circling, datk-ey’d, delightful co mankind, 
Come, and your myttics blefs with bounteous mind. 


LX. 
TO NEMESIS, 


A HY M N. 


HEEL, Nemefis I call, almighty queen, 
By whom the deeds of mortal life are feen ; 
Eternal, much rever’d, of boundlefs fight, 
Alone rejoicing in the juft and npht: 
Changing the counfels of the human breaft 5 
For ever various, rolling without ref. 
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To evely ‘mortal is thy influence known, 

And men beneath thy righteous bandage groan ; 

For ev'ry thought within the mind conceal'd 

qs to thy fight perfpicuoufly reveal’d. 10 

The foul unwilling reafon to obey 

By lawlefs paffion rul’d, thy eyes furvey. 

All to fee, hear, and rule, O pow’r divine 

Whofe nature Equity contains, is thine. 

Come, bleffed, holy Goddefs, hear my pray’r, 15 

And make thy my‘tic’s life, thy conttant care : 
weaqaid benignant in the needful hour, 

pea cas abundant to the reas’ning pow’r ; 

And far aveit the dire, unfriendly race 

Of counfels impious, arrogant, and bafe. 20 


LXI. 
TO JUSTICE 


The Fumicarion from FRANKINCENSE, 


HE piercing eye of Juttice bright, I fing, 
Plac’d by the throne of heav’n’s almighty 
king, 
Perceiving 


Ver. 16] The piercing eye, &e, This Hymn is cited by 
Demofthenes in kus firk fpeech again Ariftopiton, as follows 
“ Let us, fays the orator overlooking all cnflom, judge righte« 
ous jodgments let us reverence Eunomis that loves equity, 
and pteferves flates; and inexorable ans (right or juitice) 

ce) whem 
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Perceiving thence, with vifion uniconfin’d, 

The life and condudt of the human kind: 

To thee, revenge and punifhment belong, 5 
Chaftifing we) deed, unjutt end wrong ; 

Whofe pow’r alone, diffimilars can join, 

And from ch’ equality of truth combine : 

For all the ill, perfuafion can infpire, 

When urging bad defigns, with counfel dire, 16 
*Tis thine alone to punith; with the race 

OF lawlefs paffions, and incentives bafe ; 

For thou art ever to the good inclin’d, 

And hoftile to the men of evil mind. 

Come, all-propitious, and thy fuppliant hear, 15 
‘When Fate's predeftin’d, final hour draws neu. 


LX. 
TO EQUIT Y. 


The Fumicarzon from Francivckense. 


Blefled Equity, mankind’s delight, 

Th’ eternal friend of conduct juft and right: 
Abundant, venerable, honor’d maid, 
To judgments pure, difpenfing conftant aid, 


whom Orpheus, our inftructor, in the moft holy initiations, 
atherds, places by the throne of Jove, infpecting the affairs of 
rhea. Let each of us imagine her piercing ege @ now upon us, 
and think and vote fo as not to dilhonour der from whom every 
judge has his name,’’ 


A fable 
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A table confelenee, and an upright. minds 
For mea utiud, by chee are wndermin’d, 
Whofe fouls perverfe thy bondage se'er defird; 
But more yntam’d decline thy fcourges dire: 
Harmonious, friendly power, averfo'to firife, 
In peace rejoicing, and a fable life ; 
Lovely, loquacious, of a gentle mind, 
Hating excefs, to equal deeds inelin' ; 
Wifdom, and virtue of whate’er degrees 
Receive their proper bound alone in thee, 
~Goddefs Equity, the deeds deftray 
oF ail Tens which human life annoy 
That all ma¥ yield to thee of mortal birth, 
Whether fuppotted by the fruits of earth, 
Or in her kindly'fertile bofom found, 
Or in the depths of Marine Jove profound. 


DRI. 
TO LAYW 
A H YM XN. 


HE holy king of Gods and men I call, 
Celestial Law, the righteous feal of all ; 


The {eal which ftamps whate’er the earth contains, 


Nature’s firm bafta, and the liquid plains ; 
Stable, and flatry, of harmonious frame; 
Preferving laws eternally the fame: 

Oz 


lo 


*§ 


20 


5 


Thy 
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Thy all-compofing pow’r in heav’n appedrs, 
Connects its franje, and props the ftarry fpheres ; 
And fhakes weak Envy with tremendous found, 
Tofs’d by thy arm in giddy whirls around. 10 
’Tis thine, the life of mortals to defend, 

And crown exiftence with a bleffed end; 

For thy command alone, of all that lives 

Order and rule to ev’ry dwelling gives : 

Ever obfervant of the upright mina, 15 
And of juft actions the companion hind ; 

Foe tothe lawlefs, with avenging ire, 

Their fteps involving in deftruction dirs. 

Come, bleft, abundant pow’r, whom al! revere, 

By all defir’d, with fav’sing mind daw near; 2g 
Give me thro” life, on thee’to fix my fight, 

And ne’er forfake the equal paths of righ 


LX, 
TO MARS 


The Fumication from Frankincense. 


Agnanimous, unconquer’d, boiftrous Mars, 
In darts rejoicing, and in bloody wars : 


This deity, according to Proclus, in Repub. p. 388. per 
petually difcerns and nourishes, and conftantly excites the con- 
trarietics of the univerfe, that the world may exift perfedt anc 
entire from all ite parts. But he requires the afliftance of 
Venus, that he may infest order and harmony into things con- 
teary and difcordant. 


Fierce 
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Fierce and untam’d, whofe mighty pow’r- ean make 
The ftrongett Walls from theit fouhdations hake: 
Mortal deftroying king, defil’d with gore, j 
Pleas’d with war’s dreadful and tumultuous roar : 
Thee, human bload, and fwords, and {peais delight, 
And the duciuin of mad favage fight. 
Stay, furious contefls, and avenging itrife, 
Whole works with woe, embitte: human life 19 
To lovely Venus, and to Pacchus yield, 

o Ceres give the weapolts of the field ; 
ae peace, po gentle works inclin’d, 
And «ive aah with benignant mind. 


LXV 
T O VvULCA N# 


The a sk FRANKINCENSE and 
*NPANN As 


TRONG, mighty Vulcan, beating fplendidlight, 
Unweaty’d fire, with flaming torents bright; 
Strong-handed, deathlefs, and of art divine, 
Pure element, a portion of the world is chine ; 


* This deity, according tu Proclus, in Repub. p. 388, adorns 
by his artifice, the fenfible machine of the univerfe, which he 


fills with certain reafons, propartions, and powers of Natura, 
But he requires the alitunce of Venus, that he may inveft {enfy. 


ble effects with beauty and by this means caufe the pulchnitude 
of the werld. 


O 3 All- 


( 198 ) 


Allaaming artiit, all-diffalive pow’r, 5 
*Tis thine fupreme, all fubftance to devour: 

ther, Sun, Moon, and Stars, light pure and clear, 
For thefe thy lucid parts to men appear. 

Tothee, all dwellings, cities, tribvs belong, 
Ditfus’d thro’ mortal bodies bright and ftrong. to 
Hear, bleffed power, to holy rites incline, 

And all propitious on the incenfe fhine : 

Supprefs the rage of fires unweary’d frame, 

And fill preierve our nature’s vital flame. 


LXVI. 
TO ESCULA 06s 


The Fumzcarion frem Manna, 


REAT Efculapius, fkill’d 6 hes! mankind, 
G Ali-ruling Pan, and phy fician hind ; 
Whofe arts medic’nal, can alone affuage 
Difeafes dire, and flop their dreadful rage : 
Strong lenient God, regard my fuppliant pray’r, 
Bring gentle Health, adorn’d with lovely hair; 
Convey the means of mitigating pain, 

And raging, deadly peftilence reftrain. 

Q pow’r all-flourifhiag, abundant, bright, 
Apollo's henor’d offspring, God of light ; 10 
Hulband of blamelefs Health, the conftant foe 

Of dread Difeafe the minifter of woe : 


5 


Come, 


( 19) 
Come, bieffed faviour, and my health defend, 
And to my life afford a profp’rous end. 
LXVII. 
T O H EAL T 4H. 


The Fumigation from Manna, 


Much-defir'd, prolific, gea’ral queen, 
Hear me, life-bearing Health, of beauteous 







Ot blifs GNtructiveg from our life retire ; 

And ev’ry Hefe igMfiouriflung and fair, § 
If with rejoich LAfpXt thou art there ; 

Each dedal artffthy vig’rous force infpires, 

And all the world thy helping hand defires ; 

Pluto life’s bgp tlage refifls thy will, 

And ever hates thy atl-preferving kill. 10 
O fertile 4uecn, trom thee forever flows 

To mortal life from agony repofe ; 

And men without thy all-fufteining eafe, 

Find nothing ufeful, nothing form'd to pleafe ; 
Without thy aid, not Plutus’ felf can thrive, 5 
Nor man to much afflicted age arrive ; 

For thou alone of countenance ferene, 

DoG govern ail things, univerfal queen, 

Afift thy myftics with propitious mind, 

And far avert difeafe of ev'ry kind. 


04 LXVIII. 
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LXVIII. 
TO THE FURIES 


The Fumicatron from AROMATICS. 


OCIFEROUS, Bacchanalian Furies, hear ! 

Ye, I invoke, dread pow’rs, whom all revere j 
Nightly, profound, in fecret who retire, 
Tifiphone, Aleéto, and Megara dite : 
Deep in a cavern merg’d, involv" in night, 10 
Near where Styx flows impervioisto the ght; 
Ever attendant on myiterious rité 
Funious and fierce, whom Fate’ dng? law delights ; 
Revenge and forrows dire to you be! ng, 
Hid in a favage veil, fevere and ftring. 19 
Terrific virgins, who forever dwell™, 
Endu’d with various forms, Snedeepeft hell ; 
Aerial, and unfeen by human hind, 
And {wiftly courfing, rapid as the mind. 
In vain the Sun with wing’d refulgence bright, 15 
Tn vain the Moon, far darting milder light, 
Wifdom and Virtue may attempt in vain, 
And pleafing Art, our tranfport to obtain ; 
Unlefs with thefe you readily confpire, 
‘And far avert your all-deftructive ire. 20 


* See the note to Hymn Ivui. to the Fates. 


The 
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The boundlefs tribes of mortals you defery, 

And juftly rule with Right’s impartial eye. 
Come, fnaky-hair’d, Fates many-form’d, divine, 
Supprefs your rage, and to our rites incline. 


LXIX. 
TO T HE FURIE §, 
The Fumicarion from Aromatics. 
WEAR me, illuitrious Funes, mighty nam’d, 


“ernfic powss, tor prudent countel fam’d 
e, fro fove terreitmal born 











lovely locks adorn: 

it Syith vifion unconfin’d, 5 
of all the impious kind: 

unifhing the race 

deeds unjuft and bafe, 

"d queens, whofe glittering eyes, are 


And Profe: pin 
Whofe piercing * 
Surveys the dees 
On Fate attenda 


bright 
With dicadful, radiant, life-deftroy ing light: 19 
Eternal iulers, terrible and ftrong, 
To whom revenge, and tortures dire belong ; 
Fatal and horrid to the human fig ht, 
With fnaky treffes wand’ring in the night ; 
Hither approach, and in thete ritea rejoice, 15 
To: ye, I call, with holy, fuppliant voice. 


EXX, 
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LXX. 
T O M ELI=N O E, 
The Fumicarion from AROMATICS. 


Call Melinoe, fafron-veil’d, terrene, 
ce Who from infernal Pluto’s facred queen, 
Mixt with Saturnian Jupiter, arofe, 
Near where Cocytus’ mouinful river flows ; 
When under Plato’s femblance, Jove divine ‘ 
Deceiv’d with guileful arts dark,d oferpine 
Tence, partly black thy limbs and partle white, 
From Pluto dark, from Jove eth, ial“uiighz 
Thy colour’d members, men ky nit le inipire 
When feen in fpecter’d forms with tmrors dive; 19 
Now darkly vifible, involv’d in niabt, 
Perfpicuous now they meet thevfearfu. “ght. 
Terreftrial queen expel wherever found 
The foul’s mad fears to earth’s 1emoteft bound ; 
With holy afpect on our incenfe fhine, 15 
And blefs thy myftics, and the rites divine. 


LXXI, 
TO FORTUN E, 
The Fumrcarion from Frankincense, 
Pproach ftrong Fortune, with propitious mind 


And 1ich abundance, to my pray’s inclin’d x 
Placid 
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Placid and gentle Trivia, mighty nam‘d, 

Impeiial Dian, born of Pluto fam’d 

Mankind’s unconquer’d, endlefs praifeis thine, 
Sepulch’1al, widely-wand'ring pow’r divine ! 

In thee, our vaiious mortal life is found, 

And fome from thee in copious wealth abound 

While others mourn thy hand averfe to blefs, 

In all the bitternefs of deep diftrefs, 10 
Be prefent, Goddeis, to thy vot’ry hind, 

And give abundance with benignant mind, 


LXXI. 
TO THENDSAMON, o: GENIUS, 


The Fumiflarron from Frankincense. 








ruling, Damon dread, I call, 
ive, lite rN ving » and the fource of all: 
much-w aud’ri ing, terrible and flrong, 
To whom revenge and tortures dire belong. 
Mankind from thee, in plenteous wealth abound, 5 
When in their dwellings joyful thou art found; 

Or pafs thro’ life afflicted and diftrefs’d, 

The needful means of blifs by thee fuppreft, 

*Tis thine alone endu’d with boundlefs might, 

To keep the heys of forrow and delight. 10 


Ver. 3.] Placid and gentle Trivia. Gee the note to the Intro- 
duction to Mufaus. 


O.holy, 
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O holy, bleffed father, hear my pray’r, 
Difperfe the feeds of life-confuming care ; 
With fav’ring mind the facred rites attend, 
And grant my days a glorious, bleffed end. 


LXXIII. 
TO LEUCOTHEA, 
The Fumication from Aromatics. 


Call Leucorhea, of great Caganus born, 

And Bacchus’ nurfe, whomyevy leave, adorn. 
Hear, pow’rful Goddefs, in Migimste deep 
Wide and profound, thy fiatiop d f, dtc keep: 

In waves rejoicing, guardian of mabcind ; 

For thips from thee alone deliv’ rahe find 

Amidft the fury of th’ unflable . Snail, % 

When ast no more avail, ane @rength 13 vain; 
When rofhing billows with tempestuous ire 
O’erwhelm the mariner in ruin dire, Io 
Thou hear’ft, with pity touch’d, his fuppliant pray’, 
Refolv’d his life to frccour and to {parce 

Be ever prefent, Goddefs! in diftrefs, 

Waft fhips along with profperous fuccels ; 

Thy myitics thro’ the ftormy fea defend, 15 
And {ute conduct them to their defiin’d end, 


wa 


LXXIV. 
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LXXIV 
T O PAL £ MON, 
The Fumrcation from Mawna. 


Nurs’d with'Dionyfius, doom’d to keep 

Thy dwelling in the widely-fpreading deep : 
With joyful afpect to my pray’r incline, 
Propitious come, and blefs the rites divine : 
Thro’ eaith and fea thy minifters attend, s 
And from old ay s floimy waves defend : 
For fhips% heir att 7 ever owe to thee, 
Who wand Ny them thro’ the raging fea, 


Come, col » whom mortal tribes defire, 
And far avert ti YAS deftructive ire. le 
LXXV. 


re THE MUSES. 


The Fumication from Fr ankincungk. 


Aughters of Jove, dirc-founding and divine, 
Renown’d, Pierian, fweetly {peaking Nine ; 
To 


Ver. 1.] Daughters of Jove. Proclus, in fome manufeript 
commentary, cited by Gyraldus, in Syntag. de Mufis. p. 534. 
fays that the Mufes are called the daughters of Jove and 
Mnemefyne, becaufe to thofe who defire to poflefs diiciplines 


and {ciences, intellect and the power of memory are neceflary 
as 
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To thofe whofe breatts your facred furies nre 
Much-form’d, the objects of fupreme defire: 
Sources 


as the fir requifites: the latter cf which the Grebo call 
pemuormds, the former vonrixée, But as the beft explanation of 
thc nature of the Mufes is given by Procfus, in his Commentary 
on Plato’s Republic, p. 399. accompanicd with all that philofa- 
phical elegance and fubtilty wh'ch he soffcfled in fo remarkable 
a degree, I perfuade myfelf the fol owing Paraphrafe on his 
difcourfe concerning the different kinc's of poeta, wall be highly 
acceptable to the liberal reader; and that its great excellence 

‘will amply compenfate for its length. 
In che fir place then, there are three postic forms corrt- 
sponding to the three differe: t power ot the foy tntelled, 
eafon, and Opinion. Thefe we shail) xplamn ac@urding to the 
opinion ef Plato; and produce from gimer ‘£mples of each. 
The fir kind of poetry then, is fimitt tuifcelle&. But intel- 
We@ is the belt, mo perfect, ane mel i power of the 
foul: it is the moft fimilar to a divine hf# in the contetupla- 
tion of which it is wholly employed, andl {wallowcd up as it 
were in the effence of divinity; fo Amdt iy cokiudlcs ite own 
fight from the fplendor of the GopFand conjoh § its own moft 
fimple effence with fupernatural unity. In i manner the 
moft excelient kind of poctry, grves beatitude to the fou), from 
divinity, and places it among the Gods; participating by an 
ineffable union with the participated de.ties, and conjouming 
that which is filled with good, with its replenihing fourcee 
Beace it abftrads the foul from all inatcrial connedcHons, ilfn- 
minates it with celeftial hight, inflames it with a divine fire; 
atid eompels the whole inferior conftitution of the foul, to be 
obedient to intelle@ alone. Indeed, a Fury of this kind is morc 
excellent than any temperance; fince it furnithes the foul with 
{uch a fymmetry and proportion of divinity, that the very 
words burfting forth as its laft effects, appear to be adorned 
with the beantiful bands’of mcafure and munther, For as pros 
phesis 


( 207 ) 


Sources of blamelefs virtue to mankind, 5 
Who form to eaccllence the youthful mind ; 


Who 


yhetic firy arifes from truth, and the amatorial from beauty: 
fa the poetic proceeds from divine fymmetry, by means of 
Wlidh it me ft met:mmately’umtes the poets with the Gods, Plato 
in the Phedrus, Speaking of thie lL ury, fays that at 1s an occupa 
tron ef the Mufes, anda Fury fent trom above on teader and 
untouched fouls That its employment 1s to fufcitate and ine 
{pire the poet, according to odes and the other kunds of poetry < 
butats end, the inftrudhon of pofterty by celebrating the inf- 
nite deeds of antiquity From thefe words it 1s plain, that Plato, 
m che firtt place, alcribeg unity to this kind of poetry, as be- 
ing derived qm the Ns Yoo, who fill as well intelligeble as 
fenfible works th patefnal harmony, and ellegant mot.on 
But he calls it 2:%pccu Yon, becaufe the whole dluftrated 
foul, rcligns itfe t A é prfent eed of lluminaung divin 
ty and a Fury, bectgge at relinquifhes its own proper ingenu- 
ty, and as carried acc“§diag to the vigorous impulfe of a fupe- 
for power. Again, ihe {ccond place he defcribes the habit 
wf the foul thus occ sefed Piyr, he fays, 1t ought to be tender and 
untouched, notPhigrd, harqy ‘wid filled with many and vartous 
opmions, forggn frem snipiring divinny but at fhculd be 
“ott and tendcr, that rt muy eafily admmt divine infparation , and 
untouched, that it may be fincere and empty of all other con. 
cerus In the third place, he adds its common empinyment; 
“iit it» perfected by the affintus of the Mufes, and by the foul 
properly difpofed for sts reception Indeed fufutation 28 an ele- 
vation of the foul, an operation but little depraved, anda vigor- 
ous converfion to the deity, frum ala, {& into the whirls of gu- 
neration But an afflatusisa divine motiog, and an unwearied 
mufical dance towards the infpiring deity Lattly, he teftifies 
that human concerns ff oken fiom a divine mouth, become more 
perfcd, illuftrious, and more convement for the delivery of 
true dogtrine to the hearers Not that this kind of poetry 3s ac- 
commodated 
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Who nurfe the foul, and give her to défery 
The paths of mght with Reafon’s fleady eye. 
Com 


commodated to juvenile tuition, bat is the moft oovvenient of 
all for the :nftrudtion of thofe who are perfe& in politic difei- 
phe, and who earneftly defire the‘ myttical tradition of ai 
wine concerns. Qn this account, Piato defirvedly prefers it to 
all human arts But he who (a3 he wntes in the fame place’) 
approaches to the poetic gates, without the Fury of the Mufcs, 
trufteng that he may become a guod poet by a certain art, wall 
be humfelf empty, as well as his poetry, m refpedt of that 
which proceeds from Fury, before whofe prefence, the poetry 
wanilhes which is dictated by prudent. 2loue,’ Thus far from 
the Phzdrus ; 

Again, noc diffimilar to thie, ar tthe woj~$ of Socrates in 
the lo For when the rhapfodstt aff, bis, tt he abounds with a 
copioufnefs of difcourfe on Uortu Ry os upen the other 
poets, Socrites afcribes the cant of thy}te his being moved by 
divine force, and not by art Forw)! she wa pecuiar y in- 
clined to Homer by a divine ir ftindy” w would be equally as 
copious on all other poets as upon Mtr Bit che fisfl mover 
fays he ss. a God or a Mui, the€ fsa divire Aufe, from thence 
the poet 1s excited, and from him again tre ‘Neiod ft Hence 
poetic Fury is a medium between a divi princ p'e and the 
rhapfodifts, moving, and at the fame time moved, and difirs 
buting fupernal gifts to inferiors, by a certain latent con 
fent; by means of which, thede degrees ¢ here among them 
Selves in the fame manner as many 1ron rings depending from a 
magnet, each of which communicates in gradation, its alluring 
and attradtive power tothe other Soin tne poetic chain, it as 
requifite there fhould be fon.ethirg divine, + | ich, through pro- 
per mediums, may connet the lait to the tirft monad = ‘This 
Fury Homer, as well as Plato, calls at one te in the piu al 
mumber Mufes, andar another time inthe fuzuar dumber a 
Mule: sn the firft cafe havi zg refpect tu the multitude of the 

chai 
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Commanding queens who lead to facred light 
The intellect refin’d from Erroi’s sight; 10 


chain of the Mufes; but in the fecond to the coherent union of 
a] things, which is iMferted from the firft caufe in inferio/*na+ 
tures. For indeed poetsy fubfifts in a fecret and uniform man- 
ner in the firft mover, and afterwards ia poets excited by thet 
unity, Ike the revolution of a thread frm its bottom clew 
avidtyabvog, but in the rhapfodilt’s, according to the loweft and 
miuiftrant degree. And thus much it is {uflicient for the pre- 
fent to have alledged from Plato's 16. He whu defires more, 
mutt contult that dialogue, where he will find many things 
commence: yg this fir ud divine kind of poets. 

We fhallgrther adithe tuftimony of the Athenian greft and 
of Timeus, Sag he ¢ horts us to follow poets feized with the 
Fury of Apollo, 1\rhdverg the fons of the Gods, and knowing 
ia the beft mannergygie conterns of their progenitors, although 
they deliver pene the afliftance of arguments and de- 
monftranons, Ancfiato, inthe third book of his Laws, thus 
writes: ‘ This cfatyag poets is divine, it is agitated hy the 
Gud2, compggs facred £ »mns, and every where embraces 
Truth attenged with the Graces and Mufes.” To which may be 
added, that im the firftAlcibiades, he fays, the nature of poetry 
is enigmatical, and is not manifeft to every underftanding. 

Indeed, you will find in Homer all kinds of poetry ; but he 
has Jefs of imagination and imitation, and excels in the firft, 
concerning which we are now difcourfing. Jor, infpired by 
the Mufes and full of fury, he propofes myftical fenfes of divi- 
nity ; fuch as concerning demiurgical unity, the triple divifion 
of the unrverfe, the chains of Vulcan, and the connection of 
Jupiter with Juno. But Homer fpcahing of Demodocus (under 
whofe perfon he wifhes to fignify himfelf, and on this account 
reports he was blind) fays that he was a divine bard, loved by 
the Mufis and their leader Apolto. 


And 
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And to mankind each holy rite difciofe, 
For myfiic knowledge from your nature flows. 
Chi, 


And thus much for the firit kind of poets and poetryy atcord- 
ing to Proclus , among which xt 13 evident thefe Hymns muft 
be ranked, as all facred poetical compofition belongs to this 
higheft order He then proceeds to the fecond kind of poetry, 
winch the Greeks call teva, or rational, as follows Reafon 
then 35 inferior to wtellect an dignity und power, vet it follows 
mtelicél as the leader of its energies, between which, and opi- 
nion, it 3s the connedting medium = And as foul by antelledt is 
conjoined wih the divinities, fo by tke affiftance of reafo 
stg converted mto itfelf Hence it renalvesthe multitude of 
cirj,uments, confiders the various differs ices of for is, colleds 
sntellect and the intelligent into cnc, amd irntats oon its opera. 
tions an intelliguble effence. But fince; degie 16 the employ - 
ment of reafon, we attribute to it anc at kind of poctry, 
which 1s a medium between the precediag, and the third 
which we fhall next explain Thuis rationaé poetry, underftar ds 
the effences of things, agd 13 freely comwelant about what 1s 
hone and good, as well in words; in at tors, which are 
hikewife the cby.ct of ats contemplatiun Tet pad-duces every 
particular inveficd with elegant numbers and ryth® , propofs 
moral fentences, the belt counfels, intelligible modetat on, and 
every virtue Befides this, it teaches the circuits of the foul, 
its ammortalty and various powers, explains to mortals many 
names of an incoiporeal nature, and produces many proba- 
ble Dogmata refpecting corporeal itubftance The Athenran 
gueit (in Plato, hb 1. De Legibus) teftifies, that the 
poetry of Theognis 1s of this kind, which, bec.ufe it teaches 
and commends every virtue, 15 juitly to be preferred to the 
poetry of Tyrteus, which exhorts to fortamde alone Lar 
Homer repreients this fpecies of poctry, when he deferibes the 
life of the foul, the different gffences of her parts, the diffe: 
ence between the image and the ufurpg feu!, the vanety fub- 

fit. ig 
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Clio, and E:ato, who charms the fight, 


With thee Euteipe minift’ring dehght : 
Thala, 


filing in nature, the order of the elements of the univerfe, Ct» 
vil offices, and the like, But Homer himfelf, appears to have 
‘made Phemius the lyrift fitit ed in this kind of poetry, white 
Ponelope Jays to him, hb 1, 


* A}luring arts thou know’ft, and what of old 
“Of Cods and hcerucs, facred bards have told.” 


Alter the two fupericr kinds of poetry, that infpired by 
T&ry, and the rational it remams to {peak of the imitative, 
This lift k ad of poct®, “then, 1s far diftant from the excellence 
of the atheresfince rt emnplays Imaginations, opiniwns, and the 
irrational ignics .from #hence it contracts many vices, efpect- 
ally wt that part ‘A ,wh+hiscalled phantaftic, For st great~ 
ly rasfes modcrate a* -tons, ¢] fturbs the hearers, and, together 
with words, wanowk) harmonus, and sumberts, changes the 
affect ons of the sh It fhadows over the nature of things 
not {uch + they at #Brsyuch as they ipprur to vulzar im{pec= 
tii, ind explags them noc according to an exact knowledge, 
but from a oe imaginati w Befides this, it propules as its 
end the dclght of its audstors, and particularly regards thet 
put of the foul, which is ubnuxious to the paflons of joy and 
gnef Gat itas fubdivided anto two other junds, ont of whieh 
is conjectural or affimiatery, aud the other phantafhc The 
iarter of theft reprefents only the apparent amitation and fimi~ 

rude, not thit whichis truc and confiders its end accomplifh- 
ed, if at pro lucesin the bearers pleafure and delght, bel@oing 
to the phintiy alone. But the other docs not fo much ftudy 
the gratification of the popular ear, asa proper imitation, thet 
it may exprefs the things themfelvcs, atid exhibit to the eyes an 
t quifite amage of that, concerning which it treats, und may 
as tear ay pofible, exp cla the exemplar which at sri tates. 
But Plato huafelf, under the perfor of the Ehatcus puch 

Pa fan 
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Thalia flourifhing, Polymina fam'd, 15 
Melpomene from {kill in mufic nam'd 
Terpfichore, 


(in Sophifla) defcribes the differences of each of thefe as follows. 
“ a now appear to difcern two fpecies of imitation, one con; 
jectural, or the art of affimilating, whofe bufinefa 1s to fabricate 
an image cmulous of its exemplar, as far as pertains to length, 
“breadth, depth, and convement colours. Theet. Do not 
thofe who imitate fomething perform this to the utmoft of 
their ability? Gueft. Not thofe who fafhion or paint any great 
work, For if they beftowed on the refemblances the true com- 
menfuration of bea stiful things, the fupe-ior members weuld 
appear lef, than 1s proper, and the inft-.or larger : becaufe the 
(ne 1s beheld by us at a diftance, the otier “tar at hand. 
Theet. Jntirely fo. Guef. Hence artifts ne>*céing truth, do 
not accommodate to refemblances fuch | ieseeaeiaaae as 
are really beautiful, but only fuck as ‘ah ar iv.”” From thefe 
words it is plain that Plato diftinguithes e/8h kind of imitation, 
not only in parting and itatuary, but al® in poetry; which he 
compares with thofe uritative sits, Aa . the Athenian gnelt 
fpeals feparately of th. conjectural kind, ‘here he treats of 
that mufic which doc. rot propofe to itfelt Peafure, but a 
true and moft fimilar a tation of its exemplar, avin the fecond 
book of Laws. Irdced, Sucrates {peaks of the phantaltic kind 
in the tenth book ef the Republic, comparing it to a pidture 
which does not reprefent the works of nature, but of artifta; 
and thefé not fuch as they are, but fuch as they appear, not 
imitating their reality, but only thar phantaftic reprefentation. 
He Ikeyvife demonftrates that this kind of poetry 15 phantaftic, 
and is in the third degree from truth, But cach kind of imuta- 
uonis found in Homer. For he is then to be elteemed phan- 
raftic when he affirms any thing according to vulgar opinion 5 
fuch as when defcribing the rifing and fetting of the fun, not 
from true fituations, but from fuch as appear fo to the fenf, 
which are deceived by diftance of place. But where he pre- 
6 ierves 


fis 


Terpifchore, Urania heav’nly bright, 

With thee * who gav’ft me to behotd the light. 
Come, venerable, vatious, pow’rs divine, 

With fav’ring afpect on your myftics fhine ; 20 
Bring glorious, argent, lovely, fam’d defire, 

And warm my bofom with your faeed fire. 


ferves types of imitation convenient to perfons and things, as 
when he arnitates heroes Gghting, conlulting, and {peaking, 
framing deeds and difcourfis adapted to the life and purfuits of 
egch, he ought to be ca'led a conjeAural poct. And of this 
kind perhaps is the lyrit of Ciytemneftra, who fo learnedly 
imitated examples of temperance by riplit opuuon, that Cly- 
temneftia was free from fault, wh k he refided withh 1. But 
it is lawful to call the mufician Chamy: s, phanta2ic, who, 
inftead of the ancien: and fimple mufic, endeavoured to intro- 
duce one more ple fant, diverfified in mary ways, and calen- 
dated to pleafe the i%nies and the vulgar. Hence he is feigned 
to have contended wit) the Mufes themfeives, by whom, hav- 
ing raifed their a, Ber, “He was blinded not that an reality the 
Mufts are ailged with anger, but becaufe he was incapable of 
the true, fi,fple, and ancient mufic: and laboured only to 
move the affectona and imagination, not following nght opis’ 
nion, or the fcience of imitation. 
Calliope. 
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LXXVi. 
To MINEMOSYNE, o the GODDESS of 
MEMORY 


The Fumigation from FrRaANKINCENSE. 


VIF confoit Linvohe of Jove divine, 
Source of the holy, fweetly-fpeaking Nine ; 
Fice 


* Memory, according to the Platonic ylulofophy, is that 
flower by which the four is enabled to pricier on .ome future 
period, tome fornia energy’ aud the energy of this power is 
teminefienfe. Now the very effence ol intelicdt 6 -ncrgy, and 
all its perceptions a.é nothing more than yritons of itfelt: but 
all the enercies cf foul arc derived from Autelledtnal illumupa- 
tion, Hence we may compare mtellet fo light, the foul to an 
eye, and Mcmory to tHat power by weSc he foul » converted 
to the hght, and atiua ly perceives. But ie ons cf the 
foul party patz of greater or Jefs reality, 1m pr vortion as the 
ys more or lefs intimate y converted to the divine hight of an- 
teleét. Inthe miultstude of mankind, indced, the eye of the 
foul prreenses with Tut a ghimmcring light, bung accuftomed 
to look conftantiy alroad into the dark aid Ructuating regions 
of fenfe, and to contemplate fokly the fhidowy forms of 
imagination , 1n confequence of whicn, thar memory is folly 
employed on obyects obfcure, external, andlow But in the 
few who have purificd that organ of the fou', by which truth 
can alone be perceived, and which, as Plate fays, is better 
worth faving than ten thoufand eyes of fenfe, who have dif- 
engaged this eye from that barbare lay with which it was 
buried, and have by this means turned it as from fome benight- 
ed day, to bright and rea} vilien: an thefe, Souls, Memory, 

and 
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free trom th’ oblivion of the fallen mind, 
By whom the foul with intellect is join’d : 
eafon’s increafe, and thought to thee belong, 5 

All-poweiful, pleafant, vieilant, and firong : 

’Tis thine, to waken from lethargic ef 

All thoug hts depofited withn the bicatt; 

And nought neglecting, vigorous te excite 

The mental eye from dark oblivion’s night. 10 

Come, blefled power, thy myftic’s mem’ry wake 
To holy iites, and Lethe’s fetters bieak, 


and Renuufcenfe, are entirely converfant with thofe divine 
sdeal forn.s, fo famular to the foul before her immerfion Yn 
body, Hence, fince we were formerly intellectual natures, we 
ought, as Porphyry obferves, not only to think earneftly of the 
way, however long and laborious, by which we may return 
to things truly our own; tut that we may mect with a more 
favourable recepticn from our proper kindied, we fhould nte- 
ditate in what manner we may diveit ourfelves of every thing 
forenzi i our trug country, and recall to our memory 
thoft dif}, ficions and hab ts, without which, we caunot be ad- 
mutted by our own, and which from long difulL, have departed 
from our fouls, For this purpofe (f ys he) we muft lay afide 
whatever we have affociated to ourfelves from a mortal naeres 
and huften out return to the contemplation of the fimple and 
immutable hyght of good. We muft diveft ourfelves of the 
"various garments of mortality, by which our true beauty is 
concealk.d, and enter the place of conteft naked, and without 
the incumbrance of drefs, ftrving for the moft glorious of all 
prizes, the Olympiad of the fon]. Thus far Porphyry: and 
thus it appears, that the poet, with great philufophical pro- 
priety, celebrates Memory as uniting the foul with intellect, 
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LXXVII. 
T O A U R OR A, 
The Fumicarion from Manna. 


EAR me, O Geddefs! whofe emerging ray 
H Leads on the broad 1etulgence of the day ; 
Bluflans Aurora, whele cclefiial light 
Beams on the world with 1ed’ning fplendours bright : 
Anpel of Titan, whom with conftant round, 5 
Thy orient beams recall trom night profound: 
Labour of ev’ry kind to lead is thine, 

Of mortal life the miniiler divine. 

Mankind in thee eternally delight, 

And none prefumes to‘fhun thy bewiteous fight. 10 

Soon as thy fplendours break the bands of oft, 

And eycs unclofe with pleafing Neep oppiefs’d ; 

Men, ieptiles, birds, and beafts, with gen’ral vaice, 
all the nations of the deep, rejoice ; 

For ali the culture of our life is thine. 15 

Come, bleffed pow’r! and to thefe rites incline : 

Thy holy light increafe, and unconfin’d 

Diffufe its radiance on thy myttic’s mind, 


LXXVIIL, 
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LXXVIII. 
T O tT HEM I Sz 
‘The Fumicatiow from Freanxincinse, 


LLUSTRIOUS Themis, of «eleflial bith, 
Thee I invoke, young bloffom of tle earth: 
Beaureous-eyed virgin ; fuit from thee alone, 
Pfophcetic oracles to men weie known, 
Giv’n from the deep receffes of the fane 
Jn facted Pytho, where tcnown’d you reign ; 


ior 


From thee, Apolio’s oracles atofe, 

And from thy pow’! h’s infpiation flews. 

Honoui’d by all, of form divinely bright, 

Mijeftic virgin, wand’iin, in the*night : 10 
Mankind thot thee firdt learnt initial rites, 

And Bacchus’ nightly chons thy foul delights ; 

For holy honours to difclof iy thinc, 

With all the culture of the pow’:s divine. 

Be prefent, Goddefs, to my pray’: inclin’d, 1g 
Aad blefs the myftic rites with fav’1ing mind, 


Ver. 2 | Young blefum of the earth. See the note to Hymn 
xi to Hercules. 
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LXXIXx. 

TO THE NORTH WIND, 
The Fumication from FranKkinCen, £. 
OREAS, whofe wint’ry blafls, terrific, tear 

5 The bofom of the deep furrounding air ; 
Cold icy pow’r, approach, and fav'ring blow, 
And Thrace a while defert expos’d to fnow : 


The mifty ftation of the air diffolve, 5 
With pregnant clouds, whofe frames in fhow’rs re- 
folve ; 


Serenely temper all within the'fky, 
And wipe from moifture, /Ether’s beauteous eye. 


LXXX. 
TO THE WEST WIN D. 
The Fumicarion from FRANKINCENCE. 


EA-bora, acrial, blowing from the welt, 
S Sweet gales, who give to weary’d labour refl: 
Vernal and graffy, and of gentle found, 
To fhips delightful, thro’ the fea profound ; 
For thefe, impell’d by you with gentle force, 5 
Purfue with profp’rous Fate their deftin’d courfe. 
With blamelefs gales regard my fuppliant pray’s, 
Zephyrs unfeen, light-wing’d, and form’d from air. 


LXXXI, 
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LXXXI. 
‘NO THE SOUTH WIND. 


The Fumication from FRaNKINCENSE, — 


feet 
With rapid wings the air’s wet bofom beat, 
Approach benevolent, {wift-whirling pow’rs, 
With humid clouds the principles of fliow’rs : 
For fhow’ry clouds are portion’d to your care, s 
To fend on earth fiom all furrounding air, 
Hear, bleffed pow’rs, thefe holy rites attend, 
And fiuitful rains on earth all-paient fend, 


Ww courfing gales, whofe lightly leapiag 


LXXXII. 
T O O C EAN. 
The Fumrcation from Aromatics 


CEAN I call, whofe nature ever flows, 
O From whom at firit both Gods and men arofe; 
Sire incorruptible, whofe waves furround, 

And earth’s concluding mighty cirele bound : 


EXXXIT. Ver. 3.] Whofe waves furround, Gefner well 

obferves, that this opinion of the ocean furrfinding the earth, | 
is exceeding ancient, See his Prai, i. de Navigationibus 
vet. § 2 


Hence 
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Hence every river, hence the fpreading fea, 

And caith’s pure bubbling fountaingfpring fiom thee 

Heir, mighty fie, for boundle’s bhifs is thine, 

Whofe waters parity the pew’1s divine : 

Eaith’s iriendly limit, fountain of the pole, 

Whofe waves wide fpreading, and c.rcunffluent 
roll. 

Approach benevolent, with plac d mind, 

And be for cver to thy myttics kind. 


LXXXUI, 
TO VES T A. 


The Fumicariow from AROMATICS. 


The fat conta.ning of unweary’d Mann ; 


Divas ot Satuin, venetable dame, 


In 


RYVUT Ver 21 Tl feat outain sy cfanecetry d flame Vi fey 
is ccleprated sn thy By iay the cart, andasthe fame vith 
the mutha of toe Gods, as 13 cvidert aom the Hymn to that 
diviamty, an Whil fhoosevgrefly ¢ ted Vita Now this per- 
fcdly agrees with th fra.martof Philuane the Pythagotcany 
prefurved by Stobews, + Eclog’Plyf p. sr Phulolaus 
(fays hc) plre s fe am tt mide) ut the cor trey which he calls 
the V ftaof the un rh, the hout of Jupiter, the mother of 
the Gods, end tlc balis, coherence, and measure of nature "’ 
From whence it appears, that they are greatly maftakin who 
fuppofe the Pytlagorcuns meant the fun, by the fire at the 
centre. and this is {8 more evident, frem rhe following words 
of Simpliaus de Caio, hb. a. OF be yrrencegoy durav 


itary orescs 
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n facpéd rites thefe miniiters are thine, 

Tyftics much-bleffed, holy, and divine. 

thee, the God# have fix’d their dwelling place, 5 
gy flable Bafis of the mortal race : 

al, much-form’d, ever florid queen, 

‘pig and bldlled, and of lovely mien ; 








Accept 


festacy vers, vo p48" abe by 7H elem acl rhe Snusueyinny Drauss, ey 
ri patou Shay may yay Teipasay, Mal 70 fuyduevoy dutty evytperan 

et! oof wiv, SZHNOZ TIYPION auto maducw. of durig ly tote 
TBzyozeiag Unynoars. of OF AIOE QYAAKHN a: iv tera, 
oi 32, AIOZ @PONON’ ws adda qaewn xf PM fic lege et pon 
Givrgv) 8b iy yiv Eneyo, wy Boyavoy xal abtiv re yedPt 
ductgay yap iow avrn, xal voxrav, aizia, ‘Lhat is, “ But thofe 
whe more clearly pcreeive thele affairs, call the fire in the 
middle a demiurgic power, nowifhing the whole earth from 
the midft, and eyciting and enlivewng whatever it contains of 
a frigid nature? on which account fume cal it the tower of 
Jupiter, a> he (1 ¢. Ariflotie) relate#in his Pythagorics, But 
others, tne keoper or gpardian of Jove; as he relates in thefe 
(1. e. his books ce Cx'o}. But according to cthers, it ip the 
throne of Jupiter. But they called the carth a ceutrr, as being 
itfelf an organ or inftrument of time: for it t the caule of 

day and night” 

Ver. &.] Laujbing and blefid. Proclus, in Plat. Repub, p, 
384. obferves, that we ought to interpret the laughter of the 
"Gods as an exuberant operation in th. unrverfe; and the glad. 
nefs of fundane conceins, under the providence of a divine 
caufe. But fince fuch a providence, fays he, is incomprehen- 
fible, arfd is a never failing communication of ail divine goods; 
we myft allow that Homer jultly calls the laughter of the Gods 
éoSeeoe or inextinguifhuble. He adds, thit fxb.es do rot repre- 
fent the Gods as always weepiny, but affirm that they laugh 
without 


( 225 ) 


Accept thefe rites, accord each jutt defire, 
And gentle health, and needful good infpie. 


LXXXIV. 
TO SLE E P. 


The Fumrcation from a Poppy, 


“N\LEEP, king of Gods, and men of mortal birth, 
Sov’reion of all fuftain’d by mother Earth ; 


without ceafing* >reanfe tears are fymbols of their providence 
ir faortal concerns, which are continually fubjeé* to exiftence 
and decay ; but laug!ter 15 a fign of ther cffedts im the uni- 
werfe, and of its primetpal parts, which are ever moved in onc 
and the fame erderly manner. Hence, fince we di nde demi- 
urgical powers betwen Gods and men, we aflign laughter to 
the generation of the Gods, but tears to the formation of men 
orammals Hume, the poet fings in his Hymn tothe sun, 0 
Apalla, the grortul rictef men ts the fubjelt of thy tears, but the reiefial 
race of Gods fr 4 from laughter. But fince we divide the 
warks of divin y ite things celeftial, and thofe fu jeg ty the 
moon, afte: the lame manner, we attribute luuhtcr tu the 
firft, and grief to the fecond. Laftly, when we reafon con- 
cerning the gencrations and coiruptions of things below the 
moou, we refer the onc to the weeping, and the other to the 
laughter of the Gods And hence to our myfterics, the 
min ere of ficred mtes, at a cettain time order cach 45f thefe 
to be celebrated. He thin concludes with an excellent of jpreation, 
that men of firrple underftandings are unable to con vrehcnd 
gntelleétually myftical ceremomies and fables of thiy kus fince 
fuch nen Geftitete of fener, produce nothing but abfure cons 
fufion about the 1elgion of the Gods. 


For 


{ 222 } 


thy, dominion is fupreme alone, 
all extended, and by all things ,Lnown. 







r bands thin thofe of brafs to bind: 
of cares, to weary toil repofe, 


Fro wfweet {lace in affliction flows. . 

Thy (co gentle chains preferve the foul, 

And c’eMthe dreadful cares of ines ag 3 Jo 
For death aad Lethe with oblivious ttream, 
Mankind thy genuine brothers juftly deem. 

With fav’ring afpect to my pray’r incline, 

And fave thy myftics in their works divine, 


LXXXV 
TO THE DIVINITY OF DREAMS, 
The Fumication fiom ARomatics. 


HEE IL invoke, bleft pow’r of dreams divine, 
Angel of future fates, fwift wings are thine . 
Great fource of oracles to human kind, 
When ftealing foft, and whifp’ring to the mind, 
‘Thro’ fleep sfweet filence and the gloom of night, 5 
Thy powfr awakes th’ intellectual fight; 
To filent souls the will of heav'n relates, 
And filendy 1eveals their future fates, 
For eveé friendly to the upright mind 
Sacredfand pure, to holy rites inclin'd ; 10 
For 
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For thefe with pleafing hope thy dreams inifire, 
Blifs to anticipate, which all defiie, 

Thy vifions maniteft of fate difclofe, 

What methods beft may mitigate our woes ; 

Reveal what rites the Gods immortal plete, 15 
And what the means their anger “to apy fe’: 

For ever tranquil is the good man’s end, 

Wahofe life, thy éreams admonifli and defend, 

But from the wicked turn’d averfe to blefs, 

Thy form unfeen, the angel of diftrefs ; 2 
No means to check approaching ill they find, 

Pentive with fears, and to the future blind. 

Come, blefitd pow’1, the fignatures reveal 

Which heav’n’s decrees myfterioufly conceal, 

Signs only prefer t to the woithy mind, 25 
Nor omens ul diclofe of monil’rous kind, 


LXXXVI. 


TO DEAT H. 


The Fumicatio’ from Manna. 


EAR me, O Death, whofe empire vnconfin'd, 
H Extends to moital tribes of ev’ry k’nd. 
On thee, the portion of our time depends, 
Whole abfemce lengthens life, whote prefence ends, 


Thy 
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y aép perpétual burits the vivid folds, 5 
EW which the foul, attracting body holds : 
Commba 


6.1 By which the foul, &c. This is bett explained by 
Porg, wry is his cxcglicnt work entitded “Agogual og’y ve 
Neagd GTaVollows  “ Whatever nature binds, "nature agsio 
diffolv4l; and that which the foul conciliates into union, lt 
foul ditNerfes and diffulves. Nature, indeed, bound’the body to 
the fuul :° but the foul tics herfeif to the hady Hence, nature 
frees the body from the foul, but the foul by the eaxcercife of 
philofophy, feparates herfelf from the deadly bands of the 
Body.” And agan, in the nett Sentence, * Desth is-af two’ 
kinds, the one equilly knows to all men, witfthe body is -, 
parated from the foul; but the other peculiar to philofuphersy” 
when the foul is feparated frem the body: nor.does the ong 
always attead the ether,” Now this two-fold death we mutt 
underftand in the following manner : that though fome particu- 
lar body may be loofened from the foul, yet while materia) 
paflions and affections refide in the foul, the foul will cous 
tinually verge to another body, afid as long as this in- 
clindtion continues, rempin cunnedéted with the body. Bur 
when from the dominion of an inzelle@ual nature, the fuul is 
{eparated from nyaterial affeQuons, it is truly liberated from the’ 
budy; though the bedy at the fame time verges and chugs to 
the foul, as tu the immediate caufe of its fupport, And thes 
much for 2 Commentary un the Hymns or Iniiations of 
Orpheus But before 1 couclude the prefent work, 1 beg leave 
coraddiefs 3 few words to the liberal and philofophical part of 
my reader { You then, as the votaries of truth, will, 1 doubt 
not, unite vith me in mof earneft withes, that every valuable 
work on if Piatenic philofophy was well trandlated into our 
native torfrue; that we might no longer be fnbje& to the toil 
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Common to all of ev’rv fex and age, 
For nought efcapes thy all-defiructive rage ; 
Not 


its vigour exhauted; and the genius fettered to vera” riti- 
‘cifm, and grammatical trifles. Hence an opinion is grf - ally 
Yforfhed, that the Greek philofophy can alone pyeye% tood 
in the Greek tongue: and thus the books couaning , he wif- 
“Yum of antiquity, are for the moft part depofited in o} + hands 
‘ot men, incapable of comprehending their contents. ‘While an 
opinion fo fordid prevails, amidf ail our refivements in arts, 
‘and increafing maf> of experiments, we mult remain with re- 
{pect to philofophy in a ftate of barbarous ignorance. We 
‘may fleurrth, indeed, as a commercial people; and ftretch the 
ret of empire over nations as yet unknown. The waters of 
Thames, heavy laden with the wealth of merchandize, andfonor- 
wus with the di of trade, may devolve abundatve in a golden 
tide; but we muft remember that the Demon of commerce 
is at the fame time advancing with giant ftrides, ts trample on 
thé moft liberal purfuits, and is preparing with his extended 
favage arm, to crufh the votaries of trut, and dipopm'ate the 
divine retreats of phulofophy. Rife then ye liberal few, and 
vindicate the dignity of ancient wifdum. Bring truth from 
her filent and facred conccalments, and vigoroufly repel the 
growing empire of barbaric tafte; which bids fair to ex*inguifh 
the celitial fire of philofophy in the frigid embraces of philo- 
Jegy, and to bury the divine light of mind, in the fordid 
gloom of fenfe. But if your labours fhould prove abortive ; 
a the period is yet at a diftance, when truth thall once more 
gdtablifh her kingdom; when another itream lite that of 
Hiffus, shall become tuneful with the mufic of philo‘ophy; and 
other cities like thofe of Athens and Alexandria, L> filled with 
the {cred haunts of philofophers: there yet remain! an inherj. 
tanc. for the lovers of wifdem in the regions of intell.&, thofe 
fortunate iflands of truth, where ali 13 tranquil anc, ferene, 
peyonil the powcr of chance, and the reach of change.” Letus 
then fg from hencewfiy friends, to thofe delightful realms: for 


vhere, 
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bt youth itfelf thy clemency can gain, 
ig’rous and ftrong, by thee untigely flain. 
n thee, the end of nature’s works is knowa, 
thee, all judgment is abfolv’d alone : 
upphant arts thy dreadful ragecontroul, 
Ny ‘rows,revoke the purpofe of thy foul; 
O biifited pow’r regard my atdent pray’r, 
And" uman life to age abundant {pare. 


there, while conneéted with body, we may find a retreat from 
the ftorms and tempeits of 4 corporeal life, Let us buld fur 
ourfelves the raft of virtue, and departing from this region of 
fenfe, like Ulyffes from the charms of Calypfo, dire@ voge 
courfe by the light of ideas thofe bright meelle@aal fars, 
through the dark ocean of a material nature, ‘until we arrive 
at our father’s land. For there having diveited ourfelves of 
the torn garments of mortality, as minch as our-‘anion with 
body will permit, we may refume our natural appearance; 


and may cach of us at length, recgver the ruined empire of 
his Youl, 


Tuer EN DPD. 





